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. and illustrate each.one with examples from various gurahs.
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ABSTRACT -

Author ¢ ¢Abd al-Karim Biazar

«

Title of thesis : The Qur’anic COncelﬁt ‘of Covenant

Dlepartnzlen‘c 1 Islamic Stuiiies. MecGill University,
Montreal
Degree ) t Master ‘of Arts , o

- This thesis is an attempt to‘s‘cudy the Qur’anic

cioncept of Covenant, 'I‘h:a concept ::f covenant in the

Qur’ an symbolizes that relationship between God and man.
whereby man becomes His vicegerent on the earth and‘
through obedience is able to gain the reaiization of

God's promises, the Garden and repose. In the viewpoint

of the Qur’an, the life, civilization and ascendancy of

any nation or people wiil be continued as long as they con-
tinue to fulfil - God's Covenant. The conﬁept of Covenant ‘
is not onlyL one of the key ideas of the ‘Qur’én, but also
is the key to the unitty of the surahs of the Qur’an. In
order to demonstrate the prominence which the conoeﬁt of
Covenant is given in the Qur’an, we will examine in some
detail éach article or clause of the Qur’anic Covenant
\

This will be followed by an analysis of Surat al-A‘raf,
using the Covenant formula, to provide an example of the

unity of the gurahs of the Qur’an.
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o

x\Cette thdse est une tentat;VQ pour &tudier le
.concept de Covenant dans le Coran., Le Corah symbolise le
rapport qui\existe entrq 1'homme et Dieu par ce concept
de Covenant, ol 1'homme joué le role du vicaire de Dieu

sur la ferre.’ Il est capable d'&:btenir la réalisation

des promesses de Dieu et son jardin de d&lices avec d'autres

bienfaits en obBissant & Lui. Du point de vue coranique,.
la vie et la civilisation de toute nation ou tout peuple
continuent leur ascendant tant qu'ils resténtafidéles au
Pacte Divin. Le congept dé G&venant n'est pas seulement
un des clefs des ides coraniques, mais il est éussi‘la
clef d'unit&entre les sourates coraniques. Pour démontrer
la pre8minence du concept de Covenant dans le Coran nous
allons examiner en d8tails dhaque\article, chague clause
coranique'concernant le co%enant en illustrant’chacun

par des exemples tirés des.differentgs sourates. Cela

sera suivi par 1'analyse de la sourate 7 qui fournit un

exemple de 1'unit® des sourates coraniques.
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{ ‘ " INTRODUCTION

i

An implicit/gssumption of the Qur’an is that there
exists an agreemenﬁﬂbe%weenoGod and His creation. This
agreement 1s pprtréyed as a mutual undefstanding. It is
not a case of God/&nilatérally imposing His wishes on man,
who is obliged to/ancept them to no special purpoge or ad-
vantage, God prqboses a system of regulations to guide
the life of man; "these are presented in the form of command-
ments to be accebted and implemented by man. But God also
makes certain promises of what He will do in the event of

- man's willingness to abide by these commands and regulate
his life according to them. The concept of promise is -
clearly conditiOnal on human obedience,

3

covenant of the Qur’an symbolizes that relationship between

The agreement or

God and man whereby man becomes His vicegerent on the earth
s

and through obedience and submission to God's will, as ex-

pressed through His commands, is able to gain the ad&antage

@

of God's promises and favors.
. On the othef hand the concept of covenant also sym-
bolizes the relationshi; that exists between man and man,
ihong God's creatures themse%méé. They all ghare in one
God, onzksystem of regulations and obedience to Him,‘aﬁd
one set of expectations in accbréancg\with His promises.

\\
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é’ They can therefore trust in each o’chef since no special ad-

- vantage can accrue 1o one over another, In the 'point of

1 * view of the Qurran, the life, civilization and ascendancy

of any nation or people will continue as long as they con-

——tinue to fulfill God's covenant. ‘ ' .
The concept of "Covenant" is thus one of the key

ideas of the Qur’an.

“ »
v
%

The Qur’énic Terms for Covenant

The Qur’an uses different terms ‘to express Bhe c0n-

cept of Covenanti:
a, ‘Ahd
@ ) . This term, according to our understanding, has

{

the following meaniZ/gs: commitment, obligatdon, liability,

RS

responsibility, pledge, vow, promise; oath; contract, com-
pact, covenant, pact; treaty; aéreement; time, epgch. era.

This lexeme occurs more freqﬁently in the Qur’an than the

two following. 2

li

ﬂ b. Mithig r
The te).%n "mithag" originally meant a rope to tie up

-

. pridoners of war or animals.3 The word mithag is derived
. from the verb 'lwathaga which me‘ans "to put faith in, to be
Fure." \So "Authag" is a tie of relationship between two

] -

i * -
. / . | N -
~ i

]uontrfactufg p?r{;ies, to make them sure about thelr promises,
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c. Ir :

. "Isr" literally means a firm covenant, compact, or
/ : . L

‘con‘pract, which one does not fulfil, fandu for the neglect-
ing' and breaking of which one is puniéhed.u . According to

Raghib: "Isr means the emphasizéd (mu’akkdd) covenantwhich .'

prevents the one who breaks it from receiving rewards ahd
boun‘t;ies."5 It is used in the Qur’an as a heavy covenan't

whlch is stronger than the concept of rnlthag y €, g,. , -in Sturah

¢
1)

3:81,

°

The Method of Analysis ,
For better understanding of any iﬂarticuléx‘ Qur’ 2nic
concept we'can‘ma{i{e use of éix important appfoacﬁes: .
*1. On the most basic lexical level, the interpretations of
single words with due attention'to later ‘Semantic devel-
- opménts has been noted in connection with such words
as bay‘ah, which derives from the verb ba‘a (to sell).
*  The derivation ghows that it is like a sfle, Qr an ex- °
change. We will use this method of lexica}. analysis in

\the thesis for expounding the different terms which .the

°

Qur’ﬁn has used for the concept of -covenant.

“2. .The Qur’ an :itself-has in‘térpre’ced many terms and devel-

oped the concepts which they indlcate, such as the term

mw'minun in Surah 23:8 Whlch is defined as "those who

»

faithfully o \s?\re thelr trusts and their- covenan'bs.

,
| ’

“

]
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\i\_rld]in Surah'23:20 the Qur’an i?terpreted ulu al-albab

5.

"as "those who fulfil the covenant of God and .fail not
in their plighted word (al-mithaq).’

As the Qur’an was revealed to the‘{,Arabs of the seventh
c:entury6 and as ¥t insists on 1ts Aiblagh and its ibanah,
the history of ideas with reference to seventh-century
Arabig could be helpf\ul in‘explicating ifiportant terms

For this reason we will have a brief dis-

and concepts.,

4
cussion about the Arab conception of covenant in pre-

Islamic times and in the time of the Prophet.

Some approaches of the e’xegetés (mufassirun) are very
2t eV

helpful in understanding the chronology (
and "occasions of revelation" (Qzal ‘:.“\45~\)'of the Qur’anic

verses, as well as many unclear verses. 5o, we will take

help from some older and some more modern exegetes such ~
‘/“'\~
i

duh, Sayyid Qutb,

as @ébari, Razl, Baydawl, Jalalayn
. Shaltit and others,
For better understanding the deveio;ﬁirr{ent é the idea of
c':ovenan't in the Qur’an, we should try to arrange the

Stinahs chronologic?lly. As this has already been done for o

\

logical order in which we believe these were revealed, Some,

_the Qur’an as a whole, we will proceed in our mvestiga-

tibn of ten differentSurahs on the basis of the chrono-

'such as Surah 91, belong to the earlier Meccan perlod

of “the Prophe'b 8 career, while others, such as Sursh 7,

I
*

—
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belong to the middle period of the revelation, and still oth-

ers, such as Surah 5, come from the Medinan or final period,

¥ S oprage o v

6. Finally, as Irfan Shahid has observed in his article,

"A Contribution to Kor’anic Exegesis," in Arabic and Islam-

N / ic Studies in Honor of H.A.R. Gibb, Harvard University

4 - Press, 1965, p.: 579:

-y
&
=

) P The -unity of the surah, if proven should be a valuable

j@ ';’4 guide in exegesis. Kor’anic exegesis has been plagued

g p by what might be termed the microscopic approach which i

) treats the single verse, not;the ‘whole surah, as a ]

C R unit.’ This approach has teéhded to bbscure the sig-

/ nificanee or the amplitude of thought éxpressed in

g the surazh. And it has also dimmed the light which the :
. surah as one unit can shed on the interpretation of ;

particular verses. A\

;

- I would like to test this statement by considering the g

AT AN ctrss prspnn s v s e 3
‘\\
N~
VSN

concept of covenant in the light of the unity of the whole

Sura-where the concept is mentioned. This will be an ef-

e R

fort at a new kind of Qur’anic exegesis.

~ Thus we can gain a better understanding of\'any partie-
_ ular Qu;" anic concept or of the meaning of unclear and ambig-
uous versuesfby examining a éerta:rin verse within -the context
of thg whole sura and in relation to other suras which speak
" about the same subliect.8 We propose to aﬁply this method to
the concept on covenant specifically, and by Icomparing the

p : various verses which employ this term, in the contexts of their

( 5, N - ~

Lo . h
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slurahs, come to understand bettetr its real significance. '
Whatever light the‘Qur55n itself may threw on ihe céﬁcept of
covenant, we hope to be able to construct a total picture of
the Qur’anic meaning of the term’within the larger framework
of previous research and investigation into this subject.

It should be noted here that our stértigg pdint for
this study is the assumption that the ayat of the Qur’an were

arranged in their present order and put in their present

. \
places by the Prophet himself, and not by his successors.

Whenever he found a verse, (or several verses), that were not

t

meant to be independent stirahs, he would direct it (them) to’
the exact place wherd®it was to be put in the surah of which
it was %o formpa part.* Then he used to recite the Qur’Zan in
that same ordgr.9 It has be;n assumed by-many exegetes from
earliest times that the Qur’an's component verses were ar-
ranged in the order they have now by the Prophet himself and
this order was set once the revelation was co;nplete.10

Our interest in this study is not linguistic, tﬁeo7
logical, or hist;rical. Rut rather, the exploration of a
theme and its form. We intend to examine the Qur’anic con-
cept of covenant py using different methods of ;nterpretation.
At the same time it is our hope to be able o add furthér
support to the thes{s of the unity of- the dﬁr'én‘g Bﬁréﬁé- '

The Qur’an is our chief source for this study. - We

“
A\ .
\ Ay *

L
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have in all instances wogked from the Arabic text, but 'the
translations which we "h'gve quoted are from M:M. Pickthall,
unless otherwise stated in the footnotes. We have also re-
ferred to various coMentaries, such as Tjabari's, fo_r com-
prehensive treatment of the sources for these interpretations
and often analyzed them for the preferred sense from his
'vantage point. Bayqéwi'sr co;nfnentary has the advantage of be-
ing well-known among Orientalists, We have used Razi's, ‘Ab-
duh's, and Shaltut's commentaries since they have drawn atten-
tion to the importance of ‘the unity of the Surahs.

In the same'way the biographies of Muhammad may give
suggestions for the background of certain passages. We have ' .
c used the work of'Ibn Ishaq (al-Sirsh)when in need of bio-

i graphical infor;nation. |

For the meaning of the Arabic terms, which is an im-

portant element in the study of thewfovenant and its context,

we have often referred to E.W. Lane's dictionary and the Maga- -

sid al-TLughah, Lisan al-‘Arab, the M\ifradét of Raghib and Taf-

1isi's Wujuh al-Qurs an.

The reader will doubtless know that there are frequently
discrepancies in the citation of verse numbers fr&m the various
surshs of the Qur’an. Inthe presentstudy the majorityof siirahs,
and their verses are cited according to the numeration eml;loyed
E by Pickthall, In the event another system isreferred to .~\ espec~

i1ly in the footnotes and nermally inthe course of dired't quota-

$ion, we cite the vez:se number of Pickthall in brackets thereafter,

f 1
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Footnotes ‘ A
'Eaward william Lane, Arabic English Lexicon (ILondon 1'
and Edinburg: William and Norgate, 1863), vol. 5, p. 2106.

(Hereafter referred to as Lexicon).

214 is used 46 times in the Qur’an, while the term
mithag is used 26 times, and igr only twice. See Muhammad
Furad ‘Abd al-Bagl, al-Mu‘jam al-Mufahras 1i-Alfaz al-Qur’an
((Cairo]: Dar wa MatAbl¢ al-Sha‘b, 1378 A.H.), pp. k92, 741, :
34, (Hereafter refehred to as Mu‘jam).

Jabii al-Fadl fibn Mangiir, Lisin al-‘Arab (Beirut: Dar -
Bayrut 1i al-Tiba‘ahwa al-Nashr, 1375/1956), vol. 7, p. 53. ‘f j
L .

E.W. Lane, Lexicon, vol. 1, p. 63. It has this mean-
ing, he says, in Surah2:286., . But in Sursh 3:75, he says it |

" has the meaning of "a heavy, or burdensome, covenant, compact,
or contract.” This is exactly what Raghib Igfahanl says in

" the next footnote.

L

- 3 .
jRéghib al-Isfahani, al-Mufradat fi Ghara’ib al-
Qur’an (Karachi: n.p., 1380/1961), p. 17. (Hereafter
referred to as Mufradat). )

6According to the Qur’an itself (14:4) Orver -M\as

*ﬂaiﬁﬁ-»n\ ~ '

ﬁ Fakhr al-Din al-Razi, Abu Bakr al-NaysabeJri, Abu ‘
Bakr ibn al-‘Arabi, Burhan al-Din al-Biga‘I, Abu Ishaq al- .
Suylitl (see al-Ttedn fI ¢Ulim al-Qur’an, ist ed., 2 vols. .
[Cairo: al-Matba‘ah al-Azhariysh al-Migriysh, 1318 A.H.], vol.
2,.p. 108). These are a few of the medieval exegetés who " -
were aware of the problem of unity in the Qur’anic surahand
of its.importance in exegesis, as is clear from the Mafatih
al-Ghayb. The late Shaykh Mahmid Shaltut has drawnattention

- [y - " ¥
- ' B o T 24 S ", RN LN .
e T e e L ok el D T 5 R e o I g b i L g b SN .
DA AP X A DUETE TR o) 51N o S O 2 et . \,,ﬁ:.,‘.s;«u‘.:»!gxﬁ‘;ww»mw welt Ly ST e e s
ﬁﬂ#%- it e e b er E i s s v et 50 e b i TR L e
Y oL ) o) .
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_abd Allh Daraz,

to the importance of the unity of the surahfor understand- ,
ing the Qur’an, and has written his exegesis- accordingly; see

Shaykh Mahmud Shaltut, Tafsir al-Qur’ap al-Karim (Cairo:

Dar al-Qalam, 1960). (Hereafter referrred to as Tafsir).

o«

8Fof a successful exegetical attempt which has paid
attention to the sura as a whole, see Alfred Guillaume,
"The Meaning of Amaniya in Surah 2:73" in J. Kritzeck and
B. Winder (ed. ), The World of Islam (London: Macmill,"
1959), pp. 41-46; see also H, Blrkeland, "The Interpretatlon
of Surah 107,"  Studia Islamica (1958), pp. 13-29 and Mihammad
Madkhal il8 al-Qur’an al-Karim, (Kuwayb:.
Dar al-Qur’an al-Karim & Dar al-Qalam, 1971),-pp. 114-118,

o %See al-TabarsI, TafsIr Majma‘ al-Bayan (Beirut: &
Dar al-Kutub al-Lubnani, 1958), p. 19. . \ o
Cf. al-Sayyid al- Murtadﬁ al-Muwaddih_ ‘an Wajh I¢jaz al-
Qurran (

10 !

Abul ‘Ala’ Mawdudi, The Meaning of the Qur’3
(Delhi: Markazl Maktaba Jamaat-e Islami, 1968), p. 16

L)

o
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THE PARTIES AND FORMULAS FOR COVENANT IN THE QUR’AN

- \
A. %The Party of the First Part
to the Covenant . f7

The Covenght in the Qur’an usually contains several
articles: 1) the pafty of the first part to the Covenant,
2’) the party of the second part to the Covenant, j)‘rél
membraﬁce of God's favouré, L) list of commandments or conf
ditions of the Covenapt. 5) promi;es, 6) warn}ng, 7) af=
f irmation and witne€ss, 8) oaths by God's signs and favours,
9) Signs of Covenant, and 10) lessons from the past. For

instance we can analyée the Covenant of the believers in

Surah 5 with.the above formula as follows:

No. | Articles | Some Examples from the Qur’an ) S. V.
SO S A e e e
1. |The partyof | In the name of Allah, the ' 5
the first Beneficent, the Merciful
part f
2, |The partyof : |
the second 0 ye who believe! ST
part ’ ;
3. God s favours Remember Allah's grace upon 5: 7 -
i you and His Covenant... | '
-t 0 Y g v e o s e e e ok ot e o S . o T T o S o . A B o S o - -
&. List .of } Forbidden unto you (for food) l 51 3
tommand- , are l)carrion, 2) and blood, | -
ments ; 3) and swipe-flesh, %) and '

that which ath been dedicated

D T T T S UPPRRIT OIS

o5

o e o e

,g “kv vw;

T
P

' *
PR
[N
-

\::

T A



- o
P SRS - r—— S o

E o e ey e

g

11 : - N

f ! unto any other than Allah,

S o ' 5) and the strangled, 6) and
‘ , ; the dead... (see verses 1-6, 8,
S ., 37, 41, 53, 56, 59, B9, 90-92, .
) - ' 34, 95, 97, 102,107, and 108. |
5 Promises Allah hath promised those who ! 5: 9

1

. ’ " believe and do good works:
‘ ‘ " theirs will be forgiveness and
o l— immense reward, ' , .

T S e St T P et S L G e R V.V Sy WD S My e - A2 o W G SWS Gee MO WS M VE WA S G E RO N e O P M S o pen -

6. Warning And they who disbelieve and 5:10
deny Our revelation§, such are .
rightful owners of hell

- T o - - > - e a0 m am o .____._.__._._:‘_& ______________________
7..Witness Remember,.. His Covenant by v 5t 7
L8 which He bound you when ye ‘

\ said: "We hear dnd wd obey."

_.——_u——_—-——_—.—-_-.—__—-—_.._———-————.————_—_-—————-———_—-—....————

8.'0ath by Gods
' Signs and
; Favourg
9. Signs of This day (yawm al-hajj al-akbar 5: 3
.| Covenant = of hajjat al-wada‘i)have I per-|
’ fected your religion for you
e and completed My favour upto
;0 ‘ you, and have cho n for you
’ . as religion al-Is !
10." Lessons Trom Allah made a Covenant of old 5112
{the pasi with the Children of Israel...
i

Covenant, We have cursed
them and ... (see also v. 19-93)

- 0 o > e e e o et W s ot S e e oy T o A ST o o0 W A G S T . T 0 e S W S R Wy G

!
_because of their breaking | 5:13 .
|

In order to demons tr%te the prominence which the concept

of "Covenant" is given in the Qur’ an, we will examine in some detail
each of, the 10 ar‘tlcles or clauseg\of the Qur’anic Covenant and
illustrate each one with examples from various sﬁféhs. This will

be followed by an analysis of SGrah 7, using the Covenant formula,

to provide anexample of the unity of the suras of the Qur’an, -

e
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The Signs and Identification of the Party of the First Part

4

Most of the time the Covenant in the Qur’an is men-

tioned together with some passages concerning the signs of

> God to prove God's existence and God's promises.

This article

S

is important in the divine (ovenant because man cannot see

God

and His promises in sthis world. For example, Sursh 5

begins with God's signs, verses 1-6, and Surzh?, verses 5k

to 58 provides another list.

of God's promises to help the believer to

VS

There is a 1ist of signs in Sﬁrahiz/after mention

e victory, as may

be illustrated by the following chart:

No. | Some Signs of God as a Part of Covenant in Surs&h30 | S.V.
1. |Have they not pondered upon themselves” . 30: 8
2.8 | Allah created not the heavens and the earth and

3 that which is between them save with truth and

) for a destined ...

b, He bringeth forth the 1living from the dead,and He | 30:19
bringeth the earth after death. And even so will .-
ye be brought forth.

5. And of His signs is thig: He created you from dust | 30:20
and behold you human beings, ranging widely.

6. {And of His signs is this: He created for you help- | 30:21

. meets from yourselves that yemight find rest in thenm,

7. And He ordained between you love and mercy... 30:21

8. And of His signs is the creation of the heavens 30:22
and the earth )

9. And the glfference of your languages and colours. . 30:22

- 10. |And of His signs is your slumber by night and byday230 22
-~ 11, {And your seeking of His bounty. e
12. {And of His signs is this: He sendeth herald winds 30:46

i to make you test His mercy, and that the ships may
5‘ sail Ty <«

}
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The Attributes of the Party of the First Part

In most\examples of the Covenant contained in the
Qur’an we also find mention of some\ of God's attributes. i
i . These were probably put at the beginning of the Covenant as
a kind of introdu;tion and to impress on the listener God's

! . power to do whatever He wishes, how far the world must be— |
‘ 52
V' mindful of His, promises and warnings, how much He knows and N

, sees, and what the reason or reasons were for this particular
Covenant. For instance, in Strah 57 and many short suras of

the Qur’an, the Covenant begins with God's signs and attri--

butes. Following the attributes and signs passage, there is

‘ - '\‘/“/v—_—P/, 2 . 2 s
a list of commandments and this is followed by specific men-

tion of the Garden and the Fire. The following chart is an

example of God's attributes as given in Surah 57.

R AR R O O A ot 8 RS gy oy L

’ ' o4

L 4 | ... glorified allan 57: 1
2 x% ' and He is the might 1 1
] ._E‘ The Wise

1 20l | His is the Sovereignty of the heavens : 2
and the earth

5 g_f He quickeneth
6 O and He giveth death;
7 .45 | and Hefiis able to do all things .

t
8, Q¥ | He is the First ) 57: 3

" 9! _»% | and The Last “
) 10 | _almy | and The Outward \

; 11 <Pl and The Inward N
IT112¢ q He is Knower of all thlngs.
13} (Sﬁ He it is Who created the heavens and | s 4

e the earth.

14 S8 1 He is with you wheresoever ye may be. ‘
(’“) : And Allah is Seer of what ye do o .

- 15 . {!‘ and He is knowerof allthat is in the | ¢ 6

: - breast. . .
b —
» . ) }
lf":ﬂ:‘i‘ ‘f;"'?‘@i’ , ‘" ,,,‘_vﬁ;,“g "*&} ’5 ;j:ij:.,: u.‘ {.l...?:.«:j %W - N-«Jéﬁkf"ﬁﬁ %{:&%& \MJ!\“ % ‘l ;Jﬁmﬁn.ﬁf ».:mﬂ‘w o Sl ¥ i
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What aileth you that ye believe not 57: 8
; in Allah, when the messenger calleth

i

111 - you to believe in your Lord (Rabb)
,and He hath already made a Covenant «
. with you, ;
I \ *, )
P17 O3, ! He it is Who sendeth down clear 571 9
g . 18 ) “revelations unto His slave, that He
*  .may bring you forth from darkness
‘ -unto light, and lo! .for you, Allah
» | (;') . +1is full of pity, Merciful. i
. Pl [ SE ?And Allah is Informed of what ye do 57311
v e 20 ’dn'n\bi {'‘And Allah is infinite bounty 121
co21 ;‘ L'S.‘“ { Allah.is the Absoclute 124
- 22 i oM | the Owner of praise : .
. 23 ey Allah ig Strong: : 125
2h | pm | Almighty. {
25 . s Allah is Forgiving, 128
26 | %, | Merciful.
: j
' § .

@ We can divide these attributes into 4 sections: .
I. The first section proves the ability of the party of the
first part to the Covenant to make good on His claim that He

“ will prepare andther world for the dead and thdt they will
be resurrected. There the doer of good will be rewarded and
the doer of bad will be punished. '

The explanate‘ion which the Qur’an provides regarding the
day of resurrection is as follows: he who is able to create
gomething like the heavens and the earth without reference to
a pre-existing plan is wll the more able to bring back to )
lifé'something which has already existec& And he who is the

. Mighty and the Wise and the Sovereign of the heavens and earth
and who quickeneth and gives death and is able to do all - l
e .
N Y .

A .

3

/

’E’é\n{ RN ‘ﬁ*ﬁgﬁﬁ";%"}}“ﬁ‘ L n d R
A St i1

TN N Y
Comminn Ao bty w3 s

- 3 e NS Ey il
et R o, R T e, TR

.
. .
. .
.
A (AN
4 e o ST
CONEIRISG s ST IIRAIRC P Rt A R AL A, |

%



P o T

PR P b L PR e <.

PR

BT

15

\
things is able to give life to the dead. .
ITI. The second sectiog shows that Goci is not only the party
of the first part to the Covenan?:. but He ob‘sefw'res the Cove~
nant as well.2 For He is Knower of al} things and all that
is in the breast (¢Alim), and Seer of what we do (_B__a_g_i_’._;)l.
And His information includes the past, present, and future,
interna} and external, for "He is the First (al-Awwal) and
the Last (al-Akhir) and Outward (2l-Zahir) and Inward (al-
Batin). : o
III. The third séction shows that God created the heavens,
the earth and men. He has authority over men and controls ‘
and educates them for Hé is their Iord (Rabb). In the standard
dictionaries the word "rabb" mean's “"to be master or lord, to
have possession of , or con’grol or authority ove‘rT someone
or something." According to Réghib.al-lgfahéni. it also means
"creation, and education,” the idea of "malgiﬁg everything per-
f'.‘ect'gradually."3 In Surah 20:50, tHe term rabb is expressed
as "He who gave each qreated thing its form and-nature and
further gave (it) guidance." So rabb éor;tains the related ‘
notions of creation and the éwnershipi that it implies, as well
as education or guidance which the owner or master provides
for his creation. Q \

* According to the eternal Covenant in Surah?7:172, man

accepted God as Rgpb for the reason that God sent the proph-

-
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ets to guide him.

: |
The idea is clearly stated in Sdrah 57:
s

8-9: "What a leth you that ye believe not im Allah,”when the™
messenger calleth you to be,lleVe in your Rabb and He hath

1 ‘

|
3

- already made Sa Covenant with you, if ye are behevers""-

.+ IV.' The four\th section shows that God controls and educates

AR AR RS A o 8 TR (T e R

us by sending down revelations, for He is full of pity and
is Merciful ( ¢ w3/ ). And He makes the Covenant not

g ‘ ,because He is in need of)m or likes to be praised, nor be-

ty ( @NFG5 ), the Avsolute ( (8% ), the Owner of
praise ( .')._._J\ ), He is'strong ( (S5 ), Almighty, and Ly

i cause He is weak, but rather because He is infinite in Boun- ' \
\

& d Forgiving, Merciful ( 2 A ),

So thére is no doubt that He is true to His Cove-

Rl

. et L ¢ "
nant and "He never breaks His promise ( .»Wlllied i )l

B. The Party of the.Second Part
to the Covenant

'
N p""i' 10 AdaIn
Lo ] . "

Thé'story of Adam is mentioned in several surahs of

the Qur’én‘(38:71-85, 7:110-35, 17:61-65, 15:26-43, 18:50, .

2:3Qy§§').' An examination of these six surahs suggests that )

Adam in the Qur’an does not refer to a single man in par-

" ticular. Rather it seems to refer to the whole mankind be-
cause inSirah 38:71-85 and Siirah 15:26-43, the word "baghar"
(mag)sis the focus of the story; while inSirah 7:10-35, as

- t
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well as before and after Sirah17:61-65 and Siirah18:50, man

is addressed in the plural. According to Muhammad Igbal -

... the Qur’an, by omitting the names of the persons
and localities which tend to limit the mean'ing of a
The objreé*b of
is seldom his-

legend establishad a symbolic meaning.
the Qur’an in dealing with these legen
torical: it nearly alwayé aims at giving them. a uni-
versal, moral or philosophical import."> -~

Thus the story of Adam in the Qur’an has both a general and

a symbolic meaning. InSurah 20:115 the word Adam is used for

+ ¥
"mankind" when discussing the general Covenant between God
. DY

and all mankind. In this context the term for 'Covenant’

is ¢ahd.
ing the people who are calléd "Fasiqln", those who break

God's Covenant. This is followed by negation of the Cove+

nants of Abraham and the children of Israel and a list of

commands for the Covenant of Muslim believers.6 In Surah

-

as we will see, the story of Adam is mentioned as a general

lesson concerning G6d's Covenant with ’chefnxa‘c:lons'.7

/
. /
2/ The Children of Adam

Regarding/ God's Covenant with the chis'\Ld.ren of 'Adan,

the Qur’an (7:172) has. the following description:

1/ . .
When thy Lord brought forth from the children of Adam,

from their loins, their\seed. and made them testify of
// . ’ ) R %
A ’ . '

l/l

o

And in Sursh2 the story of Adam is mentioned follow- j

-




-
»

themselves , (saying)s Am I not your lord? they said:
Yea, verily. We testify, (That was) lest ye should

say at the Day of Resurrection: Lo/s of this we were y

unaware; or lest ye should say: (it is) only (that)
our fathers ascribed partners to Allah of old and
we were (theii-) ‘Seed after them. Wilt Thou destroy

- us on account of that which those who follow false-
}'lood did°". '

3

TH1s passage is probably the single most important vérse for
underst;andmg the, 31gn1f1g‘ance .0f the idea of Covenant in :
the Qﬁrean, because it receives different mterp?etatlons .

frorﬁ’ }LarlOUS Muslim groups and commenta‘liors. We are golng

to review briefly different interpretations.of the above

verses ’ ; \/J

a) Traditionist (Ahl al-Hadith) - ¢

. The traditionist commentators, say that God stroked
Adam;s back, and extracted from his loins his whoié poster- \
1'l]y. which would come into the world until the resurrection, \
oﬁe generation after another; that these tien were actually

le%t together in-the shape of small ants, which were endowed

with understanding; and thaj~after they had confessed their
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4 b) The Ash‘arites

al- T2
Ashfarites like, Hasan al-Bagrl and his companions,
according to the above tradltlon. belleve tha‘b chlldren
* will be rewarded in Paradise for bellev:!.ng in God and accept-

ing His Covenan'b in the later world (‘Alam al-Dharr). 9

§ e)

The Muftazilites .

‘I']:le Muctazilites disagree: with the Ash‘arites' inter-
‘pretation for several reagons: ‘1) The ,Qur’an stated: "when
God drew forth from the children of Adam's loins," (ﬂ*‘?}@ﬁk&)
but the above tradition speaks about Adam himself,2) The
Qur’an quoted the statement of the deSc-endam’:s of Adam, say-
ing; "Our fathers befpre us may‘ have taken falsg gods," while

Adam never took the false gods. 3) This interpretation has

the same- problem as -the transmigration of souls (%anasukh),

' \ because man does not remember his past, neither the day of

' | Mithaq, nor the world before the transmigration of souls.lo
i 4) How.ls it possrole. aB is claimed by the tradltlonls'bs
]

and the Ashfarites, for the whole human race, including ‘\

.- . every one who ever existed from the Creatlon to the resurrec-
tioq, to be compressed in %o a small unit -the size of an ant,

5) According to

1nterpretatlon we should have four worlds:

and then return into the loins of Adanm?

the Ash‘ari'tfes

¥

A, ‘E;axn al-—gharr,ill.e. , the world of essences, ort* thevDay of

* . -
- N . ) .
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ing, since it is used in Sursh13:20-23 for adults: "...

20

Covenant (Yawm al-Mithag). B. This world. C. The world

after death (Barzakh). D. The world of resurrection; while

the Qur’an says that "there are two deaths and two lives

. for man" (Sursh 40:11).

So they interpreted the above verse rationally and
gaid ‘that it refers to the miraculous creating of man before

his birth, and we cannot deny that such a creation must have

!

a creator. There is an analogy to the situstion where God
L)

would ask man, "Am I your Lord?", and man would answer,

' "Yeé:’: The impossibility of denying this gquestion is obvious,

even if there was no response in .i‘act.lz

‘d) Abu al-Futuh Razi

According to Abu al-Futuh Razi the term "ghurriya-
\ -

tahun" in the above verse was misunderstood by many exegetes.

They thought that it was from the word "dharari" which means
children. For this meason they imagined another world before
creation, while the term " hurriyah" has a more general mean-
Those who\fulfil the Covenant of God,.. for such there are...

‘L ¥
Gardens of perpetual bBliss: they shall enter there, as well -

as the righteous among their fathers, their speuses and their

offspring (dhurriyatihim)." It is clear that the term wright-

g

eous" (galuha) cannot be used\for children.

s

e e et e




PR

A we e m——

e AT

i

S

hem e S S wm— frsw—

21

1
-

So we m‘ay say that i:he descendants of Adam did not
acknowledge or bear witness fb the‘ir Lord befo;‘e their crea-
4 ion, but rather, after their birth when they could hear,
see, and use their intellect, and observe themselves;, as
the Qur’an 16:78 says:l"Allah brought you forth from the wombs

_of your mothers knowing nothing and gave you hearing and sight
and heart..."

It was ai"ter bifth that God appointed to men hearing
and sight and hearts (the ‘Qur’én 32:9) and showed them His
signs, and if in that situation God asks ‘them "Am I not
your Lord", they will reply “"yea" by their natures and their
intellect, not b& their tongu'é: The foll‘owing verse (No. 189,

see below, p. 27-29) shows this idea more clearly.

e) Spiritual Interpretation

Some learned Sunnis, such as Ishag b. RahIm and Abu

14

Hurayra, some learned Shi¢ls, such as Ibn Babawayhi and

Shaykh Mufld ..15 and most Sufis, such as Ibn al-‘Arabi, be-

#V lievé in the first, or spiritual creation (al-khalg al-awwal),
\nd that God 'created the spirit of people and made a Covenant

- with them before the creatién of the body. 16 Ibn al-‘Arabl

says: C .

Adam is the unigue spirit (al-nafs al-wahidah) from which
was, created the human species, (according to the Qur’an,

4
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1

4:1). This unique spirit was created before the body

of the spirit o;‘ man and was endowed with intelligence.
Because of this, he took up the challenge of God's

invitation and agreed to be the servant of his Lord .
(Rabb), accepts this covenant answering “Yea.17 we tes-~

‘tify" ( O. ké..\")“." ) W 18

;

way: -

1) We acknowledge that God is our Creator, Cherisheér and

2)
3)

%)

The following verses express the concept of the 4
Ghafilin (heedless), Rabb (God's guidance) and Shirk (associ-

atioh)s N N ‘ ‘

> * ' .
The Covenant. of Adam's children is completed in this

’

] 1
Sustainer.

Thereli‘ore we acknowledge our duty to Him. ?0 .

There is no excuse for any individual to say either that
" he was heedless (ghafil),”or” that he was a follower of

his father's siﬁ ( ¢““‘U‘ %5\‘&&\"“5\‘:"“’!;\\3 ).
Imitation (taglid) is false' wheﬁ the proof is present
and everyone who can reach the pro\of should ﬁot follow
others. . \
God will punish those who assocliate false gods with God,
for their personal reg)ponsibility and for theif own re-

\ . J (
jection of faith, not for the sinsg of their fathers.

\ ¢
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" Heedless (Ghafilin)

-

Verse 179 of the same surah (Surah 7) describes the con-

cept of ghafilin: "they have hearts wherewith they under- 4

stand not, eyes wherewith they see not, and ears wherewith

.
¥

-z % they hear not. They are like cattle, nay more misguiyded:
g

i !

z for "they are heedless (ghafilin). ]

Rabb (God's guidance)

Then verses 178. and 180-181 express the meaning of

Rabb, God's guidance or education which was mentioned in
verse 172. According to the Qur’an, 20:50, "When Ph&raoh

G asked, 'Who then, 0 Moses, is your Rabb?" Moses said: 'Our
Rabb is He who gave each created thing its form and nature
and further, gave (1t) guidance.'" ‘According to Raghib the’
term "Rabb" means education and creation, making everything
perfect gradually., God 1is absolute 5@‘_0_‘9.21 Man, by the

. - eternal Covenant, accepted gC;:od as his sustair\xer, and he should-
follow certain practices, such as worshipping, in order to
' approach perfection and make himself similar to God's attri-

butes.

By praying to God and invoking His. names which de-

Al

scribe His attrivutgs, man comes hearer to God's attributes N

e and becomes the representatlve of God on earth. Therefore,

we read in verses 160-181:

¥,
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) .
Allah's are the fairest names. Invoke Him by them.
And leave the company of those who blaspheme His
names. -They will be requitedfor what they do.-
And of those whom we created there is a nation who
guide with the Truth ahd establish jus%ice therewith,

Shirk

In\t};e verses that follow, from 189 to 198, the

Qur’an explains that it is in the nature of man to forget -
about his\ Covenant with God, to become careless about taw-
hid, and gradually to associate other gods or partners with

God: ) -

~

¢

The Covenant of Man in the Hardships

He it is who did create you from a single soul, and
therefrom did make his mate that he might take rest
in her. And when he covered her, she bore a light

- burden, and she passed (unnoticed) with it, but when
it becomes heavy they cried unto Allah, their lord,
saying: if thou givestunto us aright we shall be of
the- thankful. But when He gave unto them a right,
they ascribed unto Him partners in respect of that
which He had given them. High is He, exalted above

' all that they associate (with Him). (Sfirah 7:189-190),

Most exegetes believed that this passage refers to L t ’

. Adam and Eve.22 On the ™asis of this interpretation the

' question arose as to how they became idolaters, idolatry

3
)
3

o

oo Xy
H

LY

.

,
T L e R T T T S T T T I T e Y

st



[

O s, o

¢

they take it as a matter of course, as a little play thing

25

being a cardinal sin,23

We doubt that this passage refers to Adam and Eve
as :Lnd:.v:.duals. It refers to all mankind as such. 24 Accord-
ing to Sayyid Qutb, the modern commentator, this passage
shows symbolically how the nature of men and women.is to
shift away from the unity of God to idolat‘ry. It is like a
couple who marry with the love which God gave them (Surah jﬁ'
21), and by their nature expect a goodly child (good in body,
mind, and moral dlspositlon) After their unidn she becomes
pregnant, and when she reaches her time, in the throes of
delivery, they both pray to God,.their Iord and make a Cove-
nant with Him that "if ‘thou givest us a goodly ‘child, we
shall be grateful." But after their child is born, they for-
ée‘t that\ it was a pr.ecious gift of God, which should 1ift
their mijlds up to the higher things of God. Instead, thei’r\
gradual familiarity with the new life makes them comnect it
with many superstitious ideas, or rites and ceremonies, or -
of\thebmaterial world. This leads to idolatry. or false
worship.

The nature of man, which guides him to God, is awaken-
ed in times of hardship or danger, such as the trial of child-
birth, or a storm at sea. In this situation man\\\forgefs all

material things which he ascribed to God as partners and
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remembers the One True God and (in his heart) makes a Cove-
nant with Him. But he relapses into his own fancies when

the danger is past.

3

Comparison with\othgr Verses

There ar\e a number of similiar verses which elaborate .

R s o, O o St 2y o g e e ar e

a Covenant further on this interpretation. For instance, /
__Jf\\\ Surah 17:67, "And when harm toucheth you upon,the sea, all

\b unto whom ye cry (for sucdour) fail save Him (alone), but

when He bringeth you safe to land, ye turn away, for man was

ever thankless." 1In Surah29:65, 30:33, man gives a ghare in

-

T BT it s s e L

G his worship to other deities when he is safely back on land.
InSurah 9:75 some people make a Covenant with-God when they
; are poor, but forget all about it whén they grow rich.

So verse 189-190 has a relationship to verse 172-3

25

i ' N
which came before it,””and both of them discuss the nature of

a man who believes in the unity of God, but the material
life converts hig pure nature and makes\ him assocm‘te other
gods with God, or forget Him; eSpecially An dangers, hard-
ship, and when the child is yet unborn, the parents in their
amiiejby\tu_rn to God, and make a Covenant with Him. In the -

. same surah the story of Pharaoh and his people, from verse

ey

134 to 135% ig an example of the nature of man in times of

hardship: o ‘ - y
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And when the terror fell on them they cried: 0 Moses,
pray for us untoc thy Lord, because He hath a cover}an't
with thee, If thou removest the terror from usg we
verily will trust thee and will let the Children of
Israel go with thee. But when We did remove from

them the terror for a term which.they twust reach, be-
hold! they broke their covenant.

3. The Prophets

InSarah 3:81 God rade a Covenant with all the proph-
ets that in return for His giving them Scripture (Kitab)

and wisdom (hikmah),they would promise that when a messenger

»

came confirming what they had from Him they would believe

in him and aid him.26

That was the condition on which they
were to take up their task, and when they assented God

promised that He would be with them.2'

© < Strah3:84 expresses the idea that Muhammad is the .

ohe wlp comesg "confirming" what was sent to the earlier

\

messengers.
Sfirah 3185 expressly links this passage with his
religion of ‘Islam. Moreover, Siirah 3:68 shows that Muhammad, !

28

ies the answer to the prayer of Abraham” in his Covenant with

God in Strah 21129:

..« our Lord, raise up in their midst a messenger from
among them (our seed) whe shall recite unto them Thy
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“revelations, and shall instruct them in the Sgripture
(Kitab) and in wisdom(h1kmah)29 and shall make them

ETrOow.
o

Since Muhammad is in the Abrahamic succession (Sirsh3:68),

he is the one who has the "Kitab" and "hikmah" who has come

" to purify them (people); (surah 3:163).

'

Sharing the Earlier Messengers' Covenants

Surah 3:84 made Muhammad and his followers pdrticipants

in the Covenant which God made with earlier prophets and their

people. This verse is in the form of a Covenant since He

commands Muhammad and his followers to affirm that:

/

+o» we believe in Allah and that which is revealed unto
us and that which was revealed unto Abraham and Ishmael
and Isaac and Jacob and the tribes, and that qplch was

vouchsafed unto Moses and Jesus and the Prophets from

their Iord. We make no distinection between any of them,

and unto Him we have surrendered.Bo(Sﬁrah 3:84).

InSﬁ;éhﬂZ:lB it says:

He hath ordained for you that religion which He commended

(wagsh) unto Noah, and that which We inspire in thee

(Muhammad); and that which We commended ‘unto Abraham and

Moses and Jesus,

o

I think these are con81dered to be the same in the fundament—

al-aspect of rellg;on (din). For instance, Surah 51151-159
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renews the ten commandments of Moses and says:

Come, Iwill recite unto you that which your Lord hath
made a sacred duty for you: ‘

1) That ye asgribe nothing as partner'ﬁnto Him, -

2) and that ye do good to parents,

3) and that ye slay not your children ...

. open or concealed,

5) and that ye slay not %}ﬁé which Allah hath ma?e
sacred, ... ’

4) and that ye draw not nigh-to lewd things whether
[\

-

6) and approach not tﬁe wealth of the orphan save with
that which is better,

7) Give full measure and full weight, in justice,

8) We task not any soul beyond its scope,

9) And if ye give your word, do justice threunto, even
though it be.(against) a kinsman,

10) and fulfil the Covenant of Allah.

This He commandeth you that haply ye may remember, and
this is My straight path, so follow it.
Surah?7, as we wiil see, makes the Muslim believers
participants in earlier!\Covenants and addresses them under

the Cov€2§nt of Adam, children of Adam, and o%thers.

_ S N
-Islam as a Covenant of the Prophets

Islam is seen as a Covenant between God and the
Propﬂets. Adam (Surah64:16), Noah (Sﬁrath:?i). Abraham -
(Surah2:131), Ishmael, Isaac, Jacob (Sﬁrdlzslaa),‘Jacpb's
gons (Strah2:133), Joseph (Strah12:110), Moses (Surahi0:84),
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Jesus and his disciples (Strsh3:52), and Muhammad (Strah
22178, 513).

The term "Islam" derives from the Arabic verbal

Ed

root galima, which means "to be safe .and sound, secure, peace-

~

ful and obedient." e
According to the Qur’an, Islam means "submission to
God's will" (Surah3:20, 83), "to bow and obey" (Sﬁr§h39z54).
It is associated with ihsan, "beneficence, cha;:'i'ty, perform-
ance of ‘good deeds" (Sﬁrah‘lhlzs) , ikhlas, "sincere devotion,
frankness® (Surah12:11), tawakkul, "trust in God" (Surah10:
84), and t'awbah "repentance.” (Strah64:16). Tslam is used
as the op'posite of kufr, "unbelief, infidelity," in Surah 3:
80, and the opposite of shirk,."idolatry" in Sursh5:14. So,
Islam is God's religion in all ages, and Hié Covenant with
the Prqphets. And the messenger who came declaring tH.Qt
earlier messengers were truth, is. part of the continuity of

Revelation.

The Prophetic Responsibility

The Qur’an, 7:6 mentions that the messengers are .

résponsible. . The following items illustrate this Prophetic

Respohs ibility: ‘
1. Belief in God . 2:135

2, Submission to God's will - © 21136

e e e B

A CREreYY oy o v LA et "y
- = B e A s i Sl i R N T




. '
'»i"i), " o JRARRDIPRNY FOR
{ ,
% v
Fi N -
% .
| | , |
! ( [ 3
\
1 3. " Conforming and believing in what was sent 2:135 l
down to the last Prophets.
b, Making no distinction between any of the -21136,
, ‘ Prophets, ‘ ,
5. Bringing good tidings of a messenger who 3: 81

cometh after.

6. Recitation of God's revelations. . 21151
=~ ‘ 7. Purifying of the people. . 21151
: " 8. Teaching the Scripture‘. ) ' " 2:151
9. Teaching "Hikmah"*(wisdom). ’ | 2:151

“Peaching.that which people knew not. o 21151
Dééiring people to think, ’ 16: Ly '
Ob’;tmcting people from following the past, 43: 23
- blindly. | |
Giving good ‘news to v;homever-wi.‘ll hear 39: 18
. advice and follow the best. - -

Judgement be‘cween people by the divine law. 51 45
Establishmg ‘umty be'tween people, . . 252_15

.Des{'ir,ing mankind to do Justice. ‘ T 571 2%

kver ng the messgge obvlm:usly.33 - 51 92 s
We have sent thee as\ aA,wrtness ¢ ""‘\—- ) ‘48: 8
Lg: 8
1&8: 8

bearer of good tidmgs ( V“"" ),
da waxjner < SN ),

-

>
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The Nations ’ .

1

The fo\urth group of the party of the second pari:

of the Divine Covenant are the people® of the Prophets, those

who accept God as Rabb (theiisher and sustainer) and fulfil

His Covenant.

2,

They are called, in the Qur’an, by the fol-

4

al-Muttagun

al-Musallin

NER i pEY al-Albé:g

al-Birr
”~

lowing names: ¢
" No. The Properties The Verses of the Qur’fn V.N.
1. al-Mu minun Successful indeed the believers 23:1-7
- ... who are shepherds of their
Covenant.

... he who fulfilleth his pledge J3:76
and wardeth off (evil) for 14, .

Allah loveth those who ward .off
(evil) ( )

... save worshippers... ‘those who 70:22
keep  their pledges and their
Covenant.

... but dnly‘men of understanding 13:19
heed; such as keep the pact of
Allah, and break not the Covenant.

«+» but righteous is he who be- *21177
lieveth in Allah and ... and those

who keep their treaty when the'y

make one.

*» Those who re;jected God's Covenant or broke it are -

called .’m the Qurian by the follow1ng namest

1.

“

2.

al-Fas iglin

al-Kafirin

No. The Properties The Verses of *the gur’an « S.V.

... He misleadeth thereby only 2126
miscreants; those who break the
Covenant of Allah after ratify- ,

© ing it. y

Lo! the worst of beasts in Allah's 8:55

sight are ungrateful who...-they 8156+

- L
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break their treaty.

e e A€

i
f, S 3. al-Mushrikin How can there be a treaty with. 9s 7
i ) Allah and with His messenger for
i . . the idolators...
! L4, al-Zalimin ... Hé said: My covenant in- 2:124
! - - cludeth not wrongdoers { (wt\\S\)
§ 5. Sharr al- Lo! the wordt of beasts in 8: 55 .
Dawab Allah's sight are... who break
' . their 4reaty and they keep not .= .,
duty. .
)
In the point of view of the Qur’an, the life, éivil-
. ization and ascendancy of any nation or people will be con- '
f ‘ tir\med as long as they continue to fulfill God's Cgqvenant
(Surah21:105, 11:117, 7:94-102).
! . ]
C Introduction to the Nations !
The Covenants of the nations in the Qur’dn usually are -
mentloned in zonjunction with a number of epithets for the
varlous groups. Sura 7 used different epithets to 1n‘broduce
the different groups and various nations and to show*the ~
cause of their failure or success, as follows:
é 3 - ~ X i .
! No. The Properties Thoge Possessed of the Property S.V.
Y
1. The believers * 1. The Muslims ) - 7
(al-Mu’minun) 2. Moses - 7=143
. ' 2. The success-  The Muslims N 7t 8
ful (al- - 5 X
Muflihin)
3. Muslimin . The sorcererd who believed in the 71125 ‘
. Lord of Moses. Pharaoh sald to ‘
] them: "I will cause you all to A

* dié on the crosg,” but they sub- - L

Ly o
— i i ' ) :
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; , mitted themselves to God's will,
3 L4, The rlghteous For who seek help in Allah and 7:128
; (al-Muttagin)  endure. , ,
; 5. Good doers Who work not confusion in the 73 56
! (al-Muhsinin)  earth,..-and call on Him in
: - fear and hope. _
i €. The righteous Muslim believers: . - 71196
i (Salihin)
} 7. Those who tell For Noah .7+ 66
] the truth
' (§§.digin)
8. The prostrate For angels who bow 1o Adam and 7: 11
; in_adoration the sorcerers who fell down | 7:120
i (sajidin) ¢ before Moses's miracle. X
f 9. Those who were For the people of Moses among 73137
1 reckoned ° Pharaoh's people. 5
' powerless ’ !
\ (Musta@‘afln) . : ;
(3, 10. Seers (Mub- For those whq ward off (evil), 71201 |
3 girin) when a glamour from the devil . ;
) troubleth them, they do but :
remember (Allah's guldance). i
11. Those who For Moses - oo 71144
- : ?ive thanks .
. Shakirin) ) }
12. Companions of For those who believe and work . 71 42
the Garden righteousness.
A (élzééﬁﬂé)’je e
No. The Properties Those Possessing such properties S.V.
. 1. The disobe= For the people who do not keep 71102 )
R dient (al- their Covenant. :
) Fasigin) f | . i . 1
2. The unbe- For the people of Madyan . 7: 92.
. i.lievers (al- - -
— ‘Kafirin) ,
. .i3. The wasters . For the people of Lot 71 81.

- (al-Musrifin) <
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4. Those who tres- For people in general. 7: 55
pass beyond
bounds (al- ™
Mu‘tadin) S
5. The liars For the people of Madyan. 7: B6
(21-Kadhibin) - .
6. The criminals 1. For those who reject God's 71 4o "
(sinners) signs and scorn them.
(al-Mujrimin) 2. For the people of ILot. 7: 8L
7. The mischief 1. For the people of Madyan. 7: 86
makers (al- 2. For Pharaoh and his chiefs, 71103
Mufgidin) .
8. The meanest 1. For Satan. 71 13
(al-Saghirin) 2. For Pharaoh and his chiefs, 7:119
. 9. The arrogant 1. For Satan. _ 7: 13
ones (Mug- 2. For the people of Thamud. 7+ 75
| takbirin) ‘
| 10. The op- 1. For the nations who broke the 7: U4
pressors _ Covenant. \
C . (al=Zalinin) . por Adam who approached the | 74 19
tree.
3. For those who denied God's 7: 41
relation and scorn them.
k. For those who would hinder 7: 45
(men) from the path of God. ‘
5. For those who denied the Here- 7: 45
after.
: 6. For Jews who worshipped a calf.  7:148
11. The blind For the people of Noah, - those 71 64
people who rejected God's signs. ' -
(*Amin) ) .
12, The_heedless Those who have hearts wherewith 71 64
(Ghafilin) they understand not, eyes wherewith
_ they see not, and ears wherewith
PR x  ‘they hear not.

., 0

Two Ccr‘l,‘cr_:a.__z_;\z~ Groups of Nations i
In the Qur’an we find evidence for the identifica-
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tlon of two opposite groups of nations who are described in
relation to the Covenant of vicegerency. There are:
1. Companions of the Garden (Heaven).

2. Companions of” the Fire (Hell).

>

The Properties

~3 |
<

2 =5\ The believers. '
71125 (d~A} Who bow to God's will
71 65 (guA\ Those who fear ‘God
71128 (oAl Those who fear God

7t 70 u)\d\ Those who tell
the truth

7t 56 ‘o Those who do good
71196 (y8\W The righteous

7:11, uelw The prostrate
120 in . adoration

711hk U,r(\—- Those who give
thanks

7!1370"“‘*‘ Those who were reck-
. bhed powerless

\

7:201 Cya« Thoge who see
(aright)

71201 “Wew Thoge who see
(aright)
713-157013;- The prosperous

7+ 42 &It Companions of the .
Garden (Heaven)

-

,The wasters

The Properties S. V.

The unbelievers q_',s\ﬁ\ 7: 92
The disobedient M\ 7:102
g~ 7:31-81

Those who tres- Jawdl 7: 55

pass beyond bounds
The liars o8 7: 66

b

The criminals

(sinners)

The mischief UM 7186,
makers 103
The meanest W\-o 7:13,
1 . 119

4
N

The arrogant on 'ﬂ?ﬁ- 73 75

ones

The transgressors LW 7:4,9,
. 41,4

1148

‘Blind people 7:63
e peeRte W 85
The heedless s 7:136-
, 171

The lost, ruined WpAs7i 23

Gompanions of the MMl 75 36
Fire (Hell)

! 7:40-84
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The studying of these properties aloné with the

whole Sura shows- that in due course most nations. forget the

Covenant they have made with God, become disobedient and un-
‘ believing (al-Kafirin), and gradually revert to a purely
material life, one of sin (Mujrimin), mischief (Mufgidin)
and transgression (ZalimIn). God sends his guidance to this
disobedient peeple, but most of them reject the truth (al-
Kédhibin);theyimagine that they are superior because they
see themselves distinggisged from others in material well-

beéing (Mustakbirin); they have more money and more power,

but in fact they are weak and mean (al4Saghirin), heedless

(Ghafilin) and blind people (‘Amin). They have a false sense

) of economics because they are cheating each other and will
end up in ruiﬁ’(al-Khésirin); they.waste their bodies and
wealth in eating and drinking and fancy clothing, and in-
dulge in shameful‘behaviour. They are the conspicuous con-
sumergi-the yaste-makefs (al-Musrifin), who will no doubt
bring about tﬁeir own downfall -and destruction, and will
hecome Gompanions offthe Fire (Hell). .

Just as the Companions of the Fire suffer their de-
cline and fall, so the Companioné of fhe Garden experiencg
é rise in their for%unes. Although they are powerless

(Mustad‘afin), they are nonetheless very strong, for they .

trust each other, they have faith (Muminin) and they are

A
+
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clear-sighted. (Mubgirin). They are always trying to improve.

themselves by worshiping God and recalling His attributes.
So, they will Ddgome prosperous (Mufli@ig) and Companions
of the Garden (al-Jannah)?u

A

5. The Children of Igfael
There are many verses in the Qur’an concerning the
children of Isrzel's Covenant with God, in different situa-
tions. Some of them are mentioned as lessons from the past
to make the Muslim beliévers participants "in their Coyenant,
as we will see in Surah?. And some of them/gre mentioned
as a reminder to the Jews of the time to renew their old.-Co-
venant. For example, Surzh5 speaks about oneoof the Jewish

Covenants, as follows:

]

t

No. Articles The Werses of the Qur’an S. V.
1. The party of Allah\mgde a Covenant of old | 5:12
‘ the first part with...
2. The party of The children of Israel. 5:12
the second part :
3. God's favours . 1) We raised among them twelve 5:12
children.
2) Allah said: I am with you. 5112
-~ 4,”" Conditions - If ye 1) establish worshi 5512
. » ' 2) and pay the poor-due 3§ and

believe in My messengers 4) and
support them, 5) and lend unto
Allah a kindly loan (without
interest),

LY
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;““Jwvwﬁf _ Promises 1) surely I shall remit your 5:12

s s sy tems

s

sing, 2) surely I shall bring
you into gardens underneath
which rivers flow. .

6. Warning Whoever amggg you disbelieveth 5312
: after this’/’? will go astray °:
from a plain road. )

7. Punishment And because of their breaking 5:13

their Covenant, we have cursed
them and made hard their hearts.

The Situation e

According to Bayqéwi (Anwar al-Tanzil, p. 143):
M

After the Israelites had escaped from Pharaeh, God
ordered them to go against Jericho, which was inhabited:
by glants, of the race of the Canaanites, promising to
give it into their hands; and Moseg, by the divine di-
rection, appointed a prince or a captain over each
tribe to lead them in that expedition; and when they
came to the borders of the land of Canaan, he sent the
captains as spies to get information of the state of,
the country, enjoining on them secrecy; but they, be-
ing terrified at the prodigious size and strength of the
inhabitants, disheartened the people by publicly tell-
.ing what they had seen, except only Caleb the son of
Yafunna (Jephunneh), and Joshua the son of Nun."36

a

Breaking the Covenant

The Qur’an mentions the Covenants of the Jewish people

as examples of what the~éonsequences of Covenant-breaking

[A

will be in the Futuré: "And because of their breaking their
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Covenant, we have cursed them and made hard their hearts."37

. The Covenant of the Christians ™~

boeT There gre also some verses in the Qur’an concerning
the Covenant yith the Christians. Most references to the
. Christian's/Covenant are in Surahs, a§ follows: "From those;
who call themselves Christians, we did take a'dovenani."

(Qur’an, 5:15),

~

No. Articles The Verses of the Qur’an S.V.

1. The party of . God b 5:15
the first part ’

2. The party of Jesus and his people 5115
the second part :

3. God's favours _«+. Remember my.favour... 1) the £:110
' Holy Spirit 2) speaking in the '
/ cradle. 3) Teaching the Scrip- .
ture, wisdom, Torah and the Gospel,
~ bg shaping of clay as a bird,
5) healing the blind and the leper,
6) bringing forth the dead 7) re-
_-®training the Jews from.you. =
-~ 8) Table set (spread with food). 5:115

—
L, List 6f com- 1)... We sent Jesus the son of . 5148
- mandments’ Mary, confirming the Law that had

T + come before him: 2) We sent him
e " a Gospels therein is guidance and
: o ‘ light. 3) Let the people of the 5150
Gospel judge by what God hath
revealed therein..., 4) why do not 5163
; ' Rabbis and the doctors of law :
AN - forbid them from uttering sinful
o words ‘and eating forbidden food?
Christ said: worship Allah, my 5172
Lord and your Lord. 6) Stress not  5:77
in your religion, 7) nor follow -

“
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the vdain desires of folk who went
wrong... 8) forbid one another the 5:80
iniquities... 9) Take not un-
believers'for your friends.

5. Pronmises .., and Christians whosoever be- 5169
lieveth in Allah and the Last Day
and doeth right there shall no
fear come upon them neither shall
they grleve. Allah saith: This is 5:119
a day in which their truthfulness
profiteth the truthful, for theirs
are Gardens underneath which rivers
flow, wherein they are secure for-
ever, Allah taking pleasure in
them gnd they in Him. That is the
great triumph.

6. Warning And whoso disbelieveth of you af-  5:115
terward, him surely will I punish
with a punlshment wherewith I have
not punished any of (My) creatures.

7. Lesson from Those of the children of Israel who 5:78
the past went astray were cursed by the
tongue of David, and of Jesus, son
of Mary.

7. The Learned Men (‘Ulama’)
a. The Rabbis and the %riests

The Qur’an, in Surahs3:187 and 7:109,mentions some

details about God's Covenants with the rabbis and priests.

‘Surah5, verses 44 to 80, gives one of these Covepants in

full, Thefollowing chart will illustrate its terms:

No. Articles The Verses:of the Qur’an . s.¥.

1. The party of God. o 31187
the first part . '
2. The party of the -The rabbis and gr1ests.3§ . Sk

-

second part

l
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3. God's favours. Revelation of the Torah aa guidance ' 5:44
. and a light by which the Prophets,
- rabbis and the priests judged the
Jews by such of Allah's Secripture -
as they were bidden to observe,

/

L. List of com- 1) fear not mankind but fear Me 5:lk
mandments. 2) barter not My revelations for 5:4h
a little gain. ’
3) Judge by what Gad has revealed Salih
L) Do forbid people's evil-speak- 5:63
ing and their devouring illicit
gain, : |

5) Stress not in your rellglon other 5:77 f
than the truth. .

. , . . 6) Follow not the vain desires o 5177
folk, )
+ 5., Promises If only the people of the Scripture  5:65 i

would believe and ward off (ev1l),

| surely 1) We should remit their sins.
¢| " 2) and bring them into Garden of De-

| light. 3) If they had observed the 5:66 . =
Torah and Gospel and that which was !
revealed unto them from their Lord,
‘they would surely have been nourished -
from above them and from beneath

their feet.

Say: 0 people of the Scripture! ye 5168
have naught till ye observe the-

Torah and the Gospel and that which

was revealed unto you from your Lord.

«++ Many of them making friends with 5:80
unbelievers... Allah will be wroth

wi}h them and in the doom they will

abide.

“Those of the children of Israel 5:78
who went astray were cursed by the
tongue of David ... .

The rabbis and the prlests by suéh . 5k
of Allah's Scripture as they were |
bidden to observe, and thereunto R

- were they witnesses.

6. Warning

;
i
B

7« Lesson from
the past

8., Witness
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b. The Diseciples _ : ' \ -

The Covenant between God and the disciples is de-

scribed as follows: , s
No. Articles The Verses of the Qur’an ‘ s.V,
1. The party of And when I inspired ‘ . 5:111
the first part .
2, The party of The disciples: . 5:111
the second part : '
3. List of com- 1) Believe in Me, 2) and in My mes-  S5:111 | ‘;
mandments senger,., '
. 4. Witness They said: We believe (bear witness) 5:111 i
) ~ that we have surrendered (unto Thee). .
5. Sign The dis¢iples asked a table spread 51112 ,
‘ with food from heaven {as a sign). !
6. Warning Allah said: I send it down for you.  5:115 A
/ And whoso disbelieveth of you after- 1
ward, him surely will I punish with , e
a punishment where with I have not ;
punished any of (My) creatures. \ *
7. Promises «+¢ Allah saith: this is a day in 5:119
which their truthfulness profiteth '
the truthful, for theirsare Gardens ’ '

underneath which rivers flow...

_ 8. The Faithful Men -

-

The Covenant of -the 1Mixslim believers is-the main

part of the Qur’an; for this reason we should make a cor-
respondingly gi*eater ei.‘fort to understand this part, ~First
of all, as the Qur’an was revealed to the Arabs of the
sev?nth century,(- we should have a look at the custom of the ..

Arabs in pre-;Ié'léqic times regarding pacts. We should

14
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*be’cween two tribes as in Hilf al- }F‘mdul,u2 Hilf al- Mutanab:.n

- t o
Wy
(9]

3

also endeavour to ascertain how the Qur’an changed these
pac’cs 1n "Islam. Then we can consmer the Covenant of the

bellevmg men and women wrth God through the Prophet.

Covenant in pre-Islamic/Times

Keeping pacts and agreements was very important for
the Arabs before Islam, and it represented a strbng bond
among people-and tribes, Pre- -Isiamic pacts were of these

-t

kinds: T
1. Jawar (refugee), the person who was excommunicated from
his tribe &nd took refuge with another tribe. The leader

of the new tribe could, however, break the Covenant at any

“tima 39

time.

—
.
s

2. Wala’ (friendship), which consisted of an individual who
. -5 .

wished to Bind himself to a clan by an agreement with one

\

of the members of this clan. By means of thls agreement two

Arabs bécafne equals in every aspect of life mcludmg in-

4o . . . " 4

heritance. This custom continued into early Islamic times.

3. Tahaluf (confederation) between 'a person and altribe or

43

and the pacts of the Jews of Medina' with the tribes of Aws

and Khazraj which continued after Islam, according to the

Qur’ang 593110

T
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How the Qur’an Changed the Custom of the Arabs Rgg‘ arding ‘

Pacts
When Islam arose, Muhammad successfully used these

strong relationships to Jjoin different tribes and people

L

together, but he changed them in the following ways:

1. He accepted the Jawar (refugee) according to the Qur’an,
916, "... so that he may hear the word of God."

2. He changed the customs of "Wala’" to the Covenant of

* brotherhood (Mw’ ékhﬁt). as in Sursh8:75. Then he can-

celled the inheritance of the wala’ as an obligation'. but
@llowed it in the form of a gift according to the Qur’-
an, 33:6. : g -

3. He replaced the custom of Tahaluf (confederation) w1th

. 1thag (Divine Covenant), and said: "There is no }.u.lf

in Islam."*¥

-~

The following chart shows how confederation was

changed into the Divine Covenant:
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No.] Subject Tahaluf (Confederation) | Mithag (Covenant)

3
p——L——————-——- ----- -a----—u-h--—n—-p——-—-n-h—-—~_—-—--——n-h---

1. |Kind of society| Tribalism
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2. | " " Nationalism Relig gs com~ .
. . . mun:rt;y’3 ‘{Ummah
' Wa.hldah (. 21192
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3. | Protector i \gﬁ;.le;e deities (Q.21: | Allan (Q. 2:257)
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4, The bond . Zeal (Hamlyah Jahi- . The faith and
: | 1iysh t‘q-.‘% %‘:‘253 ~ | belief in God and
. R ‘ ; | next life
l 5‘. 2,’ghe object Most tahaluf in 'the Peace and, justice,
) Jahillyah was foer and holy war
P | ralding purposes. 5 (Q. 2:190-194).
! . o - - = - e o o S 8 e W G W e o [P SR b s o e e e e S o S e e S 2
= . 6. | The power was usually for lead- | is for all members 3
! . . ers and.nobles. A equally (Q. 49:13) ’
! 7. | The ;respec’e " " "< _ | of 1nd1v1dual is
3 the same as the
“i- i ' leader and group’
[ . ( CIHLELL i
t ; (Q- 5535) "'.-.0, ;
D A j""““""""““"'""‘“‘“"‘"‘""f"""‘,"‘?"‘.‘“ !
8. ' The members . =+« are different peo- ... are all man- ;
] N , ple and tribes ’ kind who accept *
' G . :  Islam or believe
) | in God and resur- °
' rection (Q., 2:62)
~ 9, |The custom | Usually formed in* :
‘ 1 front of idols ‘"Covenant with the f
-~ ; Prophet was in
; < fact covenant .
. i with God (Q., 48
i ' 10) .
Vo s iyt Ve B ot W Ve i --.--.-.::. ———————————————— _-.........--—--.-:- ————————— z--}—'----
10.!" For the Bay‘ah’ They used to shake | “"The Hand of God
N or oath of . each other's hand is over their -
; allegiance ! _ hands." (Q., 48:
‘ 45 C 10) (gha ¥ ot )
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lowers contracted their support to him in a manner which

47

Y
Covenant in the Time of the Prophet

g

a. The fgov'gnant of "Anggh |
" The {commen'tators of the Qurf an  5:7, "Remember God's

grace toward you and His Covenant which He made with you

when you said, 'we hear’a}nd we obey'" fouﬁd the possibility

of a specific reference here to the Covenant of fAqabah or

the contract of Ric_iwén.“'7 Some European scholars hgve sug-

gested that it refers to the contract at ‘Aqa.bahfFB

Actually, several events are mentioned by the bio-

graphers of the Prophet Muhammad as occasions when his fol-

could be described as a "Covenant of God." In this section ‘ .

we will investigate these. events: , .o !
‘Agabahis E:L valley ‘c;etween ,Mﬁ’xé'. and Mecca. I%¥ is

famous in Islamic history becduse it was there that the firsj: ;

Medina)ns accepted Islam, hgard Muhammad and swore tg support

him, This suppc;rt led to the migration of the Meccan Mus-

™

lims to Medina. It has been called "the beginning of Is- 1 ’
49 I . Lot
; " Ibn Ishag spreads the events among three meetings.

lam."

In 620-622 A.D. Muhammad first _met six men of the Khazraj
tribe, who concluded that Muhammad was the Prophet of whom
their Jewish neighbours had spoken, and accepted him, and *

after returning to Medina convinced a number of their fellow

%

a
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townsmen.~

> ; 1

: . The following yearl twelve men from Medina, repre-
senting both the Khazraj and Aws tribes, came to Muhammad.
They made a Covenant .with him. The terms of the Covenant
forﬁade: 1) idolatry, 2) theft, 3) fornication, 4) child-
murder, 5) slander, and 6) disobedience to Muhammad in what
was proper. Paradise was the reward for fulfillment of the
Covenant. Its violation was for God to punish or fargive
' ‘as He pleased. The Prophet sent Mag¢ab ibn ‘Uma:,;r with them
to Medina to teach them Islam and the Céux"én."51 The bio-
grapher of Muhammad refers to this Covenant at f‘Agaba as
G "the Bond of the women," which is described in the Qur’ an
_60:12. Although this verse is connected with an occasion
which comes much later, it could have éxisted as an early
commandment list associated with the Cov]enant, brought into
use i)rifnarily with v;omen's Covengntt and therﬁ been called
\ = "the Bo;lld of the women,"
In the following year, 73'men and two women met the
Prophet at ¢Aqaban, They" made a Cove@ant with him that they
' ’ would protect him the same as they would their women and
childx:en. They were promised Paradise.
) The terms 6f this Covenant were: 1) they pledged

to make war on the infidels under Muhammad's orders, 2) not

# %o wrong anyone, 3) to speak the truth, and &) to be un-~

Ly
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moved from serving God by fear of censure.52 According. to
the report, Sa‘d b. Mu‘adh replied that they had givén

™
their Covenant to- hear and obey ( b\, c—~\\ ). So,

we may say that ‘the above verse (Strah5:7, i.e., ",.. and

. His Covenant which He made with yau when you said, 'we hear

and we obey,""), Qarticularlir refers to the Covenant of '
‘Agabah and this may have been fecog;lized from the beginning.
It genera,lly includes all Muslims, for it is well-known /
that in the earliest *times. practically no one Vcould join
the new religion without swearing, at the same time, al-

legiance to the Prophet (baya‘ahu ‘ala al-Islam). The sense

of "we hear and we obey" is the concept of Islam (submission),

It seems that it was used on that occasion for bearing wit-

v

ness to the Covenant.\

b, The Pledge of Rigwan

The Qur’an speaks of this Covenant directly.as fol-

lows: K T

—

——

- Allah was well pleased _with the believers when they
swore allegiancée Unto thee beneath the tree, and He
knew what was in their hearts, and He sent down peace
of reassurance (Sakinah) on them, and hath rewarded
them with a near victory; And much booty that they will
capture. Allah is ever Mighty, Wise.>>

NS

This Covenant is described as the "pact of Ridwan (Pleasure)"

in the gbove cited'Verse.w

-
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The verb used here in the Qur’an to express the

action that took place under the +tree is yubayi‘unaka ("they

swore allegiance to you"). This verb is used twice in the

same Sura, 48:10, once related to Muhammad, and once to God.

It refers to this same event under the tree,

1 The relationship to God is described in the Qur’an
9:111:

) : Lo; Allahhath bought from the believers their lives
h ard their wealth because the Garden will be theirs...
It .is .a promise which is binding on Him in the Torah
and the Gospel and the Qur’an. Who fulfilleth His

g Covenant better than Allah? Rejoice then in your
. ‘ e -
cﬁ - bargain that ye have made (bi~bay*ikum alladhi baya‘tum
bini)... ' o :

It is the believers here who maI.ce the agreement by the sub-
nission of themselves and their property, and further, as-
taken from the context, ‘by fighting in the ca‘use of God until
" death. v “
’ This Covenant was contracted shortly before a "vic-

tofy of Mecca." The place was Hudaybiyah "under the tree.”

The Qur’an mentioned the tree along with the Covenant of the
believers., What does seem probable is that there may have
. been some thought) of the tree as a memorial and sign of the '

Covenght,

. We outline here the story as it is found in Ibn. Ishaq's

ol
o
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\
accounts (Sirah,pp. 470-474), and the Qur’an (SUren48:27):
the Prophet had a dream that he was entering Mecca in peace
and safety. As the result of this vision he decided to go

to Mecca for a pilgrimage (‘umrah), but expecting that the.

. Quraysh would oppose:his entering the city, he called on the

Muslims to join him, Eventually he set out on the 13th of
March with 1400 men§5 When the Meccans heard of this event,
they assumed that Muhammad had come to fight them. They sent

out 200 persons to bar the way. Muhammad's camel stopped

" when they reached Hudayblyah. This was considered a sign,

so the Muslimg made camp there, There began an exchange of

messages between the Muslim camp and the Meccans. When the

negotiations with the Meccans proved difficult, Muhammad sent
¢Uthman fo be his represehtative in discussing matters with
“chem.56 In the meantime a group of Quraysh attacked the
camp, ahd the report reached the Muslim camp that ¢‘Uthman had
been killed. The believers gathered around Muhammad and syore
allegiance with him under the tree. According to ghe report
of Jabir, they swore that they would not run away. But people
used to say that the Prophet +took their pledge to fight in
the way of God till death. LaterlMu@ammad learned that the
report about ¢Uthman's death was false.”! =

This event was a test of faith for the believers.

They really submitted their lives and their wills to God and
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His messenger.

What was in the Heart of the Believers?
(‘ The second part of the above verse (48:18) says
that God was pleased with this contract. "He knew what was

in their hearts.," Baydawl adds as a comment, "of loyalty

(min al-ikhlég)."58 , '

This evenf is com.parab’le to the trial of Abraham and
his son in Surah37:99-113.* As the result of a dream Abraham
" said to his son:
veo 0O my dear son, I have seen in a dream that I must
sacrifice thee. So look, wﬁéat thinkest thou: He said:
0 my father! Do that which thou art commanded. Allah
willing, thou shalt find me of the steadfast. Then,
when they had both surrendered (to Allah), and he had
flung him down upon his face, We called unto him: 0 Ab-
raham! Thou hast already fulfilled the vision. Io: thus
do we reward the good. Io! that verily was a clear
test.”?
Then God blessed his sons and his generation as a reward and
said: "peace and salutation to Abraham." Likewise, the text
of the Qur’an (48:18) says, concerning the believers, that
Muhammad, as the result of a dream, moved with his followers
toward Mecca and they submitted themselves to God's will and

made a Covenam; of death from their hearts. "God sent down

the peace (sa}ginaleupon them, and hath rewarded them with
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a near victory."

&
The Hand of God:

"Those who contract with you contract rather with God.

60

The hand of God is above their hands.” The definition of

ﬁax‘ahis"a.striking together of hands of two contracting

61

parties in token of the ratification of a sale.” E. Tyan,

in his article "Bay‘ah," in the new edition of the Ecyclo-

pedia of Islam, vol. II, p. 1113, makes the following state-
Qe

’

ment concerning the etymology of bay‘ah:

The term ,bayfah is derived from the verb ba‘a (to sd1l);

the bay‘ah embodying, %ike sale, an exchange of under-
takings.  Tabaya‘a ‘alf means "to reach agreement on."

The physical gesture was termed baya‘ Dbecause, precise-

ly, it consisted of a mové%ent of a hand and arms (ba¢).
And since the election of a chief (and the undertaking
to submit to his authority) was demonstrated by a hand-

clasp, it was naturally described by the very term which

denoted this gesture. .

God's role in the-paet is the divine hand above the;hand of
the beligver. Thus, although human hands sfruck the agree-
ment, the intent was #pward God., This verse- introduces the
idea that God is a part of the Covenant, and it therefore

cannot be broken.

The Armistice of MudaybIyah

Eventually the Meccans and the believers agreed to:
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... 1) lay aside war for ten years, 2) on condition
that if anyone comes to Muhammad without the per-
mission of his guardian he will return him to them;
and if anyone of those with Mubammad‘comes to Quraysh

- they will not return him to him. 3) They will not
show enmity one to another 4) and there shall be no
secret reservation or bad faith. 5) He who wishes to
enter into a bond and agreement with Muhammad or Qu-
raysh may do so,62

The believers staxed in Hudayblysh for a few days
questioning one another regarding the wisdom of this docu-
ment. Some of thembwere inclined to doubt its wisdom. But
tpey bore it in paYience and then returnedlhome. When they

<:§ were half-way back, the Surat al-Fath came down to the Proph-

et: "We have given you a plain victory ...“63 |
"The document of Hudaybiysh was in fact the greatest

victory for the believers, because after that they spread

Islam further and faster than_it had been spread before.

The proof of this is thatrthe Prophet went to Hudayblyah the

first time with 1,400 persons. Then in the year of the con-
quest of Mecca, two years afterwards; he marched with 10,000.64

J 9. The Faithful Women

The second item of the armistice of Hudaybiyah was

all but unworkable since it was qifficult.’if not impossible,

to force the return of whoevér left the Quraysh to become
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a Muslim, especially the helpless women. Thus the Prophet
received a rgqvelation which overruled the terms of the armi-
stice and provided for women emigrants or refugees to remain
with the Muslim community in Medina (Surzh 60:10-11),
Accordi/rflg to al-?abari, this verse came down when

the Prophet was at the foot of Hudayblya, while he was draw-
ing ‘up the armistice document, and some came to him at that
time.65 A. Yusuf Ali, as a modern Muslim commentator, says
that the Meccans by that time (i.e., .when the women came to
the Prophet) had themselves already broken the treaty, about
8 A.H., not long before the conquest of Mecca.é6

. The main point of th;ase verses is\that before the

believing women could be accepted in the Muslim community

they had to be tested concerning their faith. "0 ye who be-

~~Xieve!l when there come to your believing women refugees exam-

ine (and test) them."67

For the examination the women had to swear oaths
that nothing but the love of Islam had brought them out.68
The following verse (numbter 12) directs attention

to the points on which women entering Islsm should pledge

’themselves. It was the oath exacted from men at the second

69

pact of ‘Agabah,” but here the question is about women,

i

ety

e
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The Bond of the Women )
The believing women should come <o thé(PrOphet

‘ taklng an oath of allegiance unto him that 1) they w1ll
ascrlbe nothlng as partner unto Allah, 2) and will neither
steal, 3) nor commit adultery, 4) nor kill their children,

\ i

5) nor produce any lie that they have devised between their,

£
)
L

i

hands and feet, 6) nor disobey the Prophet in what is right.

Baydawl says concerning this verse, that it was

+

revealed on the day of the conguest of Mecca, when the men

having made their compact, Muhamuad took the bond of the
70 ~

women.
Tabari haé gathered 25 traditions at this point con- ‘

¥

_ The reporters of tradi-

cerning varibus women who made ccmpacté with the Prophet.

The compacts were by hature verbal.
tion have mentioned that Muhammad - did not shake hands with .

the women when hermade compact with them.72 He is said to

have fut a cover over his hand; to have held theirs; and to

have put his hand in a vessel of water, after they did the

same.

4

The Last Covenant of the Faithful Men and Women
' ‘According to the prophetic tradition, the Proppet,
"on his last visit tc Mecca, during the Farewell pilgrimage,

received Sursh5 (al-Ma’idah), and said: "This is the last reve-

lation," 12
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In verses 4-5, the word "today" is mentioned in the

™ context of some declarations which woﬁld seem appropriate

only near the close of the Prophet's mn’.n:’ts‘t:ry.w+
" We have guoted different parts of this siirah’ > since

it is distinguished from all othersurahs by virtue of the
fact that it contains the most complete and comprehensive

version of the Covenants of the Qur’an.

10. The Family V’ﬁ\

The term "mithag" is.used in t{e Qur’an for a Cove-
nant relationship between the Prophet and men, as in Sura .

8:50, God and man, as in Surah19:78; but when it is used

, with the verb "akhadha" (take), the latter refers to a Cove-.

nant be%ween God and men, as inSurahs 2:63, 83, 84, 93; 3:
187; bi154; 5:12, 14, 70; 7:169; 57&8?5 The Qur?an hi21
used the term "mIthaq" with the verb "akhadha" for the
marriage pledge: "And how can ye take it (the money which

ye have given unto them) since the one of you hath gone in
unto the other, and they have received from you a firm Cove-
nant."76 The word refers not mérely to a contract between
two persons, but also to a divine Covenant between God and
the couple. And-all family laws which are mentioned in the

Qu;’ﬁn,(Sﬁrahs:Z; L, 5, 24, 33, 58, 60, 65, and 665 are the

" conditions and the commandment list of that Covenaht. as the

ke

\

“

:"'\ue..,.
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Prophet in the farewell pilgrimage said: ".. .. You have

rights over your wives and they have rights over you...

you have taken them only as a trust from God (bi-‘amanat

~allah), and you have the enjoyment of their persons by the

cd."77 This probably refers to the above verse

(20); and verse 57 of Suranhl4, Women.

We can analyse the Covenant of the family in Surah U

(Women) as follows:

No. Covenant's Items

T

1. Th¢ party of the
f'rstzm’zy'/t
2., [the party of the

second part

3. God's favors

4, ‘List of command="

ments

x
*

5. Promises
N ‘

6. Warning /

."“»e« Allah chargeth {0\1 concerning

A\t

Some Examples from Sura 4, Women S.V.
In the name of Allah, the Bene- b: 0
ficent, the Merciful. : :
0 mankind! Be careful of your he 1
duty to your Lord ~

Who created you from & single b1

soul and from it created its mate
and from them twain hath spread
abroad a multitude of men and women.

And give unto the women (ye marry) 4: 4
free gift of their marriage portions L
111

(the_provision for) your children:
... [and most verses of this surah]

These are the limits of Allah. k13
Whoso obeyeth Allah and His Mes-
senger, He will make him enter
Gardens...

And whoso disobeyeth... He will b1l

make h@im enter Fire...

y
/
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C. God's Favours

In most covenant statements in the Qur’an there is

a reference to the favours and benevolence of God., In order
to. emphasize the value of the promises made by the party of

the first part +to the Co¥enant, not only does He promise

[

favours in the future, but His favours were given in-the
past and are still being given in the present as well. These
references are intended asa kind of valuation or attestation

P ,-of God's promises in the future as contained in the Covenant.
1 / At the same time, this part of the Covenant shows that man
has some respongibility or obligation to God, and makes it
Q ’ even more obvious. This obligation applies e'veno if man does '
not believe in the resurrectign. For example, God's favours
i ' to the Muslim believers, Jews and Christians in the past,

: with their Covenants. are mentioned in Surahs.

«

b ) 1, God's Favours to the Muslim Believérs .

i -
‘ 1. «.. This day are those who disbelieve in despair 5:3
of (ever harming) your rellgmm so fear them
w not, fear Me!

.2, This day have I perfected your religlon for.you and 5:3
- completed My favour unto you, ;

3. and have chosen for you a8 religion al-Islam. .53

4., Allah would not place_a burden-orr—you,; but He would 5:6
purifytyou and would perfect His grace upon you

no 5. Remember Allah's grace upon you and Hls Covenant 537
which He bound you.
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6. P ye who believe! Remember Allah's favour unto you, :5:}1
. how a people were minded to stretch out their hands -
against-you but He withheld their hands from you;
and keep your duty to Allah.

2, 4 God's Favours to the People of Israel
> In verse 20 of the same Surah(5), there are references

to so%ne of God's favours to the people of Israel. "And re-
member) when Moses said unto his people: Remember A™Man's
favour gntg yous .
1. How He placed émcng you Prophets, ‘ . 5:20
2., and He made you kings, ; 5:20
3. and gave you that (which) H} gave not to any (other) 5:21

of "(His) creatures. ' d
L, 0 my people! Go into the holy land Whlch ‘Allah*hath  5:21

‘ordained fo r-you,

5. % Lo‘ we did reveal the Torah, wherein is guidance and 5l

{

a 1J.ght." .
‘ \ L‘

* 3. God's Favours unto Jesus and the Disciples

The third part of the sameSiirah deals with God's

favours to Jesus: "... when Allah saith: O Jesus, son of

Mary: ' Remember My favour unto thee and unto thy mother:

-

1. How I strengthened thee with the holy Spirit, 51110
2. 80 that “thou speakest unto menkind in the cradle 51110 ,
as in maturity; ' 7
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3. and how I taught thee the Scripture and Wlsdom and 5:110

the Torah and the Gospel;

k., and how thou didst shape of cléy as it were the 5:110

likeness of a bird by My permission,

5. and didst Real him who was born blind and the leper 5:110

. by My permission,

6. and how I restrained the chlldren of Israel from 5:110

(harming) yeu.

7. When the disciples (accepted God's Govena

from heaven, that they may satisfy their hear}s.
And they may be witneseess (of God's Covenanty) Allah
said: Lo! I send it down for you." .

-

i

. _ There is another list of God's favourf in Surah 55

(the Beneficent), addressed to mankind with e refrain:
"Which is it, of the favours of your Lord, that ye deny?"
This refrain is interspersed 31 times among its %8 verses.
It seems to be used{gﬂ’;p;iiz of genetal relniorcement of
the prlnciple ‘that God 1s benevo lent and bestows his favours
freely on the party of thﬁwsecond part to His Covengpt when-

ever that party is faithful to it8 terms.

\

D. List of .Commandments '
The list of commandments is the basic part of the

“ - ° s .
Covenant. Some of these commands belong to the past. The

Qur’an mentions them in order to renew God's Covenants, not

only for the people of the Book, but for all believers, as

-~

asked 5:111 ’
Lord to send down for them a table spread wiN\h food  5:112

5=i15
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Surahf:151-152 illustrates, with its reference to the Ten
Commandments- of Moses. The other part of .the liét ofs com-"*
mandments in the Qur’an i§ addressed to the believers, as in
Sursh 5, wheré 16 commands are mentioned. Each command starts
by : 0 ye who believe!" Mostsurahs of the Qur’an contain
some list of commandmenés. And some Suras, likg Sura 2,
show the development of the list of commandments from the
time of Adam %o the time‘of Muhammad, just as the Qurian it-
self develops from sﬁéft'§uras and short lists of .command-

1

ments to longer ones. b v

-

The list of comméndments in this Sura and the other

five gurahs which contain the story of Adam, are mentioned in

78 14

general and symﬁolic way, using the figure of a tree.
can be readily seen that thé differgnt nations are branches
of the t?ee79 and God's Covenén§ is written on its leavis.
The bounties of'God!are its ffﬁits,?o wrong-doing (zulm) %ﬂd
harm ahd expulsign from the Ggrden are tbg rewﬁrd of‘whoever

81 In fhe‘following chart

.approaches it and picks the fruit.
we. show the list of commandments and prohibitions of Surah2.
Analysis of this surahon this basis shows that it has a

clearly defined unitary theme which binds the whole together.

K\”\ Using this example, it is possible to demonstrate that other
\ ] .

siirahs of the Qur’an also reflect a degree of unity which is

not otherwise apparent. First of all, thisstrah mentions

i
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general commandments from Adam to Muhammad to show how thdis
final Covenant subsumes all the earlier Covenants., Then it
gives a specific list of commandments from verse 152 to 275.
Then it says: ".;.. These are the limits imposed by Allah, R
so approach them not...." (v. 187). “:... ‘'For whosoever

transgresseth Allah's limits: such are wrongdoers (zalimup)."

g TR, 90 US4 et St oo
* A .
s

"~ (V.- 229)., I think this list provides a specific example of
.o the tree of prohibitions.in the story of Adam, which is men-

tioned earlier, where it says, "...; but come not nigh this

tree lest ye become wrongdoers."” (V. 35). I have constructed

a diagram to illustrate this idea.

¢ - -

3
3 o
.The Development of Commandment Lists ) ;
" from Adam to Muhammad in Sura 2 / ;
No. The Prophets List of Commandments in Sursh2 S.V.
1. Adam _ Dwell thou and thy wife in the 2: 35 ’

Garden, and eat ye freely (of

“the fruits) whereof where ye will;
; , but come not nigh this tree lest

’ \ ye become wrongdoers (zailmln).

2. Adam's - 1. TFollow God's guidance. 2: 38
. children 2. Do not reject Faith. 2: 39
‘ 3. Do not deny God's revelation 2: 39
3. Abraham 1. My promise is not within the 2:124
. . reach of wrongdoers. - :
- T ) 2. Sanctify My Houge 21125 q .
: . ’ 3. Lord said to Abraham: Sur- 2:131
, render! he said: I have sur- ’
s - _ rendered to the Iord (Rabb)
. . ’ of the worlds,

-

!- ¥ *“h‘x, 115‘)&?1‘ R I NI S N
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Ishmael
Isaac
Jacodb

Jacob's sons

Moses

Jesus

Muhammad .
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1

The same fdid Abraham enjoin upen 2:133
his sons”and also Jacob, (saying):

0 my sons: Lo! Allah hath chosen

for you the (true) religion; there-

fore die not save as men who have
surrendered (unto Him). [i.e., who

are Muslims].

Or were ye present when death came 2:133
to Jacob, when he said unto his

sons: what will ye worship after.

me: they said: 1) we shall worship -

thy God, the God of thy father, :
Abraham and. Ishmael and Isaac, 2)

One God, 2) and unto Him we have
surrendered. " .
And verily we gave unto Moses the®™ 2: 87 |
Scripture and We caused a train

of messengers to follow after him,

and we gave unto Jesus, son of Mary, 2: 8?
clear proofs.

Say: we believe in 1) Allah, 21136
2) that which is revealed unto

us and that which was revealed

unto Abraham, and Ishmael, and

Isaac, and Jacob, and the tribes,

and that which Moses and Jesus |

"received, and that which the

Prophets received from their e
Lord. 3) We make no distinction -l
between any.of them, and 4) unto
Him we have surrendered. . .
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E. The Promises

The reward which was promised those who fulfilled
the conditions of the Covenant is not something which will
be given only in the next world, but some ;f it will be made
available in this life too,

The promises of God in this 1life are vicegerency
and authority on the earth, and a comfortable life, as in
Surah 24:55, God promised the believers who do good works
that 1) He will make them succéed the present rulers in the

, , .
earth even as He caused those who were before them to succeed

~others; 2) He will establish'for them their religion which

He has approved for them, 3) He will give them in exchange
safety after fear; 4) the Covenant of the Prophkets and be-
lievers included the -promise of God's protection, for “...
We verily do help Our messengers, and those who believe, ..."
(Sﬁrah40§51), "Then We save OQur messengers and the believers.

It is incumbent upon Us (haggan ‘aglayna) to save believers."

(Surah10:104).

In Surah30:1-6 God promiéed“the believers help to
victory when tpe armies of the Eastern Roﬁan Empire had been
defeated by fhe Persians in all the™ territories adjacen't to
Arabia. 5) An immense reward was promised in some verses of
the Qur’an for whoscever kept his Covenant with God (Surah

48:10). 6) Paradise is alsgo the reward of those who be-

PeY:il AR L s, Mg iy “
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will be sent to Hell on the Last Day.
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lieve and do good. (Surah2:835. The Qur’an records instances
where the children ;k Israel claimed that none will enter

the Garden but he who was a Jew. (Strsh2:111). The Qur’an
askg: "Did you take a Covenant from God? Then God will not
break His Covenant. Or are you saying about God something
.you do not know?" (Surah2:80)., The Qur’an provides its own
answer in{the next two verses: “P%radise is the reward of those
who bglieve and do good." So the Covenant made with the child-
ren of Israel must not be kurned into a claim for special

rights. "My Covenant includeth not wrongdoers." (Surah2:124),

) F. The Warning

The Covenant is described .in the Qur’an as something

to be inquired about,82

that is, concerning its fulfillment.
The business of the Judgement Day supposedly includes this
inquiry. Most Covenants contain some statement about the
consequences that will befall those who break them. for in-
stance, in Surah3:77: "Lo! those who' purchase a small gain
at the cost of Allah's Covenant and thelr oaths, the& have no
portion in the Hereafter. Allah will neither speak to them
nor look upon them on the Day of Resurrection.”

The main point is that whoever breaks the Covenant
We conclude that the
role éf Hell in the Covenant is to serve as a sanction towards

X
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the enforcement of the Covenant, ‘ -

The punishment for breaking the Covenant is not only
something in the next world, but there are some verses which
wérn those who inherit the land and thus reap the consequence
of evildoing, that "If God will, He can smite them for their
sins and print upon ;heir hearts so that they hear not! (STrah
7:100), or, "that God will choose instead of them a folk
other than them." (Surah9:39).

The Proofs of the Resurrection

As the resurrection and Judgement Day are difficult

to accept, mén& people think that there is nothing except life

on.this“earth.83 The Qur’an mentions many proofs in answer

to the objections of differen% groubs of people ;nd emphasizes

the reality of Judgement Day. We can divide these proofs

into fouf,groups:

1. The proofs for the possibility of resurrection by refer-
ence to God's attributes, such as: "al-Mubdi¢" (the Beginner
of creation) (Surah30:27), "al-Qadir" (the Powerful) (Stran
46:33), "al-<Allm" (the Knower) (Sﬁrah34;3. "al-Khallag"
(the Supreme Creator) (Suran36:81), "al-Murld" (the Willer)
(Sursh 36:82), etc. By mentioning these attributes, the

Qur’an calls attention to the fact that He who is willer,

- © o e s i b oo
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knower and able to effect something like the heavens

and the earth without reference to a preexisting exemplar,
is all the more able to effect something which has al-
ready been produced. .o

The second kind provides some examples for the resurrec-

tion from nature, like the rebirth of the earth and trees
in spring (Surah22:7), the stages leading to the butter-
fly (Sura 101:4), locusts and their phases (Surah54:7),

the creation of a baby before its birth (Surah 22:6, 23:17),

N

and the repair of the finger's lines (Surah?75:2).
Traditional proofs like bringing four birds back to life
by Abraham (Sﬁrah2=260), the revival of a cow by Mosgs
(SﬁrahZ:?j), the revival of ¢‘Uzir and his dSnkey after one
hundred years (Surah2:259),:the creation of a bird by Jesus
(éﬁrah3zh9), and the revival of the companions of the cave

(Ahl al-Kahf) after three hundred years (Surah18:20).

There are some verses which prove the necessity of Judge-

ment Day from the point of view of perfection (al-takamul)

Surah84:6, wisdom (Hikmah) SGiran15:25, Justice (¢Adl) Sirah
b1t 46, "
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_ G. Witnhesgs and Formula Statement

Affirmation and bearing witness” ' represent an im-
portant. part “of the Covenant. Some verses in the Qur’an loek
like formula statements for this kind of action. For examplé:
"Say: He, God, is one"8.5 "say: He is my Lord. There is no god
but He. In Him I put my tfust and to Him do I repent." 86

In the Qur’anic accounts this bearing of witness is'»
also a feature of the i‘ornger religions. The disciples of
Jesus, upon submitting themselves, said: ". ...1 We believe.... -
Enroll us among those who witness (to the 1:1:'m:h)."87 In re-
proving the children of Israel for breakihg their Covenant,
the Qur’an says: "When we made a Covenant with you... then
you affirmed (it) and you bore \r.':'L'i;nesa-z."'88 Here the bearing
of witness is directly related to making Covenant. Perhaps
this witness is not more than "We hear and we obey" (sami‘na
wa_ata‘na) .89 There is an affirmation recorded between God
and the Prophets in Sura 3:81. "He said: ‘Have you consented
and made my Covenant (igri) to that? They said: We consent,
He said: Then bear witnéss."
’ Another verse in the Qur’an is connected with a similar
story that a Covenant was made with the descendants of Adam.
leere the dialogue goes. "Am I not your Lor@?" They said: "Yes,
we bear witnesd," (Surah?7:172). '

It is evident that in the Qur’an there is a connection

.
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between Covenant and bearing witness. The Qur’an gives us
witness statements in various formulaic expressiong.

4

H., QOaths by God's Signs and Favours

" Among the pagan Arabs the use of ocaths, with solemn
meanings, was very common. _They used oaths in their pacts
to witness the truth of g solemn affimétion and to emphasize
the serioué nature of their agreements.

3

Most Meccan Suras of the Qur’an, which were revealed

among pagan Arabs, used oaths by God's signs.and favours to
emphasize the affirmation of the Covenant and to show the

greatness of God's‘signs. thén to turn people's attention to

‘ nature, and its creatures, and God's special relationship to
man as Creator, Cherisher, and Protector, 90 and then to turn
their attention to symbols or signs by using theswonders of
the heavens and the earth.91 _The following list gives an

example of the Meccan Suras which are emphasl ed by oaths:

No. Articles The Verses of the fur’an

— 1. The party of In the name of God Wost Gracious 91 0

the firstpart Most Merciful. ’ »

.2, The party of [Men in general and an people \‘91: 0
~ thesecondpart in particular].
3. \Oath by God's 1) By the Sun and his splendour; 9111
signs and 2) By the Moon as she follows him; 91:2

favours 2) By the Day as it shows up glory; 91:3
) By the Night as it conceals it; 91i:4
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§ 5) By the Firmament and its struc- 9115
; ture; 6) By the Earth and its ex- . 91:6
§ panse; 7) By the Soul, and the pro~ 91:7
gortlon and order given to it; )
) and its enlightenment as to its 91:8
wrong and its right;
i .
g L, Promises * Truly he succeeds that purifies it, 91:9
‘ 5. Warning And he fails that corrupts it. 91:10
% . Lesson from The Thamud rejected (their Prophet) 91:14
: the past through their inordinate wrong-
3 ,w;t" dolng. s then thEy rEJected him- s
' ‘ So the lord on account of their crime,
: obliterated .their traces and made
{ ‘them equal.
|
I. Signs of the Covenant
, (35 The Qur’anic Covenants usually have a sign to renew :

i

them each +time, as the rainbow was the sxgn of Noah g Cove- \ ;
nant (cf. 01d Testament, Gen. 9:17),- and circumcision was )
the sign of Abraham's Covenant (cf.-01d Testament, Gen. 17:11),. ?
égd the Altar for the Moses' Covenant, There are likewise
gome signs for God's Covenant in Islam, as follows:

1. The Shahidah - )

When a Muslim is born, the first gentence chanted in

'his ears is the Shahddah, the witness of faith, This custom
ackdbwledges his recogniEion gf the time when God made a Cove-
nant with man and askeds "Am-I not your lord (alastu birabbi-
kum)?" and man answered, "Yea, we testify" (gall balf). In

" fact man takes up the challenge of this invitation, and agrees

- s B -
i .
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to bear this trust as thé servant of his Lord.
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2.  The Adhan and Prayers -

.

* The Muslims should remémber this Covenant five times
a.day when they hear the adhah (call to prayer) from the

minaret and when they say the tashahhud in prayer.92

<
a o

3. Circumeision

In Islam every baby boy, when he is a few days old

must be ci'rcumcised93 to show that He shares God's Covenant

A

with Abraham, (Sﬁrahzzlzl&-lj_o). - y

k., The House YKa‘beh, at Mecca)

- ~
* ~
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In explaining and commenting on tphé Qur’ anic verse: .
"And when We made the House (at Mecca) aresort for mankind",
(Sirah2:125), the Imam al-Sadiq said: "The House (of the Xa‘-
bah at Me’cca) is the Covenant (¢ahd)of God on earth; whoever
entersa it is like the one who enters into Covenant with God,
and whoevervs’cé.ys away from it is just like the one who de-

. . . b
clines to enter into Covenant yylth God."9 . ¢

.

5. The Black Stoné

N

There is a black stone set ih a corner of the Ka‘bah

in Mecca, Saudi Arabia, whiiih\isqin fact a meteor in the

-
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Islamic tradition. This stone, which fell down from the
}

heavens,/symbolizes the original Covenant (mithaq) made be-

tween Man and God.'95 Every Muslim, when he goes on pilgrin-

3

age, touches the stone to.renew his Covenant with God,

B LR T

According to the Prophetic tradition, "the Black Stone is

the right hand of God (yamin A113h) in His earth." 9%

PSR PR iiianad

\ .
6. The Day of Greater Pilgrimage and the Mount of Mercy
S (Jabal al-Rahmah) d '

‘mr?v:‘t fe e tal »WW;T%M:G;EK&%}E’
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This day have I perfected your religion for you and
have completed My mercy upon you; and I have chosen
for you Islam to be your religion. (Qur:an, 5:3).
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The passage, it is said, was revealed on Friday
evening, being the day of the pilgrims visiting Mount Arafat
(Mount of Mercy), the last time Muhammad visited Mecca and

thereme called "Farewell Pilgrimage" (Hajjat al-Wdada‘).

The commentators say that after this time no pos-
itive or negative precept was givén.g7 This day is a big

festival for Muslims every year.98 And the Mount of Mercy-

is a memorial place.

Jd. Lessons from the Past

Most often the Qur’anic idea of Covenant is mentioned
along with some lessons from the past. Some surahs, like
_Su'rah 7, are specifically concerned with this aspect of Cove-
nant. The lgésons which a;re mentioned in Sffrat}? are related
in connection with the different Covenants between God and
various nations to make them inheritors of the earth and
superior in power and culture to other nations. But most of
them did not keep their Covenant (vv.\91+-102). For this rea-
son God punished them and took away His favours and bléssings.

removed their power, and gave these to other nations.

-

" The lessons found in Surah? are the different details

of a more general concept which is expresseéd by verse U as
a lesson concerning the Covenant of the Muslim believers,

These lessgns briefly are as follows:

’
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The Covenant of Adam: a symbolic story which shows that

expulsion from the Garden and ‘the comfortable life (i.e.,

!

. Jannah is the consequence of disobeying the Commandments

of God's Covenant, which we have shown in article 4 to be

represented by the prohibited tree), (vv. 11-17).

The Covenant of Adam's children: that there is no -excuse
for any individual to say either that he was heedless,

or that he was a follower‘of his father's sin. (See verses
26-53, 172-173), ‘

The Covenant of Noah: the consequence of;following one's
forefathers blindly (‘Amin). (vv. 59-64),

The Covenant with thé people of ¢Ad: as an example of

those who rejected God's signs (Mukadhdhibin). {(vyv. :65-72).

The Covénant of thé people of Thamud: as a lesson about
those who were like Satan, thé'arrogant party (Mustak-
birin), and the corrupt (Mufsidin), and the unbelievers
(Kafirin). (Seé~vv. 73-77) .

The Covenant ofthe people of ILot: as a lesson about the
people who indul;;& in,sih and crime (Mujrimin) and im-
moderatioh -in their paséi&n (Musrifin). (vv. 80-84),

The Covenant of the people of Madyan: as ;n example of
the consequénce of economic ruin (Khasirin) and of cheat-

ing or short-changing, in transactions, and the result of.

ggneral mischief (Mufsidin). Gv. 85-92).

n
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The Covenant of the peopie of Pharaoﬁ: as an example of
man's nature, as one who believes in God's unity and in
danger makes a Covenant with God promising to believe
in and obe& Him, af He will remove the danger. But
after reaching safety, forgets and proceeds to associéte
partners with God. (See verses 134-137, 175). -

The Covenant of the people of Moses: a lé&sdh about a

people who wereoexploited and weak among a powerful au-

_thority; but God made them inheritorsof lands. and sent

down His blessings on them,'because of their endurance.
(See verses 109—175).

In the same way God will take His vicegerency (khilafsh)
and Hi; blessinés from the wrong-doing people, and

give them to the people who are weak but are faithful,
fhe rerformers of good deeds throughout history, (See
verses 94-102). : \

There are similar lessons to be found in other exam-

of Covenant in the Qur’an, in many other slrahs,
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Footnotes to Chapter One

1see below, ﬁp. 77-79

2ps in S@reh3:117 where God is called "RAghib”

(the Watcher) and "Shahid" (Witness), concerning His Cove-
nant with Jesus.

-

3Réghib al-Isfahani, Mufradat, p. 182.

\

4Qur’5n, 3:9,

5M. Iqbél, The Reconstruction of Religious Thought
in Islam (ILahore: Ashraf, 1951), p. 81. (Hereafter referred
to as Reconstruction).

6

See below, pp.<61 ff.
See below, pp. 77 If. .

8see al-Tabari, Tafsir al-Tabari, ed.-and comm.
Mahmid Muhammad Shakir (Egypt: Dar al-Ma‘drif, 1374 A.H.),

"vol. 9, p. 79; al-Baydawi, Anwar al-Tanzil wa Asrar al-

Ta’wil (Cairo: n.p., n.d.), p. 228; G.F., Sale, The Koran
(New York: n.p., 1877), p. 122. A similar tradition is
mentioned through the Imam $adiq, see Ibn Babawayh, Tawhid
Sadug (Teheran: Budhur Jmihri, 1956), p. 270.

I4vi al-Hudhayl, Kitdb al-Hujiah

N

cf. al-TabarsI, Majma‘® al-Bayan fi Tafsir al-Qur{én (Beirut:

" Dar al-Kutub al-Iubndni, 1958), vol. 7, p. 61.

1°It is one of the most important pieces of evidence

for those who believe that the doctrine of the transmigra-

" tion of souls is false. See §adr al-Din Shirfizi, al_-Mabda’

B
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al-Mamlakah al-Insaniyah (Leiden: Brill, 1919), p. 134.

81

»

wa al-Ma‘ad (Teheran: n.p., 1314 A+H.), pp. 135-7.

11‘T\lam al-dharr could mean world of essences, or

atoms, the implication in either case being before man

obtained concret§ existence,.

127amaknshari, al-Kashshif ‘an Haqa’ ig Ghawamid
al-Tanzil wa “Uyin al-Agawil fI Wuijlh al-Ta’wil, ed. Mug-
tafi Husayn Ahmad, 4 vols. ¢(Cairo: n.d., 1953-5), vol.1, P
p. 517. (Hereafter referred to as.Kashshif).

1405 al-Futfip al-Razl, al-Tafsir al-Kabir (Tehe- °
ran: n.p. 1325), vol. 5, pp. 7-14.
T 14

Ion al-Qayyim, al-Rih £I al-Kaldm ‘alf Arwah - -
al-Mawtf wa al-Ahya’ bi al-Dala’ il nin al-Kitab wa al-
Sunnshwa_al-Athar wa Agqwal al-‘Ulama’ al-Akhvar (Hayda-
rabad al-Dakkan: Matba‘at Majlis Da’irat al-Ma‘arif al-
Nizamiyah, 1324/1906), p. jcf. Muhammad ‘Abduh and Rashid
Ridd, Tafsir al-Qur’a@n al-Hakim (Cairo: Dar al-Manir, 1367/
1948), vol. 9, p. 395.

15.L. quassignon, "Le Jour de Covenant (Yawm al-
Mithaq)," Oriens 15 (1962), p. B86. \
’ !
16

Abu Ja‘far al-Saduq, al-‘Aga’id (Tabriz: N.p'./1371
A.H.), p. 33. :

17For this reason some Sufis say "yea" (balf)
when they hear the*call of the mu’adhdhin: "We testify
that there is no god but God", see Massignon, "le Jour de
Covenant", p. 394. ‘

18

4

Ibn ‘Arabl, al-Tadbliras al-Ilahlysh £I Igldh

i
"
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(Hereafter referred to as Tadbirat).

191t is the concépt of the term “rabdb" in the above
verse.
J 4
20When we so testify concerning ourselves, the
obligation is as it were assumed by us; for it follows
from our very nature when it is pure and uncorrupted.

21R3ghit al-TIsfahani, Mufradit, p. 182.

2210 order to éxplain this whole passage, the com~
mentators tell the folléwing story: When Eve was big with
her first child, the devil came to her and asked her to
name him ‘Abd al-Harith (the servant of the devil), instead
of ¢Abd Allah (the servant of God). Adam and Eve agréed.
(:% ‘ And with this, Adam and Eve are here charged with an act
of idolatry. See Baydawi, Anwar al-Tanzil, p. 231. )

\ 23$abari says that their action is only making
another name the partner of bod, and not another thing, and
this is not a sin, see Tabari, Taié&r al-Tabari, vol. 9,
pP. 231, There are some traditions from the Shi‘ah which
say that they were guilty of idolatry in obedience (ghirk
al-ta‘ah), not in worship (shirk al-¢ibadah), see Tabarsi,
Majma‘ al-Bayan, vol. 7, p. B81. .

N 2l

Sayyid Qutb, FI 2il3l al-Qur’an (Beirut: Dar
Ihya’> al-Kutub al-‘Arablyah, n.d.), vol. 17, D. 96.

o

%55§e above, pp. 17-23.
26According to Imam Ja‘far al-Sadig (quoted from
‘Abduh, Tafsir, vol. 13, p. 350) this Covenant, in fact,

*is a Covenant between God and the nations under the leader-

.
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ship of their prophets as in Surah65:1 "0 prophet! when
ye {(men) put away women,,,"™ when it*says "Prophet" it

means "all people”. So, the verse means: "When Allah
made (His) Covenant with the prophets (representatives of
the nations)...”. This is similar to Surah?:172 in which

the posterity of Adam are drawn from his back and acknow-
ledge their Iord. It should be noted that the verse it-

self speaks of the children of Adam, that is, mankind, rather’

than Adam, and that the posterity are taken from "their
backs", not "his back."

‘27According to Arthur Jeffery in "The Qur’in as te
Scripture,” Muslim World XI, p. 128, the fact, however,
is that in this verse we have a reflection of the popular
Jewish legend that all the patriarchsand the prophets were
assembled at Sinal, both those who had been and those who
were to come to witness the giving of Torah to Moses, since
the Torah was the great Covenant of God with His people
(it is so called in Deuteronomy IX, 9-11), and there Moses
is told that the perfect successor he desires will not come
till the end of time when he will come as Messiah.

028Mulgammad himself said: "I am thé answer to Abra-

0N
ham's prayer, see Ahmad ;bn Hanbal, Musnad Ahmad, Pp.

!

29I;Zikmah means "wiédom". but in the Qur’an it has

a special meaning, as éxpressed in SUrah1? from verse 4 to
verse 39, -

3OAlmost identical with Sura 2:136.0 ¢

IS

31Lane, Lexicon, vol. IV, p. 1416.

32Seg foot-note 29,

TR e
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33The revelation was obviously given to the Prophet
as a gift to his people put in Covenant terms; this is
most logically an agreement on the part of the messenger
to dellVér the message. For the role of the messenger in
dellverlng the messages, see T. Izutsu, God and Man in the
Kor’an (Tokyo: Xeio Institute of Cultural and Linguistic
Studies,tl964), pp. 151-197.

3483e Ibn Khaldun, Mugaddimah,trans. Gunabadi
(Peheran: Bungzh Tarjumih wa Nashri Kitab, 1345/1966), vol.
1, pp. 320~-3. ;

-~

35after making the Covenant, see Tabarl, Tafsir

_al-Tabari, vol. 10, p. 124,

36G.F.‘Sale, The Xoran, p. 75.
37Qur’5n; 5:15; see also Surah2:74.

38The Qur’an mentioned this group under the title
of “Those who were given the Book (ahl al-kitab)". Baydawi
says that this Covenant is made with the ‘ulama’, the

_learned men, see Anwar al-Tanzil, p. 99.

Pnvit al-Faraj al-Isfahdnl, KitGb al-aghini, 20
vols. (Cairo: Dar al- Kutub al-M sriyah, 1929), vol. 1, pPp.
604-5, vol. 2, p. 126, vol. 3, p. 59.

40The Encyclopzedia of Islam. new edition, vol. IiI,

p. 388.

“lpuknari, Sahih al-Bukharl ([Cairo]: Matba‘at ~

Bulag, 1314),vol. 5, p. 82,

<1
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42}jilf al-Fudil was a famous_pact concluded be-
tween several Qurayshi clans a few years before the
Prophet's mission. The Prophet is said to have been
present when it was concluded. He said: "If I were in-
vited to (agree to it), now that we are in Islam, I would
accept willingly.™ For the events which brought it about,
see The Encyclopaedia of Islam, New Edition,vol. III, p. 399,
Ya‘qubl, TarikhIi-Ya‘qubl (Teheran: Bungah-i Tarjumah va-
Nashr-i Kitab, 1322-43 [1963-41), vol. 2, p. 12 and Ibn
al-Athir, al-Kamil fI al-Ta’rIkh, 20 vols (Egypt: al-
Matba‘%h al-Muniriyah, 1348), vol. 2, p. 26.

43}j[il:f' al-iutayyabin was arranged on the occasion

- of the disagreement which arose between the clans of Qu-

raysh on the subject of the allocation of the ritual
offices of the Ka‘bah and of the pilgrimage. They were .
called "Mutayyabin" because they putftheir hands in perfume
in front of the Ka‘ba and then stroked the Xa‘bahwith

their hands. See M.J. Kister, "Some Reports Concerning
Mecca from Jahiliyya to Islam,” JESHO IV (June, 1972),

'pp. 81-93, and The Encyclopaedia of Islam, New Edition,
vpl. IITI, p. 388 and Ibn Hisham, al-Sirah al.-Nabawiyah
([cairo]: Mugtaf4i al-Babl al-Halabl, 1375/1955), vol. 2,

p. 84,

‘uuSee Ignaz Goldziher, Muglim Studies, trans. S.M.

Stern, 2 vols. (London: Allen.and Unwin, 1967), vol. 1,
p. 70, ’ '

“53ee also Surah23:52 and the first section of
$ahifah (The Constitution of Medina), Ibn Ishag, Sirat
Rasul Allah (Cairo: Matba‘at al-Babl al-Halabl, 1375), p.341;
Alfred Guillaume, The Life of Muhammad. A tranglation of
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= Ishag's Sirat Rasul Allah (London, New York, Toronto:
Oxford University Press, 1955), p. 230. '

L6

Ibn Manzur, Lisan al-‘Arab, vol. 7, p. 53, $.yl

" <

HLE.

47Baygéwi, Tafsir al-Baydawl, vol. 1 pp. 349, 22;24;
Tabari, Tafsir al-Tabvari, vol. 10, 91. 15, .92. 13-15, 93.
F 7-9. : '
-k ' 48
(Delhi: Motilal Banarsidass, 1970), p. 88; .of. M. Ali,
Holy Qur’an, p. 243, n. 669“and G.F. Sale and E.M,  Wherry,-
. . A Comprehensive Cormentary on the Qur’an (Osnabriick: 0tto
¢ Zellsr Verlag, 1973), ~ol. II, p. 124, n. 9.

1

Sale, Koran, p. 82, n. X; Palmer, The Qur’an

-

ugIbn Ish&q, Sirah, p. 286 (Guillaume, The Life
of Muhammad, p. 197).

SOIbid., pp. 286-88 (Guillaume, The Life of Mu-
_ hammad, pp,-197-8). ' .
Voo, ' - Slrpid., pp. 288-90 (Guillaume, The Life of Mu-
& “ hammad) ppo 198"'99)0 . B
X \
~ 527y s . - :
Ibid., pp. 304-5 (Guillaume, The Life -of Mu-
hammad , pp. 208), ’

-

! ??Qur’én. 48:18, 19.

€
i

e WS“See W.M. Watt, Companion to the Qur’an, bgggg N
on Arberry's translation (London: Allen & Unwin [1967]),
"p. 234y idem, Muhammad at Medina (Oxford: Clarendon Press,

1956), p. 50. o

e

G 53the number of the party is not certdin; accord-
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ing to one report there were 1400,

N

¢ 3 . 5 6 Watt, Muhammad, Prophet and Statesman (Londom

) » Oxford, New York: Oxford University Press, 1961), p. 187.
b > Muh 'd sent_‘Uthman because he belonged to the same clan-
f » .as Ab\ Sufyin and so had powerful protection in Mecca;
there was no sanctlty in those days about %he persoys ‘of .
envoys. “
57Ibn Ishaq. S:Irah. p. 746 (Guillaume, Tng ife Dt
of Munaxmnad. P. 503. .

13

5BBayq§.wi; Anwir al-Tanzil, p. 679. ’K

5%ur* an, 37:102<6. |
60 - - ! - - vl

Q S Qur’an, 48:10
’ 61Lane, Lexicon, p. 285; cf, Ibn I‘Ianzur. .‘Lisén
al—‘Arab. vol. VI. p. 26,

L

N L 621bn Ishaq. Sirah, 'p. 747 (Guillaume The Life of
’ L——-—.—?—'ﬁ' b. 501*’ L I
:” I # , ""
k ' 63_113_1_1-. P 7&9 (Gulllmme The L:.fe of ;uuhammac ,
P, 505)
b . eh e
. . Ibn Hisham's notes, 754 (Guillaume. The Llfe of
L‘L_m.ﬁ p. 769). ) . )
| 65‘3;‘abari, Tafsir al-Tabari, vol. 28, 'p'. 43, -
¥ S ‘ 664 fmuf Ali, The Holy Quran (U.S, McGregor
N L & Werner.“}é %), .pp. 1530 1534, n, 51-&22. S , /
. “ ! B - o
: o ‘v * s , o)W F
i ' ' 67Qur’ari. 60;10 e
- N " ‘L, . L.
' @ See Tabaf‘it M?Mrml. 28 p» 1#2‘
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" %9%ee avove, pp. 49-50

MBaydawl, Anwir al-Tanzil, p..732.

v 8

71Tabar1, Tafsir al-Tabari, vol. 28, pp. 47-50.

,h721bn Sa‘d, al-Tabagat al-Kubri (Beirut: Dar Bay-
rut, Dar §adir, 1376-77/1957-58), vol. III, p. 432.

734, sn&1tdt, Tafsir, p. 286.

™MRichard Bell, Introduction to the Qur’an (Edin-
burgh: The University Press, 1958), p. 110s T. NSldeke,
Geschichte des Qorans (Leipzig: Dietrieh, 1909-38), i,
227-229. Blachere and Rodwell, who arranged thelr transla-

T e s e R M T et v n .-

tions chronologically, put Sura 5 last. .

755ee above, pp. 10, 11, 38-44, 4@-9. and below,
pp. 55-61. - >

3

. - e
76:)‘ohn Wansbrough, Qur’anic Studies: Sources and
Methods of Scriptural Interpretation (O}Eford: 0xford
University Press, 1977), pp. 8-9; Sale, The Xoran, P. 56,

"?Ibre Tshiq, Sirah, p. 969 (Guillaume, The Life of
Muhammad, p. 651).
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78Qur’én, 2:35, 38:73, 7:12, 17162, 15127, 18:52,

; - "I%or the children of Adam, see Qur’ép, 2:38,
7:26-4Q, 172-5; for Abraham, see Qur’an, 2:124-31; and
. for the children of Israel, see Qur’an, 2:41-96,

8

O qurran, 2:187.

81qu -2 better understanding of the concept of
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"galimun" in the Qur’an, see Qur’an, 2:92, 95, 57-9, 124,
187, 272, 279, 281, 246; 7:4, 19, 41, 45, 148; 33:72.

82Qur’ an, 17:34,

83dur"én, 6:22, 11:7, 34:7. For the ideas of
people in pre-islamic times-, see Mas‘udl, Iuruj al-Dhahab
(Cairo: Maktabat al-Tijariyah, 1377/1958),vol. 2,p. 102, and
Mutahhar lagdisI, al-Bad’ wa al-Ta’rikh (Paris: Ernest
Leroix,1899), vol. 1, p. 1Lk,

8L

Shahadshliterglly means:"testimony" (from shahads
"to see"). The religious use of the word shahadahis the
Muslim profession of faith: "There is no god but God and
-

Muhammad is the messenger of God."

»

5Qur’an, 112:1; we can find many suras and passages
1ma\,the Qur’an’ like this. .

86Qur’ an, 13:30,

87Qur’ an, 3:52-53
88Qur’ an, 2:84

89Qur’ an, 5:7.

90For instance, "By the Lord"; see Qur’an 15:92,

91For example, "By the declining day, Lo! man is
in a state of loss," Qur‘an, 103:1-2.

92For this reason some Muslins say, "Balf" (yea,
we testify) when they.hear the gshahadd} (ashhadu an la ilaha
1113 Al13h) inthe adhan. See L. Massignon, "Le Jour de Cove-
nant," p. 87.
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' 93Accord1ng to the 01d Testament (Gen. 17: 11) .
"From now you (Abraham) must ciroumcige every baby when he
is eight days old; this will show that there is a Cove-
nant tetween you and Me."

g Smlmétm Ja‘far al-Sadiq, Tafsir al-Qur’an, attributed
to Imam Sadiq, MS. Chester Beatty No. 5235, fol. 8.b.

95Sey'yid Hossein Nasr, Ideals and Realities of
o Islam (London: Allen & Unwin, 1960), p. 6.

96See Raghib al-Isfahani, Mufradat, p. 576.

97Bayqlé:~/1. Anwar al-Tanzil, p. 140, % -
[ J
98 - -
M. Shaltut, Tafsir, p. 286.
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CHAPTER 1II

ANALYSIS OF SURAH 7 BY USING THE COVENANT FORMULA 4
AS AN EXAMPLE OF THE UNITY OF THE VERSES
OF THE SURAKOF THE QUR’ AN

A study of the contents of Surah 7 (al-A‘réf)i and
Sirah 6 (al-An‘am) clgarly shows that bcth sirahs have the
same historical background and belong to the same period.
It is said that both ofl them were revealed in the last

year of the Prophet's life, at Makkah.1 Surah6 is more con~

cerned about the divine Covénant which leads Muslim be-
C lievers to the vicegerency (Xhilidfah) and inheritance of
the earth. The last part mentions the ten \co\mmandments,
and at the end says: "He it is who hath placed you as
viceroys of the earth and hath exalted some of you in rank
above others, that He may’try you by (the test of) that
which:He hath given you."
| But Surah? starts with the general covenant with
\ the Muslim believers, and then mentions the different cove-
. nants between God and various nations, as lessons from th?
F past, in ordef to include Muslim believers under these earlier

covenants. Thus Surah 7 is the completion of Surahé, 2 .

Our analysis will follow this scheme:

\
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Subject

,9.
. " 10.

The General Covenant with Muslim
 believers )

Lessons from the Covenant of Adam

Lessons from the Coverant of Adam's
Children

Lessons from the Covenant of\Naxions

a. Covenant of Noah |,

b. Covenant of ‘Rd

c. Covenant with Thamid's people

2

Covenant with Lﬁ;‘s People

e. Covenant with Madyan (Midian)
f. General Lessons from tﬁe Past
g. Covenant with Pha;aoh

h. Covenant of Moses' People

Bhe New Covenant for the People of
the Book

The Consequence of the Breaking of
God's Covenant

Covenant for the.New" Generation:
a. Covenant of the Scripture

b. Covenant of the Mount L

God's Covenant with the Nature of Man

The Covenant of Man in Hardships

Ten Commandments for God's Guidance
and His Vicegerency

Verses number

of Sura 7

1-10

11 - 24

25 - 33

54 - 38

P

65 - 72

73 - 79

80 - 84

85 - 93

9% - 102

103 - 108

144 - 119

\

156 - 157

159 - 170
Y169 '

170

171

172 - 174

189 - 190

180, . ‘

199 - 200
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. The General Covenant with Muslim Believers

The Verses of the Qur’ an (Sura 7)

No.{The Articles
1, | The .party of
the first

part
2 | The party of
the second
part
TR U
3 {List of Com-
mandments
¥
S N e ]
L ) General les-
son from the
past
- o v s o e pony
5 | Proamises «
6 |Warning
-_r- —————————————
7 |God's fa-
vours
1
)

e o s o o s T e o ot S W i o —— - -

In the name of Allah, the
Beneficent, the Merciful.

o e e o i o —— - - ]

(It is) a Seripture that is
revealed unto Thee ... and (it
is) a Reminder unto believers.

n o ot ol T e o T e e -y s o . D

1) Followathat which is sent
unto you...

2) Follow no protecting friends
‘beside Him.

How many a township have We
destroyed! As a raid by hight,
or while they slept at noon,
Our terror came unto them. No
plea had they when Our terror
came unto them, save that they
said: Io: We were wrong doers.,

- — T s S T - - T o

o D S s S e s D G s e S G B S e - -——-—‘-——-ﬁ—-n-—------J

The weighing on that day is the
true (weighing). As for those
whose scale is heavy, they are
the successful,

And‘as for those whose scale
is light: those are they who
lose their souls because they
disbelieved Our revelations.

o e i 0 i S e S 5 o Ot Bt s O

1) And We have glven you power
in the earth

2) and appointed you therein a:
livelihood. Little give ye
thanks!
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“he following verses are descriptions of these

. ‘~ L3
articles, namely: .

1. The-gigns, attributes of God (Allah)
..2. The mediator of the Covenant (Muhammad)

‘3. List of Commandments which are revealed from Adam until

Muhammad's time,

L, Lessons from the past: from wrong-doers (zalimun) and
thanks-givers 4ghakirun), the successful (muflihin) and

those are they who lose their souls (khasirun).

5. The Day of Judgement

6. The power in the earth of vicegerency (khilafah) which

God has given to the nations

2. Lesgsons from the Covenant of Adam =~

e
It is the first lesson and revelation

nddressed to Muslim believers under the general and

symbolic Covenant between God and man z;,s found in the S'l?of'y
ofu‘ldam.3

L8

No.[The Articles |The Verses of the Qur’an ° v.
1 | The party of | And We (Allah) created 11
the first -
part .
e e o e > 2 o - — s o e v st o e, i it g S . i S i a0 — i o e D i i . o o ——A---n--hL—-i-
2 | The par*hy of | you (mankind) 11
the second
J part . . -
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: 3 God's fa- 1) created yow, 2) fashione 11
v | vours "] you,”3) then told the angels:
1 Fall ye prostrate before Adam!
And they fell prostrate, all ,
save Iblis,
4 Promise ... 0 Adam! Dwell thou and thg 19
wife in the Garden (al-Jannah,
o o o Pt a8 o e s e e e }-h —————————————————————————— - — - ——— e -
5 List of ... ,and eat from whence ye will, 19
Command- {-but ‘come not nlgh ghls tree 1,
ments (Satan's quality).
5 List of 1. Disobedience: Iblis was not of | 11
: Command- those who make prostration.
ments 2. Pride: He said: What hindered 12

thee that thow didst not fall
prostrate when I bade thee?
) (Iblis) said: I am better than
; hinm.
Ci - 3. Materialism: Thou createdst me 12
of fire while him Thou didst
. create of mud. - . ;
He said: Then go down hence: 13 !
: It is not for thee to show
pride here, so go forth: Io:
Thou are of those degraded.
L, PYXot: He said: Reprieve me till} 14
The day when they are raised
(from dead). , -
He said: Lo: Thou art of those
reprleved.
5. Attribution.of gelf s:.n to the
° other: He said: Now, because
Thou hast sent me astray...
. 6. Misleading: ... I shall lurk in
: ambush for them on Thy Right

Then Satan whis-
pered to them that he might
manifest unto them that which
was hidden from them of their
- - - 4 Shame, ...

° . . 8. Lying: ... and said: Your Lord
’ forbade you from this tree only
) lest ye should become angels or
C} ‘ ' become of the immortals.
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9, Deceit: And he swore unto them
saying): Lo! I.am a sincere
adviser unto you.
" Cheating: Thus did he lead
them on with guile.

ey e G T — S B Dt A G T s S W s s S by

10.

... but come not nigh this tree,
lest ye becomé wrong-doers (za-
llmln:{

~... Lo! Satan is an open enemy
to you.... As for such of them -
as follow thee (Satan), surely I
will fill hell with all of you.

- - -

‘21

19

22
18
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3. Lesschs from the Covenant of Adam's Children (23-53)

‘

RS

includes all mankind.

of the results of disobedience, regrets and returns o God,

Then the Muslim believers are addressed under the

general Covenant between God and Kdam's'Children which

This passage shows that man after the realization

and God turns to him and gives him guidance and His new

Covenant as follows:

Y

No. |The Articlesil'The Verses of the Qur’an §{V.
1 |The party of We (Allah) have revealed 7:26
the first unto ...
part L
2 |The party of } ... you (0 Children of
the second Adam... .
part .
3 |God's favour ... raiment to conceal "your 6
shame, and splendid vesture,-
4 |Lessons from | ... but the raiment of re- 7:26
the past straint from evil, that is the
best. Let not Satan seduce 7:27
you as he caused your (first)
parents to go forth from the
Garden
e T T T RSy e e o o e o e
5 |List of Com-| Say: My Lord enjoined 1) jus- | 7:29
mandments tice, 2) set your faces, up-
right (toward Him) at every
place of worship 3) and call
) upon Him, making religion
g pure for Him (only), ) "Wear |- 7:31
your beautiful apparel at -
L) ’ N \
- S - L
.’:\* P e
- ::-" i s
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. every time and place of (
prayer, eat and drink: but™
waste not by excess for God
loveth not the wasters."?
5) Say: My Lord forbiddeth 7:33
only indecencies, such of
them as are apparent and
such as are within, 6) and
sin ?) and wrongful op-
pression 8) and that ye 7:33
associate with Allah that .
for which no warrant hath
been revealed, 9) and that
ye tell concerning Allah
that which ye know not.

————’- —————————————— P —————————————————————————————
[ 6 Promises 0 Children of Adam! If mes- :; 7:35
sengers of your own came
unto you who narrate unto
you My revelations, +then
whosoever refraineth from
evil and amendeth— there shali
no fear come upon them
neither shall they grieve.
«+. those who believe and 7:42
- do good works--We tax not
any soul beyond its scope--
Such are rightful owners
of the Garden, Lk
7 Warning But they who deny Our Reve- | 3:76
lation and scorn them-t
such are rightful owners :
of the Fire.... nor will 3:40
they enter the Garden.,. '
(See also verse 41, L44-
*53).

et S G T S O e e B S B S A W . Y U i T o S e St = o ot At o oy i sy G P e et G A G B G S

The Garden (al-Jannah)

Verses 35 to- 353 éxplain the meaning of the
Garden (al-Jannah)and its inhabitants. \
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The study of the whole sura showé that 1t is

' . probably the same Garden which Adam was forcedcto leave

n through disobedience. But the Children of Adam can in-
herit it by faith (Imdn) and righteous work (‘amal galin),
as 1t is mentioned in the verse 43: "Verily,t the mes-

sengers of our Lord did bring the truth. And it is eried

PN

with them: This is the Garden. Ye ,inhéfit it for what
ye used to do.® ‘

-In the following ver:sés we. will see that it is
the custom of God throught history to take blessings from

the land of the wrong-doing people and give them to the

O AL o e v

C}? \ right-doing peopile.
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b, Lessons from the Covenant of Nations
As is mentioned in the Qur’an 2:31, God created
man to become His vicegerent (khallfah) According to some

‘ ; commentators such as Ibn Kathir (a. 7?M térm

b - *M“ﬁééns a nation that replaces another’ nation,

- Id .
as the Qursan 6:165 says: "It is He Who hath made you

2 inheritors of: the earth (khala’if £I al-ard). He ‘hath,

raised you in ranks, some above others, that He may try

you in the gifts He hath given you."o

The explanation of this verse is as follows:

e

In every péried of time, God makes a natign inheritors

i G of the earth and superior in power and culture and civili-

a zation to other nations in order to try.them. Fof fhis,'
, . i

P

God sends His messenger to the nation and makes a covenant ~

with thém which is very important in the life of the”nation.

R

In this surah(7:5-172) the Qur’an mentions the vicegerency

[

( of the nations of Noah,' ‘Ad, Tﬁamﬁd. and the people of ( :
Israel, as shown in the following chart: \’\
Inhé'ritors of the Earth in S. 7
No. | Nations | The Verses of the Qur’an 3.V.
L1 Noah +++ We saved him and those with™ | 7:64
o ‘ him in the ship... ‘
- .+ . and made them viceroys (in 10: 74
the earth)... (ﬁgala’l ) |
2, ¢Ad { ceoe Remember how He made you 7179
viceroys (khulafa') after Noah's

¥ [

IR L - VAN TP P Eop ey
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: <o folk, and gave you growth of
. . stature

) - P . I.. ———————— G om e ot e . S - S e e A - " 0 A - o v -
i " - 13 Thamud And remember how He made you - VEYL (

H
! 1 viceroys (khulafa') after ¢Ad - ¥,
SN - T : and gave you station in the earth. )
i‘ ‘ . The peo- | And We caused the fold who were 7:137
R . ple of dés¥ised to inherit the eastern g
, Israel parts of the land and the west--
' ern parts thereof whlch We had ‘ ‘
blessed. '«

D e e gy G e Y s s — D R Gt e A G s
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Thé Covenant of Natlions'

The following Covenant makes 'the Muslims partici-.

. PNV PO
5

pants in earlier nations' Covenants, with dome symbolic

‘C‘* lessons from nature. - , '
5 , S N
No, The Articles | The Verses of the Qur’an SI.V.
i . .
1 'l The party of | Lo!.(0 believers!) Your 7154
the second . L%rd is.es o .ot
part . \ )
! o ST T e T EEET PP whe e
. 2 The party of |. ... Allah Who created the 7354,
’ the second® heavens and the earth in '
| ’ + | pdrt and HlS 'six Days, then He lnounted
T ) A A signs :| He the Throne. He ‘covereth
! Cob the night with the day,
oo . . |. which is in haste to follow
/ g ) "it, and hath tade the sun
;7 N I and the moon and the stars
S~ T . subservient by His command.
' e T R e e e ] r......_.........._.................‘:a._..-._.—---—-:--r- ------
.o 3 | God's fa- And He it-ig Who 'sendeth 757
: < |7 vours to . the winds ‘asr tidings herald-
bring life: ing His mercy, . till, when
.1 and author- they bear ‘a cloud (heavy .
ity for the (with rain), We-léad: it to
natlon/é a dead land, and then cause
{:1 "u“}»' . - ' ’ \
“ B i » . H o ¢ a N s
! ‘I ' . ¢ ! .
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water to descend thereon
and thereby bring forth
fruits of every kind. Thus
bring We forth the dead.
Haply ye may remember.

e ot i e e e e S - e - o S G S S e G e S T S G i W o e b s o -
4 "Symbolic As for the good land,-its 7:58
lesson about vegetation cometh forth vy
various peo- | permissjon of,its Tord;

ple while as for that which is
bad, only evil cometh forth ;
(from it). I
5 List of Com- | 1) Call upon your Lord 755
mandments . humbly and in secret.

2) Lo!: He loveth not ag-

" gressors.

3) Work not confusion in the 7:56
earth after the fair or-
dering (thereof), :

L) and call on Him in fear 3 4
and hope. :

y ST B F e n

TS e L

(3 i Lo! the mercy of Allah is 7:56
—2 nigh unto the good (those )
e e e -

who -do good).

. - . T Y iy " Bt G Uy S o e S iy T g T -~

- ' ] Qovenant is followed by seven Covenants which

e s g PSR I N

o/the various nations after having given them
‘ ‘ _authority and vicegerency (khilafah)(v. 69, 74, 129);

+++ but most of them were not true to. their -covenant."

(V. 102). The consequence of their rejection and their

not fulfilling God's Covehant are as follows:

*
-
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a. Covenant of Noah

»
-

No. The Articles | The Verses of the Qur’'an s.V,

1 The party of { We sent Noah (of old) 7:59
the first unto ...
part !
_____ o e et e e ;
2 The party of .». his people, and he 7:59 !
the second (Noah) said: .
L part N !
3 List of Com- | O my people! 1) Serve Allah | 7:59 ¢
mandments 2) Ye have no other God save :
3 Him. :
b Warning Lo! I fear for you the re- 7:59 !

tribution of an Awful Day...,
Marvel ye that there should | 7:63
come unto you a Reminder

(E from your Lord by means of
a man among you, that he may
warn you,

P e e ——— et e ety po— - ——
5 Promise and that ye may keep from 7:63
evil, and that haply ye may
find mercy.

b e o e p oy - - B W - ——— e -

e et e e e e e e e e el e e e ——— - —

But the people of Noah denied him, so God saved
him and those with him in the ship, and He drowned those
who denied God's token. (V. 64). They were blind folk.

And it was the consequence of following one's fore-fathers

blindly.

RO TR ISR T it e |
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b, The Covenant of ‘Ad
No. FThe Articles | The Verses of the Qur’an S.V.
1 The party of | And (We sent) 7:65
the first ,
part
————— 4-——————————————y.-_—---..-.---...——_-—--———-_--—-—--\-JL—-———-—
2 The party of | unto(the tribe of) ‘Ad their [7:65
the second brother Hud.
part 0
o e e e e . o o o = e
3 List of Com- | He said: 0 my people: 1) L7165
' mandments Serve Allah, 2) Ye have no %
o other God save Him, 3) Will
i ye not ward off (evil)?
e T b e e e
A Warning Marvel ye that there should [7:69
' come unto you a Reminder
| from your Zord bty means of
: a man among you, that he
| may warn you? (See &lso verse
: 71
5 God's fa- Remember how He made you 44 7:69
| vours viceroys ‘after Noah's folk,
( and gave you growth of
stature. Remember (all)
the bounties of your lord,
e e ———— e e e e et o e o o i ot e b e ]
é Promises that haply ye may be suc- 7:69
' cessful. :

vy o e - P " —

e " S > - W o o S D m iy SO B e e O g Sk s e

The people of ‘Ad rejected this Covenant and said

to Hud: "Hast . thou come unto us that we should serve

Allah alone, and forsake what our fathers worshipped?

‘I‘he‘n bring upon us that wherewith thou threatenest us

if thou art of the truthfull* (V. 70).

God saved Hiid and those with him by a mercy from
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Him, .and He cut the root of those who denied God's reve-

lations and were not believers (v. 72).

¢. Covenant of the people of Thamud

No. The Articles | The Verses of the Qur’an S.V.

1 The party of | And (We sent) 7:73
the first
part

[~~~ ———— b e e o e - dndatabnied elnbadebabie

2 The party of | to (the people)_of Thamud 7:73
the second their brother Salih.
part

3. List of Com- He said: 0 my people! 7:73
mandments 1) Serve Allah. 2) Ye have

no other God save Him.

3) A wonder from your Lord
-hath come unto yeu., L&!
this is the camel of Allah,
a token unto you; so let her
feed in Allah's earth, and
touch her not with hurt,

_______________________________________ &_—_.—_—--_—_-r.—————-—l
L Warning lest painful torment seize 7:73
. you.
———————————————————— L--.————-——-..'—-————————-—-——-———-—-——L——-—-————
5 God's fa- And remember 1) how He made |7:74
vours you viceroys after ‘Ad \
e 2) and gave you station in
the earth. 3) Ye choose
4 castles in the plains &
¢ and hew the mountains into

dwellings, So remember
(all) the bounties of Allah
and do not evil, making
mischief in the earth.
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The Verses of the Qur’an

The chieftains of his people, who were
scornful, said unto those whom they
desplsed. unto such of them as believed:
Know ye that Salih is one sent from his
Lord? They said: Io! In that wherewith
he hath been sent we are believers.

Those who were scornful said: Lo! in that,
which ye believe we are disbelievers.

So they hamstrung the she-camel, and they
flouted the commandment of their Lord,
and they said: 0 $alih! Bring upon us
that thou threatenest if thou art indeed
of those sent (from Allah).

So the earthquake selzed them, and‘ﬂornlng
found them prostrate in thelr dwelling-
place.

And Salih turned from them and said: O my
people! I delivered my Lord's message unto
you and gave you gopd advice, but ye love
not good advisers,

’r, S.V’

7:75

7:76

7177

7:78

7179
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Saudi Arabia

inah,

.

alih to the North of Mad

in Sa

4

Mada’
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d. Lesson from Lut's Nation

The lesson from Lut's nation is a lesson about

the people who indulged in sin and crime (mujrimin) and

immoderation in their passion (musrifin) as follows:

'I?

1.

i 2'
B
!

3

H

: 4,
£ ! ‘
L

gﬂ: 5'
t

%

% e.
!

or short-changing in transactions, and the

The Verses of the Qur’an

And Iot! (Remember) when he said unto
his folk: Will ye commit abomination such
ags no creature ever did bvefore you?

Lo! ye come with lust unto men instead of
women. Nay, but ye are wanton folk.

And the answer of his people was only that
they said (one to another): Turn them out
of your township.13 They are folk, for-
sooth, who keep pure.

And We rescued him and his houseﬁold, save
his wife, who was of those who stayed
behind.

And We rained a rain upon them. See now
the nature of the consequence for evil-
doers. . *

Covenant of Madyan (Midian) "

S.V.
7180

7:81
7:82
7:83

7:84

The Covenant of Madyan is an example of the con-

general mischief (mufsidin), as follows:

result of

\. sequence of economic ruin (khasirin) and of cheating .
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No. The Articles

The Verses of the Qur’an

1

| e

-

e e e s s o e o s o o -

e e o

ot s s e i e e v - o

The party of
the first
part ;

The party of
the second
part

List of Com-
mandments

o e S e iy o AP0 2 > A o S S . Y—— 1

lessons from
the past

Warning

And (We sent) A

unto Mid%&n, their brother,
Shufayb.

He said: 0 my people.

1) Serve Allah. Ye have no
{ other God save Him. Lo!

a vlear proof hath come unto
you from your'Lord; so give
full measure and full weight

goods, 3 and work not con-
fusion in the earth after the
fair ordering thereof. That
will be better for you, if ye
are believers. 4) ILurk not
on every road to threaten
(wayfarers), and to turn away
from Allah's. path him who
believeth in Him, and to

seek to make it crooked.

And -remember, when ye were
but few, how He dldxmultlply
you.-

And s®e in nature of the
the consequence for the
corrupters.,

And if there is a party of
you which believeth in that
wherewith I have beeri sent, °
and there is a party which
believeth not, then have
patience until Allah judge
between us. He is the best
of all who deal 1n judge-

ment.,

and wrong not mankind in thein

————
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The Verses of the Qur’an ] S.V.

The chieftaing of his people, who were 7:88
scornful, said: Surely we will drive

thee out, 0 Shu‘eydb, and those who

believe with thee, from our township,

unless ye return to our religion. He

said: Even though we hate it? Y

We should have invented a lie against 7189
Allah if we returned to your religion
after Allah hath rescued us from it.

It is not for us to return to it unléss
Allah should (so) will. Our Lord com-
prehendeth all things in knowledge. 1In
Allah do we put our trust. Our Lord:
Decide with truth between us and our
folk, for Thou art the best of those
who make decisions,—

But the chieftains of his people, who 7:90
were disbelieving, said: If ye follow

Shufeyb, then truly we shall be the

losers.

So the earthquake seized them, and 791
morning found them prostrate in their .
dwelling-place.

Those who denied Shu‘eyb became as 7:92
though they had not dwelt there. Those

who denied Shu‘eyb, they were the

losers. ‘

So6 he“®urned from them and said: 0 my 7193
people: I delivered my Lord's messages

unto you and gave fyou good advice; . then .

how can I sorrow for a people that
rejected (truth)?

I
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General Lessons from the Past

The general lessons from the past are given as

an introduction to the story of Pharaoh and Moses.

No.

God's rules -for power's transformation

The Verses of the Qur’an N

54

And We sent no prophet unto any township
but We did afflict its folk with tribula-
tion and adversity that haply they might
grow humble,

Then changed We the evil pllght for good
£ill they grew affluent and said: Tribula-
tion and distress did touch our fathers.
Then We seized them unawares, when they
perceived not.

And if the people of the townships had
believed and kept from evil, surely We
should have opened from them blessings
from the sky and from the earth. But
(unto every messenger) they gave the lie,
and so We seized them on account of what
they used to earn.

Are the people of the townships then
secure from the coming of Our wrath
uponh them as a night-raid while they
sleep?

Or are the people of the townships then
secure from the coming of - Our wrath
upon them in the daytime while they
play®?

\
Are they then secure from Allah's scheme?
None deemeth himself  secure from Allah's
scheme save folk that perish.

Is it pot an indication to those who
inherit the land after its people (who
thus reaped the consequence of evil-
doing) that, if We will, We c¢an smite
them for their sins and print upgp their’
hearts so that they hear not? :

i

S.V,
7:94

7:95

7:96

7:97
7198

7:99

7:100
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8. Such were the townships. We'r‘ﬁ:te some
tidings of them unto thee (Muh¥mmad).
Their messengers verily came into them
with clear proofs (of Allah's Sovereignty),
but they could not believe because they
had before denied, Thus doth Allah print
upon the hearts of disbelievers (that they
hear not).

9. We found no (loyalty to any) covenant in
. mogt of them. Nay, most of them We found
wrong-doers,

We will

L

i

see these rules in the story of Pharaoh's people.

7:101

7:102
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people of Noah,‘Ad, Thamud and Madyan, God sent the fol-

113

Covenant with Pharach

After the Covenants which God offered to the

lowing Covenant to Pharaoh and his chiefs:

.| The Articles

The Verses of the Qur’an

o o e g

pom e ot g

o o o e = et e 2 e

The party of
the first
part

P e e h - ——

The party of W

the second
part

Identlflca—
tion of the
mediator

————— - —— -~

List of Com-
mandments

- - - — -

God's signs

—_.._‘._._-__—--—-._.-—..-.._._.....__--.._ —

- —— - " - — T " - G v o o — O
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Then, after them, We sent
Moses with our token unto

Pharaoh and his chiefs, but
they repelled them. Now,
ee the nature of the con-
equence for the cor-
. rupters.

Moses saild: O Pharach! Lo'

I am a messenger from the
Lord of the Worlds, N
Approved upon condition

that I speak concerning
Allah nothing but the ',
truth.

I come unto you (lords of -
Egypt) with a clear proof
from your Lord. So let

the Children of Israel go
with me.

(Pharaoh) said: If thou
cometh with a token, then
produce it, if thou art of
those who speak the truth.
Then he flung down his
staff and lo! it was a
serpent manifest;

nd he drew forth his hand
from his bosom), and lo!
it was white for the be-
holders.
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The following verses (109-133) show that Pharaoh
refused this Covenant,and punished those who believed
in God. God punished the peoble of Pharaoh with hard years
and failure of crsps. that they might receive admonition.
They said: "We shall never believe in you." God sent
plagues on them wholesale death, locusts, lice, frogs
and blood, but they were steeped in arrogance. Every
time the penalty fell on'them, they made a Covenant with

.

Moses as follows:

No. The Verses of the Qur’an S.V.
1. And when the terror fell on them they 7:134

cried: O Moses! Pray for us unto thy &ord, .
because He hath a covenant with thee. If
thou removest the terror from us we verily
will trust thee and will let the Children
of Israel go with thee. . [ N

2. But when We did remove from them the terror 7:135
for a term which they must reach, behold.
they broke their covenant.’

3. Therefore We took retribution from them; 7:136
therefore We drowned them in the sea: be-
cause they denied Our revelations and were i
heedless of them, ‘

L, And We caused the folk who were despised ~ 71137

to inherit the eastern parts of the land
and the western part thereof which We had
blessed. And the fair word of the lord was
fulfilled for the Children of Israel be-
cause of their endurance; and We annihilated
(all) that Pharaoh and his folk had ddne

arid that they had contrlved.

Verse 189 of this sﬁ%ah'ccnsideys ‘the nature of

a man who makes a Covenant with God in time of hardship,
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h. Covenant of Moses' People .

After the people of Moses were rescued from
Pharaoh's people, Moses went up to the place appointed
by God. And his Lord addressed him and He ordained laws
for him in the Tablets in all matters, both commanding
and explaining all th;ngs, as a Covenant between God and

the people of Israel as follows: '

No.| The Articles | The Verses of the Qur’an ¥ S.V.
1 The party of | He (God) said: 7:1bL
the first ; ’
part -
o e e o o s e o _JL _____________________________ e - i o -
2 The party of | O Moses: s | 714l
the second
part
3 God's fa- I have preferred thee above | 7:14k4
vours mankind by My messages and

by My speaking (unto thee).

L List of Com-| 1) So hold that which I 73144
mandments have given thee,
2) and be among the thank- 7:144
- ful (ghakirin). ) )
; ' 3) And We wrote for him, 7:145

upon the tablets, the

lesson to be drawn from
all things and the ex-
planation of all things',
L) Take the better (course 7:145
. made clear) therein.

- Ishall ghow thee the abode * | 7:145
of evil-livers. I .ghall 71146
turn away from My revela-
tions those who magnify
themselves wrongfully in

» the earth, and if they sece

each token believe it not,
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and if they see the way of
righteousness choose it not
for (their) way, and if they
see the way of error choose
it for (their) way. That is
because they deny Our revela-
tions and are used to dis-
regard them,

And the folk of Moses, after (he had left 7:148
them), chose a ¢alf (for worship), (made)

out oi" their ornaments, of saffron hue,

which gave a lowing sound. Saw they not

that it spoke not unto them nor guided

them to any way? They chose it, and be-

came wrong-doers,

And when they feared ‘the consequences there- 7:149
of and saw that they had gone astray, ‘they

said: Unless our Lord have mercy on us and

forgive us, we verily are of the lost.

This is an example of the general and symbolic

)

meaning of the story of Adam and Eve (v. 22-23). 1In both

stories God examines the people, bﬁt they forget God's guidance

and follow the path of Satan and became wrong-doers. And
when they saw that they had gone astray both said: "Our
Lord:! If thou forgive us not and have not mercy on us,

sure‘ly we are of the lost."” After the realization of the

results of disobedience, they felt regret and returned
to God and God turned to them and gave them guidance and
made a new Covenant for the Children of Adam and the Chilren

of Israel. We saw that the Covenant for the futufe of the

Children of Israel included all People of the Book (the

01d and New Testament) in the timesof Moses, Jesus and

Muhammad .

)
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The New Covenant for the People of the Book

The Articles

The Verses of the Qur’an

The party of
the second
part

The party of

Lo! We (people of the Book)
have turned unto...

b e e e e e o e e o e i et e e

..., Thee (God).

o e o

——

the first
part

He (God) said: I smite with

My punishment whom I will,

and My mercy embraceth all

things, therefore I shall

! ordain it for:

a) those who ward off (evil)

b) and pay the poor-due,

¢) and those who believe
Our reveliations;

d) Those who follow the mes- [7:157

senger, the Prophet who

can neither read nor

write, whon they will

find d scribed in the

x %‘orah an()i the Gospell?

' "”\ which are) with them.

He will® enjoin on them

that which is right and

forbid them that which is

wrong. He will make law-

ful for them all good

things and prohibit for

them only the foul; and

! he will relieée them of

their burden and the

fetters that they used to

wear.

Then those who believe

N - . in hin,

- ‘ i‘; and honour him,

I g) and help him,
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h) and follow the light which
is sent down with him:
they are the sucgessful.

Identification of the Last Messenger
The following verse (158) acknowledges that the

Messer_lge? of the last Covenant is not for any par‘lz:'Lcu.laajl
race or tribe, as werre the Messengers of the 01ld Testament;
rather he 1s for all mankind: "Say.(0 Muhammad): O
mankind: I am the messer;ger of Allah to you all." The
last Covenant is between God and man as such "And\ God
to whom belongeth the dominion of the heavens and the

G; earth. (not to any person such as Pharach, or any particular
nation). And there is no authority other than God. It is
‘He  that giveth both life and death [to the people and
nations].18 So believe in God and His Apostle, the un-
lettered prophet, \'who [you can be sure that he did not
bring from himself but rather] believeth in'God and His
words [ i.e., either the 01d or New Testaments or Qur’an],

” follow him that you may jbe guided."

i
|




A o . ——

e mzn

v—

120 \\

\

-

6. The Consequence of the Breaking of God's Covenant

Versesls59 +to

170 points to the consequence of

breaking God's Covenant by the people of Moses, when God

tried then.

X

First of all God excludes some of them and says:

"There 1is a-section of the people of Moses who guide and

them did not keep their Covenant, for instance:

1

‘do justice in the light of truth." (159). Yet, many of

The. Articles

The Verses of the Qur’an

e et s o

bt o e e d

The party of
the first
part

The party of
the second
part

- - ——— -~ - -

IR

- 0en i S T - -~

We (God) divided

them (Jews) into twelve |
tribes, nations;

1) and We ingpired Moses,
when his people asked him
for water, saying: Smite
with thy staff the rocki
And there gushed forth
therefrom twelve springs,
so that each tribe knew
their drinking place. 2)
And we caused the white
cloud to overshadow them
3) and sent down for them
the manna 4) and the-
quails (saying)s: Eat of
‘the good things wherewith
We have provided you. They
wronged Us not, but they
were wont to wrong them-

gelves. )
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List of Com- And when it was sald unto
mandments them: Dwell in this fown-

ship and eat therefrom
whence ye will, and say
"Repen‘cance." 19 and enter
the gate prostrate;

Promises 1) We shall forgive you
your sins;

2) We shall increase (re-
ward) for the right
doers.

But those of them who did wrong changed

the word which had been told them for
another saying, and We sent down upon
them wrath from heaven for their wrong-
doing.

s 2 ¢
Ask them (0 Muhdmmad) of the township
that wa by the sea, how they did break
the Stﬁ ath, how their big fish came
unto iHem vis1bly upon their sabbath
day and on a day when they did not keep
sabbath came they not unto them, Thus
did We try them for that they were evil-

(Ilvers.
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7. Covenant for the*New Generation .
Verse n. 169 gives an important lesson from the

13

new generation of Israel’s children. This lesson shows
how a nation changed after a time: "They inl:erited the
Book, but they chose the vanities of this world (and

they followed external sense and literal meaning) saying
(for excuse): '(Everything) will be forgiven us, 'l(even g0),
if similar vanities coie their way, they would (again)
seize them (and forge‘bt:’mg the divine Covenant and as-

cribing to God that which is not true)."

Then God reminds them of the Covenant of the Book

(mithaq al-kitab) and the Covenant of the Mount briefly.
as follows:

a, Covenant of the Scripture

And 'a generation hath succeeded them who 7:169
inherited the Scriptures. They grasp the
goods of this low life (as the price of
evil-doing) and say: It will be forgiven
us. And if there came to them, (again)

the offer of the like, they would accept

it (and would sin again). Hath not the
covenant of the Scripture been taken on
their behalf that they should. not speak
aught concerning Allah save the truth? i
And they have studied that which is there-~
in. And the abode of the Hereafter is
better for “those who ward off (evil).

Have ye then no sense? ,

b. Covenant of the Mount ,

And when We shook the Mount above them as  7:171
it were a covering, and they suppoged that ’
it was going to fall upo:\them (and We
N s ~
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said): Hold fast that which We have given
you, and remember that which is therein,
that ye may ward off (evil).

8. God's Covenant with the Nature of Man

The f'ollowing verses, 172-175 concern the eternaf

Covenant\between God and man's nature as such. Thematteywas

1

mentioned in this sura in order to answer the questiors

of 1)those who heard the Covenants but did not believe
in God, 2) and some who ,believed in Ged, btht did lt con-\‘\
sider it; so they mz%y think that they have no respé:psi-
bility, 3) and some 'who are heedless (ghafilin), b';) and
many imitators who just follow their fathers, claiming
that their fathers were neglectful and say: "Our fathers
before us may have taken false gods, and we are (their)
&escendants after them: wilt Thou then destroy us because
of the deeds of men who were futile?" (Qur’an, 7:173) *° a
The reply is that God provides the intellect for
the children of Adam and shows them thelr creation which
i‘é the best guide to God, for He is man's rabb, namely,
Hg creates and educates us, So, man accepted indirec’tly\‘\

the Covengnt of God that He be his raby, 20

The Verses of the,Qur’an ‘g.V,

And (remember) when thy Lord brought forth 7:172
from the Children of Adam, from their T
reins, their seed, and made them testify

of themselves, (saying): Am I not your Lord _ .-

\\ .
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" ghafilin (heedless): 179, Rabb's (God's) guidancé: 178,

of God to idolatry, 2J

P
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(Rabb)? They said: Yea, verily. We testify. -
(That was) lest ye should say at the Day:of
Resurrection: .-of this we were unaware;

Or lest ye should say: (It is) only (that) 7:173
our fathers ascribed partners to Allah of

old and we were (their) seed after "them,_

Wilt Thou destroy us on account of that

which those who ‘follow falsehood did?

Thus We detail our reveldtions, that haply 7:174 .
they may return. ,

This Covenant received different interpretations
from various Muslim groups and commentators. We have reviegved
these in chapter 2, seétion "The Children of Ada.m."z1

The following verses express the concept of “the

180~181, and shirk (assotiation): 183-198.22

9. The Covenant of & Man in Hardship

Then verses 189-190 show symbolicallly }Low the

nature of men and women is to shift away from the unity

e \ , -
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10. Ten Commandments for God's Guidance and His Vice-

gerency

nant.

Finally, sura 7 finishes by offering a series

of injunctions which summarize the requirements which

man must undertake in fulfilling his pért of the Cove-

The Verses of the Qur’an
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Allah's are the fairest names. Invoke
Him by them. And leave the company of
those who blaspheme His names. They
will be requited what they do.

——— - - . e e g Y S e W W G P W RS S e B0 WA e v

Keepto forgiveness (0 Muhammad), and
enjoin kindness, and turn away from the
ignorant.

And if a slander from the devil wound
thee, then seek refuge in Allah., Io!

He is Hearer, Knower,

Lo! those who ward off (evil), when a
glamour from the devil troubleth them,
they do but remember (Alth's guidance)
and behold them seers:

Their brethren plunge them further into
error and céase not.”

And when thou bringest not a verse for
them they say: Why hast thou not chosen
it? Say: I'follow only that which is
inspired insme from my Lord., This
(Qur’an) is insight from your Lord, and

a guidance and a mercy for a people that
belleve.

.--_.-——-...—.-.—..-_—-.—-_._—----—‘-—q‘_-_-—-_-————-—.

And when the Qur’an is recited, give ear
to it and pay heed. that ye may obtain
nercy.
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( .o
"""""""""" """"""'"“"‘“"""“"‘"""""-T“"‘""""""“‘ ""'""""1
8 And do thou (0O Muhammad) remember thy Lord | 7:205
within thyself humbly and with awe, below
thy breath, at morn and evening.

b e e e e e e o} = e e o]
9 And be thou not of the negectful. 71205
_____ e e e e et e e et e e e e e e e e e o o e o
10 Lo! those who are with thy Lord are not 7:206

too proud to do Him service, but they
praise Him and adore Him..
[ Ll

D Y O W GO0 O A S TS AL G G S 0 e G W o
+

Thus, we see that the ‘entire strah .follows a con-
sis?ent theme, progressively unfoiding the Qur’anic doctrine
of Covenant from various angles, always in a coherent suc-
cession. This single-minded development of the sfirahs

main theme is completed by a "summary“ of man's dpty,lin

his Covenant wi@h God.
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Footnotes to Chapter Two

1The only passages to be excepted are verses
158-16¢, and*164-171. The former of these passages
evidently belongs to Madina. See G. Sale & E.M. Wherry,
Commentary on the Qur*an, vol. 2, p. 201. * )

2For a comparison between Surd 6 and Sura? see

M. Shaltut, Tafsir al-Qur'an al-Karim, pp. 379-385.

3Fsr the symbolic meaning of Adam's story in the
Qurran, see above, pp. 156-17.

4This symbolic story shows that expulsion from
the Garden (i.e., Jannah and from a life of bliss is the
consequence of disobeying the commandments of God's Cove- \
Man forgetszgis Covenant and comes nigh the tree
and disobeys his Lord, and allows himself to be seduced
(Qur’an, 20:121) and led out of the Tarden (Japnah)(Qur:an,
7:20-25), ' ~

nant,

Srre o :
The Yree in this sura symbolizes Satan for:

1) it is mentioned after his gquality, 2) transgression.f
(zulm) is mentioned as the result of the tree. As we will -
see the gualities of the zalimin are the same as this
Satanic quality.

6"This passage (v. 27-33) was revealed to reprove
an immodest custom of thé pagan Arabs, who used to en- '
éompass the Ka‘bah naked, because clothes, they said, were
the signs of their disobedience to God. The Sunnah orders
that when a man goes to prayers he should put on his best
épparel. Sale, The Koran, p. 107; c.f. Bayqawi,*ggyég;gi-
Tanzil, p. 202. ) ‘
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7We have quoted the translation of this verse from
Yusuf ¢‘AlI, The Holy Qur’an, p. 347, for- it is closer
to the Qur’an than Pickthall's translation.

8Ibn Kathlir, Tafsir al-Qur’an al-‘Azim (Cairo: N.p.,
1975), vol. 1, p. 66.

9The story of Noah is mentioned in greater detail
in Sura 11:25-49,

0mne story of Hid and his people is mentioned

more specifically in Surah26:123-140, and 46:21-26.

Mg story belongs to Arabian tradition. Their

epynomous ancestor ‘Ad was fourth in generation frorp Noah',
having been a son of fAus, the son of Afam, the son of Sam,
G " the son of Noah. They occupied a large tract of 'country
in Southern Arabia, extending from .‘Uman at the mouth of
the Persian Gulf to Hadhramaut and Yemen at the Southern
.~ _end of ghe Red Sea. The tomb of the Prophet Hud is still
“traditfonally shown in Hadhramaut." See A. Yusuf ‘Ali,
an, p. 358, n. 1040; c.f. D. van der Meulen
and H. von Wigsmann, Hadhramaut, Some of its Mysteries
Unveiled." (Ldiden: E.J. Brill, Itd., 1932), p. /58 f.

,f" i . .
12rhe pe@ple of Thamid were .the successors to the
culture and civilization of the ‘Ad people. They were
cousins to the ‘Ad, ‘appareﬁt_ly. a younger branch of the
same. race. _ .
3rhe Arabic word garyah means originally. a settled
community, polity or c¢ivilization, ) ,
14 o : - .
Identified with Jethro.
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i X 15see above, pp. 24-26,

Lo

e 16Deu'l:.,xviii. 15.- . ‘ ’ -

17 50nn, .xiv, 16,

18This verse can be related to verse 34: "And
every nation hath its term..." &nd verses 57-58: "And He
it is He Who sendeth the wind as tidings heralding His

. . mercy, till, when they bear a cloud heavy, Wé lead it to
a dead land, and then Qause water to descend thereon and
thg'reby bring forth gﬁits of every kind. Thus bring We
forth the dead.’ Hdply ye may remember,"

o AR s
“

AT S gttt e

1?Ac:ccu:'ciing to a tradition df the Prophet hittatun ~
ﬁ is a word implying submission to Allah and repentance. l
The evil-doers changed it for a'word of rebellion, i.e.,
they were disobedient.

- 20

S

.7’ "sustainer." According to Raghib al-Isfahani, rabb
means “"education and creation; making everything perfect |
,8radually, see Mufradat, p. 182, see '?lso above\, -pp. 17-2 .

. 21

The term rabb means "master," cherisher", and

See. above, pp. 17-24,

- 22

See above, pp. 23-24,

»

2l3ee above, pp. 24-27. y

1
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relationship between God and man or nations whereby man
or nations become His vicegerents on the earth and through
obedience.are able to gain the advantage of God's promises *

and favours.

key lideas of the Qur’an, butmay be seen also ag one -
of the keys-to the unity of the verses in the Qur’anic su-
rahs, and we can say that much of the Qur’an consists of

Covenant or Covenant-articles,
inite series of articles:

1. The party of the first part to ‘the Covenant (Allah).
2.

3.

130

CONCLUSION

v
u

The Qur’anic concept of Covenant symbolizes that

The concept of Covenant is not only one of the -

The Covenant in the Qur’an usually contains a def-

<@

The party of the second part to the Covenant (Adap,
children of Adam, the prophets, the nations, the Child-

ren of Israel, Christians, learned men, the faithful
men, the faithful women, the family). | '
Remembrance of God's favours.

List of commandments of‘ conditiogs\ of the Covenant.
Promises for those who fulfil ¥he Covenant.
Warniﬁgs for those who break the Covenant.
Affirmation and witness. .

Oaths by Cod's signs and‘favowur‘s.

. , I
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9. Signs of the Covenant.

10. Lessons from the past..

Some short surahs do not mention all the above

articles of the Covenant. Some of them, such as Surahs 1,

3

- 109, 112, 113, and 114 are witness and formula statements.

-y Ee TSR o e

; But usually each sfirah speaks about some articles of the
Covenant specifically and points to the other articlesof
! the Covenant briefly. For example, sUrah 57 gives more

é attentiorn to the attributes of God, the partyof the first part

. to the Covenant: while surah 29 is more condc\erned with His

; signs; and surah55 with His favours; Surah 6. concerns
6 the nations and Surah 7 gives more lessons from past na-
tions; and finally Sursh 2 gives .a list of commandments.

It is interesting that the last revealed surah of the Qur-

st

ran (Surah 5 ) contains all the articles of the divine

Covenant.

Our analysis of Surah ? by the above Covenant

e on - e i W1

formula shows that the verses 1-10 are a general Covenant
‘ between’God and the Muslim believe’r‘s; the following verses
are descriptions of its articles, /éSpecially lesséns from
past nations and consequencesof p’/l/qeir'breaking God's Cove-
nant, and finally Ten Com:ﬁandme;i’cs for God's guidance and

’Hits vicegerency. o .

A :

The lessons which are mentioned in Slirash 7 are

7
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related in connection with the different Covenants between
' God and various nations to make them inheritors of the _
earth and superior in power and culture to other nations.~
But most of them,hid not keep their Covenant (v.s. 94-102).
For this reason God punished them and took away His favours

and blessings, removed their power, and gave these to other

nations. .

s
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