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ABSTRACT

The purpose of this thesis is to eXaIIÙne the descriptions of Yahweh's

creative activity in Deutero-Isaiah (lsaiah 40-55). In the last century. biblical

scholarslùp on creation bas been ccncemed primarily with its relationslùp to

redemption. This thesis will study the descriptions independently of redemption.

The references to creation incorporate a broad spectnlm of material wlùch is

presented randonùy throughout Deutero-Isaiah. Because of their diversity, the

references will be organized into three groups: Yahweh's initial creation

(cosmogony). lùs creation of the people, and lùs new creation (Iùs present or

upcoming creative activity). Discussion will begin with the cosmogonie rnaterial.

since it is the most obvious of the groups in terms of its language and similarities to

other biblical material. The other aspects of Yahweh's creative activity will then be

studied in accordance with their lexical relationslùp to the cosmogonie texts.

This thesis will investigate what is said specifically about creation. how the

creation language functions (i.e.• how the messagelmeaning is effected), and what

purpose it serves (i.e.• why creation is mentioned). Special attention will be paid to

the lexical rnaterial in the descriptions. notably the vexbs. References will be

examined in their immediate context (poem. etc.) and in their Deutero-Isaian

context. Where relevant, other texts in Isaiah (!sa 1-66) or the rest of the Hebrew

Bible will be used in the expectation that they will provide added insight into the

meaning ofthe references.
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RESUME DE THESE

Cette thèse a comme objet de voir comment l'activité créatrice de Yahwé est

décrite en Deutero-Isaïe (Isa 40-55). Pendant le dernier siècle, les études bibliques

sur la création se sont centrées principalement autour de la relation de cette

dernière avec la rédemption. Cette thèse tient à se concentrer sur ces descriptions,

mais à exclure la rédemption.

Les références à la création incorporent une vaste gamme d'éléments qui se

retrouvent un peu partout dans Deutero-lsaïe. A cause de leur diversité, les

références seront divisées en trois groupes: la création initiale de Yahwé

(cosmogonie), la création de son peuple, et sa nouvelle création (son activité

créatrice présente ou future). La dhcussion débutera avec les matériaux

cosmogoniques puisque, de tous les groupes, c'est celui qui est le plus évident en

ce qui concerne le langage et les points communs avec d'autres éléments

bibliques. Ensuite, les autres aspects de l'activité créatrice de Yahwé seront

étudiés, selon leur relation lexicale avec les textes cosmogoniques.

Cette thèse cherchera à déceler les références exactes à la création, le

fonctionnement du langage créateur (c'est-à-dire, comment le messagella

signification est effectué), et son objet (c'est-à-dire, la raison pourquoi elle est

mentionée). Une attention particulière sera accordée aux matériaux lexiques dans

les descriptions, notamment aux verbes. On examinera les références dans leur

contexte immédiat (poérne, etc.) et également dans le contexte de Deutero-Isaïe. A

l'endroit approprié, on fera appel à d'autres textes tirés d'Isaïe (Isa 1-66) ou de

l'Ancien Testament au moment où leur usage permettra de voir plus clairement la

signification des références.
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Ll\ITROPUCUON

The subject of creation in the Hebrew Bible has been of interest to scholars

for sorne time. Much of the recent scholarship on the subject has been concemed

with the relationship between creation and redemption in the biblical text.' Often.

descriptions of creation are studied and/or interpreted in Iight of statements about

redemption, and frequently considered subordinate to them. Might, however.

creation be approached and studied differently? The purpose of this thesis is to

identify and investigate the descriptions of Yahweh's creative activity in Deutero

Isaiah (Isaiah 40-55).' l will survey the references to creation in Deutero-lsaiah

independently ofredemption. l suspect that attempting to account for creation in the

book in this manner lIÙght yield results different from those previously reached.

The references to creation in Deutero-Isaiah are quite diverse and are found

scattered throughout the book. They constitute brief, often genera! statements

which span a broad range of ideas about Yahweh's creative activity. They are most

often expressed by means of severa! verbs or verbal ideas, but may also involve

certain nouns. Because of their diversity, it will be important to organize the

references somehow in order to facilitate discussion. The different facets of

Yahweh's creative activity fall naturally into three groups: Yahweh's initial creation

(cosmogony), creation of the people and Yahweh's new creation.

The descriptions of creation are not organi:zed into these three groups in

Deutero-Isaiah, nor are the different aspects of creation presented in any kind of

Iinear fashion. However, in a effort to understand what Yahweh's creative activity

1 This concem wiÙl Ùle relationship betwecn creation and redernption is most c1early traeed to an
article by G. "on Rad ("The Ùleological Problern of Ùle Old Testament Doctrinc of Creation;
Cr=ïon in the O/d T=1Il [cd. B.W. Anderson; Philadelphia: Fonress. 1984] 53-64). The article
is responsible for influencing mos! of Ùle subsequent scholarship on creation in Ùlis century.

, One of Ùle most rudimentary issues that bas to he addressed in any SlUdy on Isaiah concems ÙIe

division of Isaiah 1-66 into three parts, a practice popularized af1er Ùle work of B. Duhm over a
century ago. The details of Ùlis issue will not concem me here. References to creation are essentally
only present in Isaiah 40-55. wiÙl a few exceptions in "Trito" Isaiah (Isaiah 56-66; $Ce 65:17; 66:22).
My worlc, !herefore, will he limitcd to chapters 40-55 and will not concern itself wiÙl Ùle debate over
!he division of lexts•.
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in Deulera-lsaiah is and how il functions, 1propose a reading stralegy lha! organizes

the lexIS inlo these three groups and considers them in ùùs order. 1will begin with

cosmogony because il is the mosl obvious of Yahweh's creative activities. The

language used to describe ùùs stage is the clearesl and most easily identified of all

of the groups. Cosmogony is the aspect ofYahweh's creation which Deutera-Isaiah

shares with other biblical material, and is likely the facel of which readers f!J'St think

when they ùùnk of creation in the biblical text. Cosmogony is furthermore a good

starting point because Deutera-Isaiah begins with an extended discussion of the

subject (40:12-31) which may be relevant to the ensuing creation material. The

layout of my thesis will then be as follows.

Before actually studying the references, it will be important to do two

ùùngs. First, 1will discuss sorne of the relevant scholarship on creation in Deutero

Isaiah and the Hebrew Bible. It is not possible to cover ail studies on this subject in

my thesis. Instead, 1will try to highlighl the main trends in the discussion and show

where 1think my thesis filS inlo this tradition of scholarship (chapter 1). Secondly.l

will address briefly the possibility of Chaoskampj imagery in Isaiah 40-55, a one

lime popular lopie for scholars of creation in the Hebrew Bible which has even been

pursued in Deutera-Isaiah.' 1 discuss Chaoskampj in response to various

suggestions made by scholars that ùùs language is present in the book and refers to

creation. My suspicions are that thc book might employ imagery reminiscent of a

battle between Yahweh and his enemies. but that it is hard to connect this with

cosmogony. This brief investigation will comprise chapter 2.

Chapter 3 will constitute the discussion of references to Yahweh's initial

creation or cosmogony. These utilize a series of verbs ~i:l, i1izI:lJ.~" :lJj'i. imJ)

and are quite sparse in detail. The cosmogonic references most often are expressed

J 1 did not mention the subject of Chaoskampf in my grouping of Deutero-Isaiah's statements
about creation. It would fit into the subject ofcosmogony. Chaoskampflanguage for my purposes is
!hat which clescribes Yahweh's creation of the world in terms of a primordial battle against certain
clements (enemies). 11Iese supposee! refercnces consist primarily of certain nouns, lilce m, C'I.'1T;1,
:::loTI.~ and ,m. Additionally, the therne ofYahweh-warriorwilJ be discussed.
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by means of participial titles conceming the dei!)'" In addition, there arc also

references to this same subject matter which use suffix conjugation verbs.

The references to Yahweh's creaùon of the people will be discusse:i in

chapter 4. The creation of the people is expressed by means of sorne of the same

verbs which are used to describe cosmogony. There is therefore a close lexicallink

beIWeen these IWO groups. Because ofthis link, Yahweh's creation ofhis people is

a logical next step in my investigation of creation in Deutero-Isaiah.

Yahweh's new creation (the re-creaùon of the land) will be considered in

chapter 5. 1 will begin with three texts which employ the creaùon verbs to depict

Yahweh's creation of sorne unusual objects (evil and darkness, the artisan and the

destroyer, etc.). These three texts are the only c1ear lexical (verbal) connections to

the previous IWO groups of references. The remainder of the new creation rnaterial

is 1inked much more tenuously, along other lexical or themaùc means. It is depicted

by means of various images, the majority of which concem irrigating and planting.

The verb nœ is of particular importance here. This plant imagery is also connected

to Yahweh's re-peopling of the land. In addition. the book shows the suggestion

that Yahweh, depicted as mother, gives birth to hercreation. Finally, there are a few

subjects which also come under Yahweh's new creation but which do not fit into the

plantinglpeopling imagery (they are, however, connected to it in sorne way). These

are the possibility that Yahweh creates via his word and the depiction of the

elements of creation being exhorted to praise Yahweh.

References will be given a critical reading. Attention will be paid to what is

being said about the process of creation, how the language is being used. (how this

message is effected), and to what end it is being used. Since 1am interested in how

the three groups of creative activity relate to each other, 1 will naturalIy be

investigating how their language is related. 1 will not be concemed with historical

• 1 will be paying some attention lO the verbal fonllS usee! in the descriptions. The reason for this
is that there is a definile concentration of paniciplcs which describe Yahweh. Il follows that 1 mighl
try lO ascenain the relevance of these forms in the descriptions. Scholars have never been able lO
clearly establish the meaning of these verbal forms, however, and 1 will have lO wrestle with this
problem when 1mecl il.
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issues of dating, identification of the author, or the histoncal setting of a particular

passage.'

My approach will consist of severa! layers. l will isolate and study the

lexical material on creation and identify Jle basic message being presented.' l will

also consider the immediate context of the references within Deutero-Isaiah: is it a

poem on creation, a series of participial descriptions ofYahweh-ereator. and so on?'

l will try to comment on how the references are functioning in their context and

how their context might be influencing what is being said about creation. Here, l

begin to ask questions like: why bring up creation in this portion of text? How does

the reference contribute to the meaning of the passage?'

Additionally, other texts in Deutero-Isaiah, Isaiah. and the rest of the

Hebrew Bible will at times be relevant to the descriptions of Yahweh's creative

, My dealings wiÙl Ùle text will be such Ùlat 1do not need to interpret or maJce decisions on Ùle
basis of a date or an historicaJ evaluation. In general, 1 am assuming Ùlat DeuterO-lsaiah was
composee! and/or redacted in Ùle exilic or post-exilic period. (My interests in Ùle redaction ofÙle teXt
do not extend beyond Ùlis assumption.) 1 will not attempt to identify Ùle aUÙlor, save to say Ùlat he
(sic) was likely a pan of Ùle exiled community, and was addressing Ùle eventuality of Ùle retum to
Ùle promised land. In general, 1will try to avoid statements about Ùle aUÙlor or auÙlorial inlent in Ùlis
projcct, since 1 am aw:ue Ùlat our knowledge of ÙlÏS figure(s) is severely limited. 1 will use Ùle
denotation, "speaker: for Ùle person speaking in Ùle text,

• For commentaries, sec P. MiscaJI, IsciIJh (Sheffield: JSOT, 1993); C. NOM, The Second lsaiah
(Oxford: C1arendon, 1964); J. Waas, IsciIJh 34-66 (WBc, 25; Waco: Word Books, 1987); C.
Wcstermann, IsciIJh 40-66: A Commelltary (trans. DM. Stalkcr; Philadelphia: Westminster, 1969).
NOM and Watts (especially Waas) provide good philologicaJ and textual-critical nolCS, and will be
used primarily. Waas will a1so be used because 1 appreciate bis provision of a clear pieture of
relevant textual (MI) problems and bis conservatism in agreeing to teXtual emendations.
Wcstermann will provide form-criticaJ insight when needed, and MiscaJI is interesting for bis
commentary which reads Isaiah 1-66 as a unity.

, 1use Ùle word, "poem: Ùlroughout my Ùlesis very generally. 1inlend to indieate Ùlat Ùle verses
under consideration fit weil togeÙler as a kind of unit, because of Ùleir literary style or content, or
boÙl. 1am not using poem to agree wiÙl any particular form-critical conclusion. For example, 41:17
20 can be caJled a unit or poem because of its Ùlematic coherence, and can on Ùlis basis be separated
!rom Ùle preceding and ensuing verses for Ùle purpose ofdiscussion.

• One bas to be very careful wiÙl Ùle word "meaning" and Ùle temptation to assign a fixed
interpretation to a particular description or image. MiscaJl provides a caveat to ÙlÏS kind of practice
which is highly appropriate here. He draws attention to Ùle faet Ùlat Ùlere are a number of ways to
read descriptive language (images), to get "into" ÙlC leXt (wiÙlin reason), and Ùlerefore Ùlere is a
certain danger to trying to fix definite meaning onto it, 1 shall try to resist ÙlÏS temptation in my
discussion of Ùle references to creation. Already, my division of Ùle leXts into ÙlreC groups puts me
in danger of this. Sec P. MiscaJl, "Isaiah: The LabyrinÙl of Images," Semeia 54 (1991) 103-21.
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acùvity.· They will help to elucidate the meaning of a certain passage or provide

insight inlo the passage's significance in ilS Deutero-Isaian conlext. My study of the

creaùon references will involve looking al some of these other lexlS when

appropriale. 1am nOl attempùng 10 compare all references to creaùon in the Hebrew

Bible. Rather. 1am inleresled in ho\\' the meaning of a text can be affecled when it

is considered along with another (regardless of ilS supposed dale of authorship. or

the author's "idenùty") and discussed with the benefilS of the other's message or

stylisùc features.'o

At the end of this thesis. 1 inlend to make sorne general commenlS on the

way in which creation funcùons in Deutero-Isaiah. 1 will also be able to retum

briefly to the schc.lars flISt considered and discuss the implicaùons of my thesis on

the general conclusions of their work. Addiùonally. it might be that 1 can suggest

some possibiliùes for further study in Deutero-Isaiah. The book's image!)' is ve!)'

involved; creaùon is only one of a few "strands" that helps to establish the message

of these chapters.

, lsaiah denolCS here chapters 1-66 ofthe book of lsaiah. 1am convinced of the importance of
considering other leXIS in the reminder lhallsaiah 1-66, regardless of ilS 'pans,' is presenlcd as a
unified text and must have seme kind ofcoherence. Sec E. Conrad, R~oding lsaÎllll (Philadelphia:
Fortress, 1991) chapter 1; P. Misca11, lsaiah (Sheffield: JSOT. 1993) 9·13; J. D. Watts, lsaiah 1-33.
(Wace: Word Books. 1985) xli-xliv.

10 Peter Miscall commenlS on lhis process in his article, "lsaiah: New Heavens, New Earth. New
Book," in R~ing B~rwttn To:zs: InrenœuaIily and the H~br~ Bible, cd. D. Nolan Fewe11
(Louisville, KY: Westmînsr.erlJohn Knox, 1992).1 cannot quote Miscall al lenglh. but, briefly. he is
speaking not of understanding the relationship between leXIS as "borrowing," but as a reader-orienlcd
practice of bringing one leXt inte discussion with another te sec how the one might confliet
withlcomplement the other. (42-3.47). Mi=ll is commenting on "intertextua1ity; which although 1
find compelling, 1cannot begin te deal with here.
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CHAPTERJ

BIBLICAL SCHOLARSHIP AND CREATION

Creation in the biblical text has been a fairly popular topie for biblical

scholars in the last cenlUry. The purpose of tlùs chapter is to consider some of the

scholarly discussion about creation in the Hebrew Bible, particularly, in Deutero

Isaiah. This review of scholarship will provide an essential starting point for my

thesis. It will aIlow me to fit my own approach into the scholarly discussion on

creation and to benefit from some of the insights of other scholars. 1am interested

in how scholars have slUdied creation and what kinds of material they have

incorporated into their investigations. In other words, what qualifies as creation in

their slUdies? Does creation differ as different questions and methods are brought to

the lexts? To what extent has the orientation of scholars led in their slUdies to the

selection of some references to creation and the omission of others? Will it be the

case that a different approach might open up new possibilities for understanding

creation and give a different perspective on the subject in Deutero-Isaiah?

It will not be possible to provide a complete review of aIl biblical

scholarship on creation here. This chapter will highlight some of the main trends in

the discussion, beginning with Gerhard von Rad's influential article, "The

Theological Problem of the Old Testament Doctrine of Creation.'" In rough

chronological order, various approaches will be considered according to their

relationship to von Rad's article. General slUdies ofcreation in the Hebrew Bible as

weIl as more specifie approaches to the subject in Deutero-Isaiah will be included.

. In addition, there are some trends in cunent Isaiah studies which may not

involve creation per se, but which be helpful in approaching the topic ofcreation in

Deutero-Isaiah. Lately, for example, scholars have been arguing that Isaiah 1-66

should be treated as a unity, rather !han as a collection of various material. While 1

1 in CreDlion in lM OtdT=Ill, 53-64.
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will only be considering chapters 40-55. it is instructive to note that scholars readily

perceive a conncction between Deutero-Isaiah and the rest of lsaiah. Other lsaian

texts, when studied together with the creation references in Deutero-Isaiah, will help

to elucidate them or provide interesting insight into them. In addition, Edgar

Conrad's study of lsaiah is insightful regarding issues such as the role of the reader

and the audience.' Lastly. the work of Peter Miscall on imagery in Isaiah' may

prove to be a useful way of treating various images and literary devices in biblical

poetry" Together with these works. 1will make sorne further comments on my own

approach to the creation references in Deutero-Isaiah.

A. Biblical Scholarship and Creation.

The recent revival in schoIarIy interest on creation in biblical studi~ can be

linked to von Rad's article, ''The Theological Problem of the Old Testament

Doctrine of Creation.,,' A significant proportion of the discussion about creation in

biblical studies has been influenced by the orientation of von Rad's work which

considered the relationship of creation to redemption. Scholars have, of course.

varied the degree to which they have followed von Rad's concems and approach.

As much as anything, this variation is a reflection of the types of criticism or

methods applied to the biblical text which were en vogue at different times

throughout the Iast century.

Like most studies of the biblical tex!, von Rad's concems. approach and

goals are partiy a response to previous treatment of bis subject by biblical scholars.

, Reading lsaiah.
, See MIsaiah: New Heavens,M and "Labyrinth.M

• 50 far, 1 have becn using the general terms, Mdesaiption," or ''referenec," te desaibe the
creation leXIS which 1 will be considering. As 1 study thesc references in detail, different lilCral'y
terminology will become relevant, such as metaphor. or simile, ete. 1 use the ward Mimagery" herc
quile loosely te embrace various descriptive lilCral'y Ianguagcldevices.

, A1though Hermann Gunkel had, years earlier. published bis in-depth study on the Babylonian
influences on creation and chaos in the Hebrew Bible, ilS effects and influence on subsequent biblical
scholarship were not nearly as far·reaching as were von Rad's. See H. Gunkel, Schllpfimg und Chaos
Ûl U~il und Endzeil: DM reügwnsgeschichtliche Ulllersuchung aber Gen 2 und Ap Joh /2
(GlSttingen: Vandenhoef & Ruprecht, 1921).1 am using Anderson's pr6:is oflhïs monograph ("The
Influence of Babylonian Mylhology upen the Biblical Creation Story." Crealwn Ûl lhe Ofd
TestamDII. 25-52).
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He may well he criticizing the work of Hermann Gunkel, whose monograph,

Schiipfung und Chaos, had thus far been quite influential in the discussion on the

biblical subject of creation. Von Rad observes !hal, "it is impossible to arrive at an

assessment of OT doctrine simply by using the methods of the bistolY of religions"

(63). Though he gives no detailed critique of the bistory of religions approach in bis

article, it seerns that von Rad's complaint is with the comparative approach to

creation in the Old Testament and in various ancient Near Eastern lexts.

Gunkel was atlempting to uncover the influence of Babylonian mythology

upon the creation/chaos thernes wbich are scattered throughout the Hebrew Bible.

On the prernise that the Priestly account of creation was not a "free composition of

its author" (25), Gunkel identified certain traditions throughout the stOl)', like the

"brooding spirit" or the darkllight theme and argued tha! they were influenced by

ancient Near Eastern traditions. Gunke1 then turned to other major traditions of

Chaoskampf, like the dragons or the primeval sea. and traeed their deve10pment

throughout the Hebrew Bible. Von Rad's criticism seerns to he leveled a! the

orientation of this kind of approach: it endeavoured to trace the development of

creation in the Hebrew Bible, showing where certain ancient Near Eastem traditions

had left their mark. It was therefore not really concerned with the "theological

structure" of the creation staternents, wbich, von Rad fell, was a more important

issue to investigate (von Rad, 63).

Von Rad states tha! bis approach to creation is a question of theology.' He

summarizes Yahwistic faith as one wbich is "based on the notion of e1ection and

therefore primarily concerned with redemption" (53). He asks of creation in the

Hebrew Bible:

How are we to derme theologically the relationsbip hetween this
predominating belief in e1ection and redemption, and that belief in

• "'Ibeological Problem,~ 53. By using the word theology, vOn Rad is contrasting the history of
religions approach (53) and asking questions that pertain 10 the nature of the faith of the OT. Within
the CODtext of this article, this mcans asking bow aeation will fit inlO "OT belicf as a wbole~ (53).
This belief is in pan visible tbrougb expressions of Yabweb's redcmplive aets in history, whicb are
aIso polcmics against the religions of Isracl's surrounding cultute (54). For "tbeology~ see aIso OTd
T~nt 'r'Mology (2 vols.; New York: Harper and Row, 1962-5) 1.111-12, 136-9; ~Some aspectS
of the Old Testament World View,~ 'r'M Probkm oflM HUIllcuch and othu Essays (!l'anS. E.W.
Ttueman Dicken; London: Oliver and Boyd, 1966) 144-65.
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Yahweh as Creator which is also attested by the OT'? How far is the
idea of Yahweh as Creator a relevant and immediate conception.
over against this redemptive function (53)?

Having set up his study this way. von Rad thus questions whether redemption faith

is based on creation faith. whether creation faith exists and is ever expressed

independently (56). and how the !wo "faiths" are combined and work together

throughout the Hebrew Bible. Unlike Gunkel. von Rad chooses to work from the

other creation texts in the Hebrew Bible. back towards the Genesis account (54).

He reasons that the hymnic sections in Deutero-Isaiah and the Psalms are clearer

expressions of creation faith than the Genesis texts. both from the kinds of

statements they make, and from their posited Sirz im Leben. Further. they are

"theologically much less hidebound than the scholarly priestly code. whose course

is dictated by a theological system" (55). Von Rad proceeds to work through a

number of texts, investigating their "theological structure" (63). flI'S!, as in Pss 33.

136 and 148, showing that theological statements about creation are fol1owed by

those conceming Yahweh's acts ofredemption in Israel's history. Von Rad "proves"

this succession of thought repeated1y. especiaIly in Deutero-Isaian texts, where

creation and redemption are explicitly interwoven.' In fac!, von Rad interprets

Yahweh's creative acts in Deutero-Isaiah and Yahweh's historical acts of deliverance

as "one and the same aet of the universal redemptive purpose of 000" (58).

Von Rad's final step is to consider material in the Hebrew Bible which is

generaIly seen as the main evidence for its creation faith. He calls lexts (e.g., Pss 19

and 104) which have the creation of the world by Yahweh as their main theme a

"very striking phenomenon, in view of aIl the other evidence found in Yahwistic

faith" (61). Because these lexts do not fit into von Rad's conclusions regarding

creation and redemption faiths. he is compelled to "inquire into the origin" of them

(61). He finds material which does not support bis argument to be not "wholly

T Von Rad shows this 10 be the case in !sa 4O:2Iff; 44:24ff; 45:12ff. then cxplicaling the "case
with which the two doctrines... [crcalion and rcdcmption] arc hcrc brought IOgcther" (56-57). This is
proof that cven in cases whcrc the prophet might be spcaking 50lely about crcalion. [he] "is net in
any way sidcaacking the doctrine of rcdcmption in 50 doing. His thought rcmains fumly within the
sphcrc of5OlCrioJogy." (58). Simi\ar "absorption" of thcsc idcas can be sccn in S4:S (58).
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original to Yahwistic belief' or the results of a "rei1Soned, reflective theology,"

which must be a later developmem (61-62). Von Rad's final conclusion of ail of the

material on creation which he has studied is that

...the doctrine of creation was never able to attain an independent
existence in its own righl. Ether it remained a cosmic foil against
which soteriological pronouncements stood out more effectively, or
it was wholly incorporated into the complex of soteriologica1
thought.'

Von Rad's article influenced much of the subsequent biblica1 scholarship on

creation. The question of the relationship between creation and redemption faiths

(whether creation is subordinate to redemption) has been taken up by many who

followed him: However, though von Rad's influence was extensive, Gunkel's

concems with Chaoskampfwere never complete1y eclipsed. Chaoskampfhas rarely

formed the singular theme ofa study, since the rnaterial available in the biblica1 text

is limited." This is especially the case in Deutero-Isaiah, though sorne efforts have

been made to deal with il." Instead, Chaoskampf has most often been part of a

, ''Thcological Problem," 63. Von Rad Jater modified bis position on this subject: sec RJ.
Clifford, ''The Hebrew Scriptures and the Thcology of Creation," ~olcgicaI Srudies 46 (]985)
507.

• One might consul~ for example, R. Martin-Achard who discusses this reJationship in his study
of three creation stories from around the exilic period: Et Dieu c~e le ciel er la lerre: Trois irudes:
Esal"e 4o-Job38-42-Ge~se J (Geneve, Labor et Fides, 1979). Sec aIso B.D. Napier, "On Creation
Faith in the Old Testarnen~" Int 16 (1962) 21-42. (Napier aauaIly spends a good part of his article
ttanslating von Rad's.); G. Lam~ "La création dans la Bible," NouveUe Revue ~olcgique 75
(1953) 252-81; T. Boman, "The Biblical Doctrine of Creation," Clwrch Quarruly Review 165
(1964) 140-51; and J.P. Hyan, "Was Yahweh Originally a Creator DeityT' JBL 86 (1967) 369-77.
This last is of interest since it atternpts to show, chiefly by philological means, that Yahwch was not
originally perceived as aeator, as evidenced by the meaning ofbis name.

.. A recent exception is John L. Day, God's Conjlicr wilh lhe Dragon and !he ~a (Cambridge:
Cambridge University Press, 1985). The author argues, however, that most of the texts which he
considers have been "historicized," and "eschatologized," and no longer really refer to Yahweh's
primordial banJe for aeation.

Il Sec N. FlShbane, BibUcaI Interpretation in Ancient Israel (Oxford: Clarendon, 1985).
FlShbane's work concems "inner biblical exegesis," where one text can be seen to interpret another.
One instance of this he locates in Deutero-Isaiah, calling it a "demythologizing" ofGen 1:1·2:4a. He
gives texts such as 40: 18, 25; 45:7, 18, and 46:5 as evidence for an "exegetical reappropriation"
(324-26) of the Genesis story; the text was "lI'ansposed•.• into a new thcological key" so as to betIer
fit the author's historical and theological milieu (326). Or, sec DM. Gunn "Deutero-Isaiah and the
Flood," JBL 94 (1975) 493-508. Here, the author looks for references to the story of the flood in
Deutero-Isaiah, on the premise that 54:9-10 is probably not the only allusion to the event ofits kind
in the book. He considers the "drying up of the waters" motif (495) and sorne phrases which are
reminiscent of the flood story, Iike 0'137 ~ (506). Gunn's argument is that these texts are not as
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broader treatment of creation, which also has included von Rad's concems. Studies

of creation by Dennis McCarthy and Bernhard W. Anderson best exemplify the

"mixture" of the interests in Chaoskampfand the creation-redemption relationship."

ln his article, " 'Creation' Motifs in Ancient Hebrew Poetry," McCarthy,

like von Rad, displays an interest in the relationship between salvation and the sc

calIed creation imagery in the Hebrew Bible (76). He is primarily concemed with

Chaoskampf and how it might contribute to the biblical discussion of creation.

McCarthy criticizes the reading of Chaoskampf in biblical poetry as creation motifs.

He defmes creation not, as one might cxpect. in terms of absolute origins, but rather,

as an expression of the coming into being of social order.\) McCarthy believes that

the Chaoskampf motifs illustrate this interest in order, and points to some of the

earliest poetic texts in the Hebrew Bible to argue his point." He asks three basic

questions of the poems: (1) "What does Gad do in them which can he related to

creation?"; (2) "How does Gad act? 15 the imagery used that associated with

creation?"; and (3) "Why does he do il" (77-8)? McCarthy notes that this last

question "is crucial, for the purpose of an action will often reveal if it is creation or

not, and in what sense" (78). Fmally, McCarthy applies his theory to the Yahwist's

creation story (Gen 2-11) and argues for the concept of ordering for creation there.

B.W. Anderson's approach to the texts is quite different from McCarthy's.

Anderson's major work, Creation Versus Chaos: The Reinterpretation ofMythical

Symbolism in the Bible, continues Gunkel's interest in the mythological background

of the creation imagery in the Hebrew Bible (8). Anderson is interested in how the

biblical writers have appropriated the creation stories of the ancient Near East into

their expressions of creation faith. He sees in the biblical text a demythologization

of the Chaoskampfmotifs and an embracing of Yahweh's historical aets within the

similar lO the ChtzoslcDmpfmotif as bas previously been thought; they make more sense as allusions
lO the flood. Sec also L FISher, "From Chaos lO Cosmos," EMounler26 (1965) 183-97.

12 B.W. Anderson, CrelZ1ion versus Chtzos: TM Rein/erprellJlion of Mythical Symbolism Ül '/he

Bible (New York: Association, 1967); D. McCanhy, .. 'Creation' Motifs in AncientHebrew Poctry;
in Crea1ion Ül/he O/d TesttJment, 74-89.

" This "ordering" is an important concept. and rc-surfaccs periodically in other studies of
creation•

.. Gen 49; Exod 15:2-18; Deut 32:1-43; 33; Judg 5; 2 Sam 22:2-51; PsaJm 29; 68 07).
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cult, these often expressed in "chaotic" tenns. He exaIIÙnes this èemythologization

flISt with reference to the creation slories in Genesis and then in other biblical texts

on creation.

Like von Rad, however, Anderson also investigates the relaticnship between

redemption and creation, though his interests appear to be more historical (salvation

history)." Anderson agrees with von Rad that, though important, creation had a

secondary place in the biblical text, particularly in its early traditions (49). He

differs from von Rad, however, in reaching this conclusion in part by comparing the

Hebrew Bible with other ancient Near Eastern texts. He concludes that creation

must be secondary in the Hebrew Bible since it does not appear there nearly as

much as in the ancient Near Eastern texts.

In an earlier article, Anderson explained that creation faith "affirms that God

alone is the creator of meaning."16 lbis meaning is disclosed throughout the events

of human history (9). Anderson holds that the paradigmatic event in Israel's history

is the exodus. It is ooly from a redemptive understanding of Yahweh (viewed

through the exodus) that the creation stories in Genesis can be written.17 Anderson

subsequently locates the expression of the consummation of creation and

redemption in Deutero-Isaiah." There, he sees that the creation material never

occurs independently ofreferences to history." A chart ofDeutero-Isaiah's creation

verbs shows the book's interest in "all of Yahweh's creative acts-primordial,

historical and eschatological" (126). Anderson observes that Deutero-Isaiah

"understands Israel's historical calling and destiny between the eschatological

" This refers on1y 10 von Rad's anicJe which 1have been considering ("Theological
Problem"). One could nol make such a conclusion ifone were 10 look al ail of von Rad's worle.

1. "The Earth is the Lord's: An Essay on the Biblical Docuine of Creation." 11119 (1955) 3-20.
Secp.6.

" Creation venus Chaos, 35.
.. Creation versus ChDos, 130. The imagery of Chaoskampfhere, in Deutero-Isaiah, does nol

represenl the primordial aet of creation, bUl the lime of the exodus. Thus, Anderson is able to say
that in aetuality, creation for Israel was the exodus, the paradigmatic historical event. Therefore, in ail
of the representation of Yahweh's creative aets, the historical, that is, the making of Israel, is
emphasized.

.. CretJlion venus Chaos, 120. The lexIS he cites, however, do nol illustrate such an evaluation:
40:21-23; 40:25-26; 44:6-8 (12l).22).
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horizons of beginning and end."'" With all of this creation vocabulary. one CalI see

a "rypological relationslùp between the beginning and the end. between creation and

new creation" (130). 11ùs involves a correspondence of events (showing Yahweh's

continuity in lùstory). and also a slùft. as creation is not merely repeated. but occurs

anew in a different form.

After Anderson and McCarthy. biblical scholars ceased 10 OÙX their interest

in creation and redemption with an investigation of Chaoskampj. At the same time.

it is possible to identify a greater variety of approaches towards the text wlùch were

employed in the investigation of creation. A few of these approaches are form·

critical. Scholars tried to clraw conclusions about the relevance of genres to the

subject of creation. As far as 1 am aware, the approaches to creation wlùch have

employed a form-critical approach have concentrated on Deutero-Isaiah. not (\:1 the

Hebrew Bible as a whole." It will be important to discuss briefly the work of two

authors, Rolf Rendtorff and Carroll Stuhlmueller. and to see how they have

contributed to the ongoing creation debate."

1lI CreaIion versus ChaDs. 115. Herc, the author is interesll:d in a statcment made by Gunkel
(SchlipJung und Chaos) eoncerning Israel's mylhical view oftime, whieh equall:d heginning with end
(Anderson, 114-15).

" 1 will not consider the specifie genre denotations of partieular poems and the vast degree to
which these vary from critie te critie. E. Menill, "Survey of a CentuIy of Studies on lsaiah 40-55,"
pans 1&2. BibliDtMca S<u:ra 1,2 (1987) 24-43 and 144-56 provides a fairly good summary ofrecent
form critical approaches. as do: C. Wcstcrmann, Sprache und Stru/aur der PropMtie Deuurojesajas
(Stuttgart: Calwer, 1981): A. Schoors, 1am Gad your SaviDur: A Fonn-Critical Study of the Main
Genres oflsaiah XL-LV (VTSup 24; Leiden, EJ. Brill, 1973) 1·31; R. Melugin, The FOnnalion of
lsaiah 40-55 (Berlin: de Gruytcr. 1976) 1·7; "Deutero-lsaiah and Form Criticism." VT 21 (1971)
326-37.

" C. Stuhlmueller. Creative Redemption in Deutero-lsaiah (AnBib 43; Rome: Biblicallnstitutc,
1970); R. Rendterff. "Die theologische Stcllung des ScMpfungsglaubens bei Deuterojcsaja," ZTK 51
(1954) 3-13. lbere are (Wo works whieh cannot he considered at lenglh herc, but which will be
useful as 1 invcstigate specifie texts in the next four chaptcrs. One is C. Wcstcrmann's commentary
on Deutero-lsaiah (lsaiah 4().66). Wcstcrmann is obviously not concerned solely with creation, but
will he useful as a commentator, whose from critical eategorization of individual poems is oftcn
taken as primary. Sccondly, SchOOlS' form-critical study of lsaiah 40-55. (1 am Gad your SaviDur)
has some intcrcsting insights. ln the first place, he argues that a form-critical study of Deutero-lsaiah
does not "split up the message of the prophet inte a number of isolated topics" (297), RaIh::-. he
advoeates "abandon[ing] a purely "formai" approach te the genres [so as] te penetrate inte lheir
specifie message" (297). With von Rad. he finds mat creation has a subordinatc IOle, since the
prophet uses it as a premise from which te argue for redemption. cspecially in the disputations (298
3(0). Schoors' criticisms ofStuhlmuellerare also insightful (sec below).
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ln his article, "Die theologische Stellung des Schéipfungsglaubens bei

Deuterojesaja." Rendtorff responds to von Rad's conclusions about creation and

redemption faith. He agrees fully with the assertion that creation is "subservient" to

redemption in the psalms." However, he seeles to examine the creation references

in Deutero-Isaiah more closely in his arJcle, since he sees them as substantially

different from creation in the rest of the Hebrew Bible (3). Rendtorff investigates

the statements ..:oncenùng creation and redemption in the Gattungen in which they

most frequently accur: disputations and salvation oracles. Looking at the Gattungen

helps him to observe the development in the creation statements which he believes

has occurred from the hymniclcultic rnaterial to the Deutero-Isaian texts. Rendtorff

sums up the differences between Deutero-Isaiah and the book of Psalms as follows:

Enmal ist an die Stelle der Betrachtung des Schéipferhandelns
Jahwes ais einer GroBtat der Vergangenheit die unminelbare
Beziehung auf das gegenwiirtig geschehende Heilshandeln getreten
und zum andem hat der Glaube an Jahwe den Schéipfer einen véillig
neuen "existentiellen" Bezug auf die Héirer der Verkündigung
bekommen (9).

ln part ID of his article, Rendtorff explores how the statements concenùng

redemption and creation in Deutero-Isaiah fit together. He points out the

combination of these themes in texts such as 43:1; 44:2; and 44:24, at fust in the

introductOI)' formulae and next in the ellsuïng verses (9-10). This combination is

further explicated in Rendtorffs examination of creation vocabulalj' which is used

to express Yahweh's deeds in history (11). Even statements which speak ooly of

Yahweh the creator (and not of his historical deeds) are not problematic for

Rendtorff, since they exist elsewhere in conjunction with those which refer to

Yahweh who bas chosen Israel (an historical event).'" Rendtorffs conclusivn is that

Deutero-Isaiah bas "rescued" creation faith from its limiting pas!, and re-assigned it

the place it was due in Yahweh-faith (13). In this sense, Rendtorff differs from von

Rad, for he does Dot agree that the creation faith is secondary. or "subservient" in

" Rendlorff aetua11y says supponing or assisting (dienmde).
" NOie lbcologische Sœllung," 12. Arguments sueh as lhis last are probJemalic. Il is sensible to

compare diffcrcnl descriptions of Yahwch. Howcvcr, to say, as in lhis case, that ail are 1inkcd to
redemption bccausc sorne oflbem c1carly show lhis link, sccms to \imillbe leXIS.
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Deutero-lsaiah. Rather. it is one and the same as the salvation faith-faith in the

same God and in the ~ deed of God." A. Schoors sums up Rendtorffs

evaluations of the two forro critical categories which he considers:

He presents the prophet's thought as follows: Yahwe is the creator of
the universe and thus he is able to do with his world as he likes
(disputation); that he is particularly the creator of Israel, explains
why he uses his power to carry out his will to redeem his people
(salvation oracle).'"

Stulùmueller's monograph, Creative Redemption in Deutero-Isaialz, focuses

primarily on the creation-redemption relationship which von Rad emphasized.

Stulùmueller agrees that creation is subordinate to redemption, but disagrees that

creation forms the basis from which the author of Deutero-Isaiah argues for

redemption-faith." Based on this understanding. Stulùmueller expresses his aim as

follows:

Because Dt-Is introduced creation within the context of redemption.
our primary purpose seeks an organization and synthesis according
to Dt-Is' main redemptive themes of the material on creation
abstraeted from the Bk Con.
A secondary purpose may alse he achieved, particularly with regard
to future research. It can he presented as two-fold: (a) to clarify
literary and doctrinal problems related to that ofcreative redemption;
and (b) to establish more clearly an important link in Israel's
developing idea ofcreation. 21

Stulùmueller's intent is to "write a biblical theology ofcreative redemption as found

in the Bk Con" (8). He provides a defInition ofcreation:

" ~Die theologische Stellung," !3. 1see this as different from von Rad's conclusion that creation
faith has been whoUy "incorporated into the complex of soteriologica1 thoughl (von Rad,
"TheoJogica1 Problem," 63), Though he bas said elsewhere that Yahweh's aets (!sa 51:9) of creation
and redemption (the Exodus) are "one and the same aet of the universal redemptive purposc ofGod,"
he seems to argue more for the assumption of the one by the other. Rendtorff mainlaÏns instead thal
they are the same thing and that creation does not exist without redemption.

"1 am God your Saviour, 300.
'" CreQlÏve Redemption, 5. Schoors aiticizes SlUhImuc11er on this point, saying that if he Md

followed the form aitica1 approach more close!y, (especially in the dispulations), he would not he
able (mistalcen!y) te argue this (1 am God,ourSaviDur, 300).

" CreQlÏve RedempriDn, 8. Ilâlics SlUhlmueUer's. SlUh1mueUer uses the abbreviation Bk Con
(Book of Consolation) te refer te Isaiah 4G-55 and Dr-Is te denOle both the book (lsaiah 4G-55) and
the prophet (the author ofthe book).
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...an uceptionally wondrous redemptive act of Yahweh, bringing to
Israel a new national uistence and a new prosperity of
unprecedented scope, with "creative" repercussions upon aIl the
elements of Israel's existence, even upon the cosmos."

With t1ùs view, Stulùmueiler analyzes the vatious motifs of redemption and

investigates the creation vocabulary in the book, aIl in order to "determine what he

[Le., Deutero-Isaiah, the author] meant by creative redemption" (15).

StulùmuelIer's method is essentially form-critical, though he chooses fust to

organize his discussion of the creation material according to the "major

soteriological themes" in Deutero-Isaiah. He then groups these themes into

individual Gattungen (6). The reason for t1ùs approach is that StulùmuelIer shies

away from a form-critical analysis of the creation poems. Many forros are still

being disputed and are really not very clear, since Deutero-Isaiah takes 'liberties'

with them in his elevated poctic style (6, 16-19). In the selection of "soteriological

themes," Stulùmueiler's orientation towards creative redemption as opposed to

creation is already visible (9). This is seen further in his interpretation of the

Gattungen and his selection of vatious IeXts for study.

A particularly important example of StulùmuelIer's orientation towards

creative redemption is his \lIlderstanding of what he calls "fust creation."" He

concludes that Deutero-Isaiah does not normally present Yahweh's first creation

(cosmogony), but rather, is interested primarily in the deity's new creation (26).

Thus, fust creation does not appear as a "reason for encouragement" in the salvation

oracle (26). Similarly, it is not a premise for praise in the hymns (38), or in the

disputations. These interpretations of the Gattungell (see Schoors for criticism, 3(0)

" Crtolive Redemption, 9. Italics StuhlmueUer's. The author's dcfmitions are somctimcs
puzz1ing: He dcfincs creation as "God maIccs somcone or somcthing" (3), and movcs 10 "Yahweh's
intention 10 involve the cosmos in the prospcrous and g1orious rcncwal of Israel" (36). Earlicr,
StuhlmueUcr argucd th3t a worlcing definition bc "all things come from Gad and always dcpcnd on
God" ("The ThcoJogy ofCtcation in Second Isaias." CBQ 21 [19591430, nS). Il tnighl bc difficulllO
identify a rd'crcnce 10 creation under such dcfinitions. This Iast could includc anything, teehnically,
in the Hcbrcw Bible!

.. This tenn mers 10 Yahweh's first (costnic) creation (or cosmogony), and is contrasted by
Yahwch's new creative llClS which lIlC in process. or are upcoming. Sec cspccialIy chapter 8.
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are necessary to suppon Stuhlmueller's \~ew of lhe IWO different creations in

Deutero-Isaiah."

Stulùmueller's study raises certain questions. The aulhor presupposes lhat

all creation language in Deutero-Isaiah is employed for iIIustratir:g what he calls

"creative redemption." He assumes lhat creative redemption was lhe aulhor's intent

or main lheme. Stulùmueller must lhen argue "back-wards" from bis evaluation of

lhe creation texts, reading lhem so lhat lhey fit bis interpretation. This reading will

ob~ously colour how he looks al lhe creation language in lhe book, possibly to lhe

end lhat lhe meaning of lhe lang:!age is severely misrepresented."

Moving on from forro criticism, lhere are a number of studies wbich

investigate creation wilhout considering its relationsbip to redemption. 1 will

consider IWO types here, a structuralist approach by Rémi Lack, and IWO redaction

critical approaches. The fust, Lack's study, is a structuralist evaluation of lhe

imagery of Isaiah.33 Lack investigates lhe principle schemes (images and articulated

symbols) wbich constitute lhe Isaian text and how lhey appear and structure lhat text

(13). He perceives lhat Deutero-Isaiah is split into IWO major sections, lhe fust of

wbich, 40:1-49:13, stresses creation and "making" (81). Lack argues !hat 40:12-31

is an introduction to 40:1-49:13, in lhat it contains a "semantic reserve" of all of lhe

relevant creation/fabrication language in lhe section (86-88)." He lhen discusses lhe

elements of creation/fabrication language in lhe ensuing parts of 40:1-49:13. 1 will

investigate 1his possibility ofa semantic reserve as 1study 40:12-31 in cbapter 3.

" One can see how Stuhlmucller's ideas about first aealion influence bis inlClpl'Clalions of
specifie texts. For example, in chapter 6. he finds only thrce first aealion texts whieh are relevant te
redemption. He studies these carefully and is able te argue that ail of the references te first creation
are oriented tewards Yahweh's future aealion: in 40:12-31. the "proof' is Stuhlmueller's translations
of the verbs, where he gives them future meanings. In 40:12-31 and 45:18-22, it is the concem for
Yahweh's Jordship, a "re-creative" theme. In 48:12-19. the "proof' is the faet that first aealion is
"quickJy dropped". as it was in 40:12-31. te speaJc of Yahweh's fulfillment of prophecy througb
Cyrus (161-62).

" Sec my investigation of the individual aealion references (chaps. 3-5)
" La symboliqlU! du livre d1sol'e (AnBib 59; Rome: Bibliea1 Instilllte, 1973).
" LacJc ealJs Ibis "dbleloppement par enveloppement"
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Two scholars will be discussed wilh reference to Ihe redaction-critical

approach to lsaiah: Jacques Venneylen and Richard J. Clifford." Ver:neylen

concems himself wilh Ihe redactional unity of Deulero-Isaiah. He sums up recenl

approaches 10 creation as being characlerized by one common trait: Ihey suppose

Isaiah 40-55 10 belong entirely (or almosl entirely) to one prophel in one specific

hislorical period (186). In contrasl 10 Ihese approaches. Venneylen presents three

specifie redactional layers in Ihe book wherein creation is trealed differently.J6

Venneylen Ihen slUdies Ihese three layers in order of Iheir aulhenticity. He reasons

Ihal creation references in Ihe mosl "aclhentic" passages refer to Ihe subject in

conjunction wilh phrases which relaIe to Cyrus. Later redactions of creation IeXts

involve Ihe creation of Israel and Ihe return oflhe exiled people (221).

Clifford is important for his attempt to read Isaiah 1-66, not as Ihe

cuslomary three books. but as a unity, held togelher by Ihe book's recurring

language and Ihemes. He proposes Ihat Ihere are three Ihemes which are

problematic for such a reading. one being creation, and attempts to show how Ihese

Ihemes are derived from (Zion) tradition. and aclUally reinforce Ihe unity of Isaiah

1-66." It is Clifford's observation Ihat Deutero-Isaiah uses Ihe language of creation

to describe Ihe emergence of Ihe people and Ihe rebuilding of Zion (14). This

language bas its corollaries in F1I'St Isaiah and in Third l"lliah, where. in Ihe latter. it

is Ihe centrallheme of Ihe book.

" RJ. Clifford, "The Unity of the Book ofIsaiah and ilS Cosmogonic LanguagC," CBQ SS (1993)
1-17; 1am loosely caIling this work redaction-aitical because of ilS interest in the unity of Isaiah 1·
66; and J. Vermeylen, "Le motif de la création dans le Deutéro-1saïc," in lA crl<J1ion dons L'Ori~nt

Anci~n, (cd. F. Blanquart; Paris: CERF, 1987).
" He reasons thal if the literalUJ'C bas undergone a series of redactions, it follows that the creation

termïnology is aJso al risk of being redaeted (186). His criteria for "authentic" J:ieuterooIsaian
material is a Iiale suspicious: "On considm en g~l!ral comme deutéro-isaien tout ce qui, dans ces
chapitres, ne se trouve pas en contradiction ou en décalage évident par rappon à la teneur g~l!rale du
recueil" (l88).

" Clifford's concems with unity place him in a very recent trend in biblical scholarship on lsaiDh.
See, among others: D. Carr, "Reaching for Unity in Isaiah," JSOT57 (l993) 61-80; RoE. ClemenlS,

"The Unity of the Book of Isaiah," Int 36 (1982) 117-29; C. Evans, "On the Unity and parallel
Structure of Isaiah," VT 38 (1988) 129-47; R. RendlOrff, "The Book of Isaiah: A Complex Unity.
Synchronic and Diachronic Reading," SBL S~minJ:zr P~rs (cd. E.H. Lovering, Jr.; Missoula:
Scholm, 1991) 8·20; C. ScilZ, "On the Questions of Divisions Internai to the Book of Isaiah." SBL
~minDr P~rs (cd. E.H. Lovering. Jr.; Missoula: Scholars, 1993) 260-66; M. Sweeny, "The Book
ofIsaiah in Recent Resean:h," CI,"~nlS in Ruearch: BiblicalSfUdiu 1 (1993) 141-62.
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Elsewhere, Clifford makes lWO observations wruch are directed at von Rad's

formative article." The f1l'St observation is that "the omission of creation from

Israelite confessions of faith is not a sign of its unimponance" (S07). Clifford

suggests instead that it is quite possible that creation was so commonplace an idea

!hat it did not need to he unered." Secondly, he criticizes the "much-used

catechetical sequence creation-fall-redemption," and questions whether its biblical

evidence (i.e., Genesis, Exodus, Romans) is a fair representation of biblical doctrine

(50S). Unfortunately, Clifford never really treats von Rad's idea of subordination,

though he sets out to (50S). Further, Clifford's choice of texts, wrule supponing rus

own argument, is not able to perform a complete analysis of creation as it is

represented in Deutero-Isaiah. This "eatechetical sequence," however, might he of

imponance in evaluating sorne of the scholarly tradition on creation.

A final scholar to he considered here, Susan Niditch, presents yet another

approach to creation in the biblical text." Her slUdy of creation and chaos is

somewhat like Gunkel's in its tradition-rustorical orientation, yet different because

of a modem "twist" to the comparative approach. Niditch wants to explore how it is

that certain creation lexts have "informed the lives of various generations and how

in the process the myths themselves have been transformed and renewed" (3). In

other words, she argues !bat the understanding of creation in the Hebrew Bible

developed and was reinterpreted:'

Unlike von Rad, Niditeh finds the creation myths of other cultures

invaluable, since they urge "one to explore the meanings of cenain kinds of

" RJ. Oifford, "'The Hebrew Scriptures." Oifford is commenting on von Rad's anicle,
"'Ibeological Problem."

" See C. Westermann, "Biblic:ll Reflcction on CreaIor-Creation," Cmuion in lM O/d Te.stllment,
93•

.. S. Niditcl1, Cluzos 10 Cosmos: 5/t1dies in Bib/ical Panems ofCreation (Chico. Cil: Scholtus.
1985).

.. See aIso W. Ras!, Tradition His/ory and lM O/d Te.stllment (Philadelphia: Fonress. 1972) 6ll-
71. Niditcl1 uses the traditionally studied leXIS for her biblical materiaI on aeation. She begins with
the aeation story in Gen 1 and 2, and then examines how these themes of arranging and ordering.
shown in chaps. 1-2 are continuee! in the broadcrcontextofGen 1-11.
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narrative themes unfenered by a pre-eonceived theology" (5).<2 Unlike Gunkel,

Niditch not only examines ancient Near Eastern texts, but gathers others from

different parts of the world. 1lJ.is is innovative, and reveals a comparative approach

which is not limited to historical or cultural bounds of the ancient Near East, as is

usually the case. NidilCh is interested, instead. in comparing biblical texts to those

with similar contents or stories. At one point, she considers the Israelite prophetie

re-i.,terpretations of creation themes, and it is disappointing here that she does not

deal with any Deutero-Isaian texts. Her monograph is useful, however, for its

comparative approach which enables one to sec how texts complement or disagree

with each other."

Niditch's monograph brings the recent work of Peter Miscall on creation in

Deutero-Isaiah and Genesis into the discussion. This is a1so essentially a

comparative approach with a twist. Miscall's article illustrates a recent scholarly

interest in what is generally being called intertextuality. This intertextual approach

anempts to transcend historical-eritical and form-eritical boundaries, by which much

of the previous study ofcreation has been limited. MiscalI explains:

The relationship between ti7ll0 texts is equivocal. It includes. at the
same time, both acceptance and rejection. recognition and denial,
understanding and misunderstanding, and supporting and
undermining. To recognize that a text is related to anC'ther text is
both to affirm and deny the earlier text. It is affirmed as a type of
model and S014-ce, while it is denied by being made secondary to the
later tex!, precisely by being regarded as a mode! and a source that
bas been suspended. The later text displaces its model."

The evaluation of"Iater" and "earlier" tex!, and the displacement of one text

by another is not something that the text itself causes. Rather, these activities are

the results of reader-oriented actions of placing a text in a particular relationship to

C This statement can weil be compared with C1ifford's, discussed above. An excellent
example of a "pre-conceived theology" could be the "much-used e:atecl1etical sequence" of
creation-fall-redemption which he describes.

" Niditeh aIso investigates the notion of "ordcring" as a viable description for the creative
process. as did McCanhy. B. Ollenburger aIso argues for this notion of "order," ("Isaiah's Creation
Theology," Ex Audiru 3 [19871 54-71) 51. He quores. and agrees with R. Prenter, "The bib1ical
witness understands creation•.• as God's baute against ail destrUctive powers. •••" (63)•

.. "Isaiah: New Heavens," in Reading Between Tats,44.
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another, to see what the one means against the other." Thus, Miscal1 reads lsaiah's

creation texts against those in Genesis (1:1-2:4), where lsaiah is seen to usurp the

meaning of Genesis. Miscall does tlùs specifically by looking at various vocabulary

that the two have in common.

Miscall's insights allow readers to suspend discussion of strict historical

relationships between texts, where, for example, one is taken to be "borrowed" from

another. In tlùs case, the onus would therefore be on the readers to speculate about

the dating of certain texts in question. On the contraIy, Miscall is willing to

consider other passages if they ar~ relevant, in the expectation that these will help to

elucidate or provide new insight on the texts which are being investigated.

Niditch maintains a similar practice in her observation that the general

notion of tradition is important. That is, creation texts take on newer and fuller

meanings when brought together with other creation material. In an intenextual

approach to creation, however, the texts brought forward for comparison need not

even have anytlùng to do with creation itself. Rather, there simply needs to be sorne

connection which the reader sees might be beneficial to the comparison. The onus

is then on the reader to argue for tlùs connection and its relevance to the

investigation al hand.

B. Conclusions and Applications.

Von Rad's investigation of the relationship between creation and

redemption has been very influential on biblical scholars. Many have concentrated

on tlùs issue in their treatment ofcreation. Stuhlmueller is a c1ear example of tlùs in

his St3tements that bis slUdy is oriented specificaily to see how creation fits into

redemption faith.

As would be expected, biblical scholarship bas dealt differently with von

Rad's concerns. 1 have tried to show a variety of the various approaches used by

" Sec E. Conrad, Rtading lsaiah. Conrad bas some helpful insighlS about the role of the rcadcr
of lsaiah. He is interested in how the sttueture of the leXIS bcars witncss to the interaction of text.and
audience. He vicws the implicd readcr and the implicd audience as "thcorctical COnstruClS cncodcd
in the text" (31).
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scholars as they have come into contaCt with von Rad's work. Sorne embraced von

Rad's ideas fully. Others modified them somewhat in either their evaluation of

creation in relation to redemption (e.g., Stuhlmueller, Rendtorff) or the approach

they took towards this issue (e.g., Anderson, Rendtorff). Still others rejected von

Rad's ideas complelely and have tried 10 approach creation in different ways

withoul considering redemption al ail (Vermeylen, Clifford)." As scholars discuss

the relationship belWeen creation and redemption, it is possible to sec a considerable

variance in approaches to the creation texts. Naturally, as scholars begin to ask

different questions about the creation rnaterial in the Hebrew Bible, they employ

methods which will besl help them to answer their questions."

Like sorne of the later scholars 1considered, my investigation of creation in

Deulero-Isaiah does not concem its relationship to redemption. 1bis is the primary

difference belWeen von Rad'5 article and my thesis. Whereas von Rad bas argued

that creation and redemption are 50 closely bound that they shouid be studied

together, 1 am attempting to view creation independently of other language in

Deutero-Isaiah. 1 am asking only what the book has to say about creation.

Furthermore, 1 am asking whether doing this will yield any results different from

von Rad's (and those who followed him). Though redemption can he and often is

presented in proximity to creation, my query of sorne of the other approaches is

whether they have been able to study creation as fully as if it were isolated from

other language in the book. Has viewing creation through the glasses of redemption

obscured what the text says on the subject? Are sorne of the descriptions of

Yahweh's creation omitted from study ifthey are irrelevant to redemption? Are the

.. Sec also P.B. HarDer, ''Creation Faith in Deutcro-Isaiah," VT 17 (1967) 298-306. Hamer does
nol wish lO accepl the stalUS of "ancillary" funetion for creation in Deutero-Isaiah, and undertalces bis
study 50 as lO "mise the question whether creation faith does nol aetually play a major raie in n
Isaiah's though!. • . ." (299). HarDer looks al creation bath as il appears with the language of
redemption, and as il funetions on ilS own in the !eX!. He concludes that in Deutero-Isaiah, the
funetion of creation is lO "bridge the gap between the exodus tradition and the expectation of the
imminenl restoration of Israel," and 50 il must have a "relative independence of ilS own," in that il
brings lOgether the !Wo p."imary themes ofsalvation in Deutero-Isaiah (304).

.. Miscall is a good example of this in his intcrleXlUa1 approach. Considering creation in
Deutero-lsaiah in contrasllO creation in Genesis sheds new lighl on the importance of the subject
in Deutero-Isaiah.
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references to creation perhaps interpreted in a particular manner because they are

understood as being redemptive texlS? ..

The insighlS of most of the scholars whom 1have discussed will be helpful

in my thesis. Even though 1have not elected to follow von Rad and Stuhlmueller,

their work is important to the scholarly tradition on creation and as a result cannot

be ignored. On the contrary, both scholars will provide useful material with wbich 1

may dialogue in my study of the individual creation references. Vermeylen and

Clifford's ideas conceming the redaction and unity of Isaiah are also usefuI. Though

descriptions of Yahweh's creative activity are essentially aIl found in lsaiah 40-55,

it will be important to remember that these chapters fit into a larger context (lsaiah

1-66). Other texlS in Isaiah will doubtless be relevant to the meaning of the creation

texlS in Deutero-lsaiah.

In addition, 1proposed in my introduction the idea of reading the references

to creation according to a certain grouping. Severa! scholars have been influential in

this respect. Vermeylen implies in bis discussion a redactional development in the

way creation appears in Deutero-lsaiah. This involves a more seconc!aIy appearance

of the references to Yahweh creating the people and the creative expressions of the

retum of the exiled people. Though 1 have decided not to become involved in the

debate about the redaction of the material in Deutero-lsaiah, Vermeylen's grouping

of the material has obviously been influential in my approach. Lack has aIso

proposed that 40:12-31 aclS as a kind of a semantic reserve for the subsequent

creation language in the book. 1 therefore begin my discussion of cosmogony

(chapter 3) with 40:12-31, viewing it as a kind of introduction to the rest of the

creation material in Deutero-lsaiah.

.. For cxamplc, one might consider von Rad's treatment of Ps 136. Von Rad noIeS the Nabrupt
change" in v. 1010 Yahweh's aets in history. He reasons that the "rigid form of the litany" does not
allow any further commenl about the relationship between the IWO doctrines, and concludes lhat il is
interesting ail the same, !hal they are juxtapOSed, The historica1 references, he says, are clcarly the
"climax" of the poem (55). 1 would ask, however, what is said aboUI creation in thesc live verses.
Why begin a psaJm with references ta creation? What does creation have ta do with the rcjoinder in
the psa1m, that Yahweh's love endures forever? Why mention the "main elements" of the world, but
nol the creation of humanlcind? Why cali Yahweh "God ofgods" and "Lord ofLords"? Ali of thesc
questions and many others maJce me wonder al von Rad's brief treatmenl of Ibis psaJm and the
creation language here, especially in lighl of bis conclusions.
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Niditch's newer compa-ative approach has also been helpful. She bas shown

that other leXIS may be compared with creation material, even if they do not fit into

the historical and cultUral context of the creation texlS in the Hebrew Bible. In my

thesis, Niditch's work encourages a greater interest in some of the biblical texlS

which are not necessarily concerned with creation, but which might share similar

ideas or language. Here, it is possible to move into the kind of approach which

Miscall has,suggested through his article on intertextuality.

The insighlS of Miscall's article, however, imply !hat one should be careful

in studying the references to creation in Deutero-Isaiah." Ifone cao affect a reading

of a text by the passages with which one compares il, it follows that anything read

must have a certain fluidity about il. This is especially true of descriptive language

which is never completely clear or fixed in meaning to begin with. Here,!bis means

!bat it is important to be cautious about ''pinning down" a certain creation reference

to one specific meaning. 1 must be open to the possibility that identical or simiiar

language means different things in different contexlS in Deutero-Isaiah. Miscall

commenlS on !bis elsewhere in an article on the imagery in lsaiah.'"

The ramifications of such a statement make any investigation of descriptive

language challenging. Though, in my introduction, 1 have roughly explained what

the references to creation involve, these present observations make it difficult to

pinpoint creation exactly. For not ooly is Deutero-Isaiah's language of creation

diverse, but one must also allow that these texlS, when found and studied, cau be

somewhat fIuid in meaning. It is clear !bat some kind of criteria needs to be

established for the selection ofcreation.

My response to !bis problem is not to invent a specific (and possibly

limiting) definition of creation. The purpose of my thesis is to investigate what

Yahweh's creative activity is in Deutero-Isaiah. A statement such as "creation=X"

(like Stuhlmueller's) not ooly seems to defeat the purpose somewhat, but also might

limit what could be included as creation in Deutero-Isaiah. Instead, 1am attempting

• 1am using the word ben: tentatively based on Miscall's discussion. A more thorough use of
the term would rcquirc a more delailed study !han is possible or lIjljlIopliate bere.

.. Miscall. "Labyrinth."
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to allow for as wide a defmition of creation as possible. My criteria will be

established primarily by lexical means. 1 begin with cosmogony, and my beginning

here is meant to imply that this subject (notably its lexical material) has sorne

relevance to the rest of the creation material in the book.S1 1 will then move to the

closest group lexically (creation of the people) and study its variation of the creation

verbs wlùch appeared in the cosmogonie references. Fmally, 1 will consider other

material (yahweh's new creation) wlùch seems connected to the flISt two groups,

either by lexical or thematic means.

" 1bis does not seem unreasonable to me. Cosmogony is a subject which Deuteto-lsaiah
shares with other biblical material. Il is highly likely !hat when the audience of the book
considered Yahweh's creation, they thoughl ofhis ereation ofthe wOlld. In the same way, when
modem-day readers consider the topic ofYahweh's ereation, they likely think ofcosmogony.
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CHAPTERU

CHAOSKAMPF IN DElITERO-ISAlAH

ln chapter l, 1 observed that recent scholarship on creation in the Hebrew

Bible has included the investigation of Chaoskampf image!)'. The Chaoskampf

myth is a cosmogonic myth. Scholars have looked in the biblica1 text for remnants

of ancient Near Eastern creation patterns which have been used to descnbe the

beginnings of the world. Traditionally, scholars have sought this material in the

creation narratives of Genesis and sorne of the psalms.' Fisher, Gunn and others,

however, have included Deutero-Isaiah as a viable source for their search for

Chaoskampj.

ln this chapter, 1 will briefly examine the Chaoskampf references which

these scholars have suggested are present in Deutero-Isaiah. 1 will investigate

whether the vocabulary they have selected is indicative of Chaoskampf, specifically,

whether it cao be linked with Yahweh's cosmogonic acùviùes. These references

should be exarnined to see whether they belong in a discussion of creation in

Deutero-Isaiah. The connecùon with cosmogony must be stressed. It is not enough

to locate image!)' which suggests Yahweh engaged in banIe with certain elements.

This migh! appear in Deutero-Isaiah, but if it does not refer to creaùon

(cosmogony), it is of liUle use to my thesis.' Therefore, for the purposes of this

chapter, Chaoskampf language is that which describes Yahweh's cosmogonic

activity in light ofbis baUle against certain primordial elements (enemies).

The possibiliùes for Chaoskampfin Deutero-Isaiah are limited. This chapter

will focus on two general categories which scholars normally idenùfy in the

Chaoskampf myth, the appearance of Yahweh's primeval enemies (often sea

1 Sec B. W. Anderson, Crea1ion VemlS Chaos; H. GunJceJ, "BabyJonian MythoJogy."
, Nor, 1 would argue, is il properly Chaoskampf language. McCanhy challenges this notion,

showing in a numbcr ofcarly Hebrcw pocms that thcsc images have nolbing to do with the question
of ilbsoJulC origins whalsocver. Rather, thcy arc conccmcd with "ordcring" (" 'Creation' Motifs").
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monsters) and the traditions conceming his subjugation of the sea.' The proposed

Chaoskampf references in Deutero-Isaiah do not appear to extend beyond these

categories. The references are comprised predollÙnantly of severa! nouns: :J.Jl.

r~B. c:, Cii1i;l. 'li1'i'l. ':ll\1n and ii~. In addition. there is one verse to be exallÙned

(42:13). where Yahweh is depicted as wanior.' !sa 51:9-10 will take up most of the

discussion. Its presentation of four key Chaoskampf characters makes it the most

likely reference to Yahweh's primordial battle for creation.

A. Isaiah 51:9-11: Yahweh's Battle for Creation?

!sa 51:9-10 appears to be the most plausible reference to Chaoskampf in

Deutero-Isaiah. V. 9 presents the sea monsters :J.Jl and ni:!. and places them

specifically within the context of a battle whieh Yahweh was said to have fought.

V. 10a eonùoues the image by referring to the subjugation of C: and Ciili;l. These

verses make no overt Slatement about eosmogony. but they eould suggest

Chaoskampf without actually openly discussing Yahweh's cosmogonie activity.

This is especially the case if this imagery is known by the audience to describe

creation. However. vv. 9-10 appear to be part of a unit, 51:9-11, and should be

considered in this eontext. The unit shows a progression from ideas whieh are

ambiguous and eould be read as references to Chaoskampf, to those whieh have

little to do with il. The latter can substantially affect the meaning of the former.

A strong case can be made for reading vv. 9-11 together. V. 10 eonùoues

the rbetorical questions begun in 9b. and asks sÏllÙ1ar questions to 9b, based on

Yahweh's acts on behalf of the people in the past. It therefore furthers the argument

begun in 9b. In addition. v. Il follows the thought of v. 9a by depieùog a possible

result ofYahweh's response to the imperative!bat he awake. Vv. 9b-l0, whieh may

refer to the exodus. bridge the gap between vv. 9a and Il. A comparison is made:

in the same wa:y that Yahweh aIlowed the redeemed to pass across. when a way was

, These can be found, for cxample, in GunJcel's summary of CluJDskmnpf references, in
Schiipjùng und CluJDs•

• Sec L. FISher, "From Chaos lO Cosmos."
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made in the sea (v. 10), 50 too will Yahweh provide deliverance for the people and

retum them to the promisee! land (v. Il). This will be considered in more detail

below.

Isa 51:9a begins the unit with a series of imperatives addressed to the ann of

Yahweh. The ann, usee! metonymically for Yahweh, appears fairly frequently

elsewhere in the biblical text to represent the deity's might and power.' The

meaning of the reference to Cr;l7i:l7 nii"'! C'Ji? '!or:;> is at t1ùs point, unclear. The

reference might make the audience t1ùnk of Yahweh's creation of the world (and a

battle which had to be fought in order to accomplish it). Or, it might refer to

Yahweh's acts of salvation carried out lhroughout the nation's history.

V. 9b then begins a series of rhetorical questions. The fust question

contains the reference to :Jin and is paralleled by a similar question concerning

nI:!, the dragon. The questions establish that Yahweh was. sometime in the remote

pas!, involved in a battle where he defeated these creatures. The questions seem to

be anempting to persuade Yahweh to act The imperatives in v. 9a ask Yahweh to

repeat this destructive action once again. now on behalf of the nation. There is a

strong possibility of Chaoskampf here. One could plausibly draw the conclusion

that Yahweh's battle with :JiJ1 and n1 pictured in v. 9 might be the primordial

battle that took place al Yahweh's creation of the world" If t1ùs is the case, one

question presents itself already: why would the audience be anempting to persuade

Yahweh to act again to create the world?

A third rhetorical question in v. 1Da supports the possibility of Chaoskampf

The question reminds Yahweh of bis responsibility for drying up the sea. The

nouns used are C: and cii1r;t. bath of which are often included by scholars in their

investigation of Chaoskampfin the Hebrew Bible. 7 1will consider these !wo nouns

briefly. Both of them, especially if they are perceived to be primordial enemies of

, Sec, for example, Ps 89:10; 98:1; Job 40:9; Isa 30".30; 52:10. This language is reminisccnl of
the complaints, where lhe speakcrrequests that lhe deity walce up 10 help. Sec Ps 7:7; 44:24; 59:5•

• The verse is reminiscenl, for example, of leXIS lilee Ps 89: 8, 9; Job 26:7-13, where lhe
connection between a battle against primeva! monsters and creation is clearly estabJished.

, Sec J.L. Day God's Conf/icI.
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the deity. could connote Chaoskampfwhen found in the context of Yahweh's battle

against :J.J1 and T~i:!. Since the immediate contexts of these nouns does not tell us

any more about the creation event, it is helpful to consider their use in other biblical

contexts. It is not imperative that 51: lOa he read against these other texts.

However, it is often the case that investigating other biblical attestations of a noun

will add insight into the discussion. When such an investigation is undenaken.

support for a Chaoskampfreading is scarœ. Ciili;l in other biblical contexts does not

really seem to refer to Chaoskampf; such a reading in 51:lOa would therefore he

anomalous. Furthermore. the use of the noun C: is quite varied in Deutero-Isaiah. In

contexts where Yahweh is seen as having power over the sea. C: appears to refer to

the exodus rather than to cosmogony (43:16; 50:2).'

When Ciili;l is employed in the context of a discussion of creation. it does

not seem to connote the battle-setting of Chaoskamp!, Elsewhere in the Hebrew

Bible, ciili;l cao he seen as the force with which Yahweh destroys or threatens

destruction.'o The word also appears in more general texts which merely show

Yahweh's control overthe elements." Ifit does referto Chaoskampfin 51:1030 the

noun appears to he quite anomalous from the perspective of its larger biblical

context.

An investigation of the noun C: in Deutero-Isaiah leads to similar

conclusions. In Deutero-Isaiah. the meaning of the word is varied and does not

seem to he linked with Chaoskampf, specifically in a cosmogonie sense. There are

two texts which use the noun C: in a context where the deity is portrayed as having

1 !sa 51:15 is an exception. Yahweh is able 10 stir up the sea 50 that it roars. This appears 10
connote neither the exodus nor ClIIJoskampf. !sa 44:27 shows the deity's ability 10 dry up the sea, but
the noun here is n'2~, a hapax /egonllmon.

• Prov 8:27, 28; Ps 104:6; (or, Yahweh's power over the deep in the context of verses which
speaIc about creation: Job 38:16, 30). Even when C1.ü;l is used in the Pricstly creation account (Geu
1:2), this connotation of banle is missing.

10 Sec Geu. 7:1 1; 8:2; Elek 26:19; Amos 7:4; Hab 3:10. One would then have 10 argue !bat this
show of power refers 10 an event which led 10 the creation of the world. This is difficult 10 argue,
since lhe contexts of lhe verses do not seem 10 be concerned with creation.

" Ps42:8; 135:6; 148:7.
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sorne kind of power or authority over the sea (43:16; 50:2)." In one of these, 50:2,

Yahweh asks rhelorically, "is my hand 100 shon 10 ransom?"" In answering the

question, he declares his ability 10 dry up the sea." When read with 43:16,50:2

makes sense as a reference 10 the drying up or control1ing of the sea, so thal the

redeemed may retum home. !sa 43: 16 aclUally speaks of making a way in the sea,

nol Yahweh's drying up of il. These IWO lexIS combined presenl a Iikely piClUre of

theexodus.

A third texl (44:27), while nol employing C:. is also relevant to the

discussion of Yahweh's control over the sea in Deutero-lsaiah. The noun used here

10 refer 10 the sea is the hapax legomenon, il,?'1:lr. !sa 44:27 belongs within the

context of 44:24-28. Yahweh is identifying himself, beginning with his creative

activity, and then exlending to his hislorical aclS of salvation. There seems to be an

historical progression in the poem: Yahweh's creation. promise of people's

inhabitation of the land, drying up of the (Reed?) sea, then ultimately, directing

Cyrus. It is difficult to know for cenain if44:27 does in fact refer to the exodus, but

such a reading is definitely plausible. based on this progression and discussion of

salvation aclS."

!sa 51:1Oa, then. can be considered in ilS greater context of verses in

Deutero-lsaiah (43:16; 44:27; 50:2), where Yahweh is seen to control the sea for a

certain purpose. This control1ing of the sea bas strong redemptive rather than

cosmogonie connotations and is plausibly read as a reference to the exodus

" 1do not include 40:12 hcrc. This verse uses C: in a creative contexl. It dcscribcs
mcasuring. howevcr, and docs not rcally sccm to he comparable to the idcas in thcsc verses that
Yahweh subjugates (i.e, asscrts bis control ovcr the sca by force).

" Watts observes the litera! mcaning is "my band for ransom" (noun), but BHS suggcsts the
infinitive construet, "fioom rcdccming." Watts suggcsts wc kccp BHS (192).

.. D.M. Gunn argues again that this context is inappropriate to the CIuzoskampfmotif ("Dcutero
lsaiah and the Flood," 499), though the idea of lCbulcing might he applicable (500). He aetually
bclieves the text to he alluding to the flood.

" If 44:27 is, howcvcr, a rcfcrcncc to creation, it is in an unlikcly place in the pocm and
furtbcrmorc, givcs an unlikcly detail about the creation cvenl. Yahwch's cosmogonie activities arc
not normally dcscribcd using this dctaiL ln Dcutero-Isaiah, cspccially, the phrases about Yahwch
creator do not incorporate anything about water. spccifically, water bcing dricd up by the dcity.
Furtbcr, Gunn argues that "drying up" is not "appropriate" to the CIuzoskampfmotif, but docs fit the
flood and Exodus traditions ("Dcutero-lsaiah and the Flood," 497).



•
31

tradition." As part ofthis context. SI:JOa contributes to the depiction of Yahweh's

redemption through the deliverance at the Reed Sea.

The suggestion of the exodus in v. JOa is further supponed by v.IOb. The

speaker asks rhetorically whether Yahweh was the one who made a way in the sea

for the redeemed to pass over. The action of drying up the sea does not refer to

Yahweh's victory over the enemies. Cii1i;l and C:. Rather. Yahweh dried up the sea

50 that Israel might escape from its pursuers. V. lOb seems to persuade a reading

for the exodus in v. 10.

If this verse does in fact refer to the exodus ~venl, what is the relevance then

of~J1 and n8 in v. 9b? Does this poem in vv. 9-11 present!Wo separate events.

Chaoskampj and the exodus. juxtaposed to show Yahweh's almighty acts? Or.

could it be the case that bath vv. 9 and 10 refer to the exodus? Might they be meant

as a son ofa foil for v. Il?''

It is helpful. again. to look at other biblical texts in order to answer this

question. Evidence outside of the Deutero-Isaian text suggests that if the use of~J1

and nB once referred to Chaoskampf, the language bas been used also to refer to

E th · IIgypt or ano er natton. ~J1 appears in !sa 30:7. where there is a strong

•

connection made to Egypt. Yahweh announces that Egypt's help is empty and

meaningless. Therefore. says Yahweh. she will be called~W CV ~J1." Ifsuch a

connection already existed in the minds of the audience. it is easy to see how ~J1

.. A peninent question. however. is wheÙler creatiOh should he secn as a redemptive activity.
If it is. as von Rad and 5tuhlmueller would argue, Ùlen it could he that Ùlese lexIS use creation
language to descrihe redemption. 1am not wiIIing to concede this, however. sincc 1am not
convinced Ùlat creation is redemptive, and since 1do not sec a discussion ofcreation revealed at
ail in Ùlese leXIS.

17 By foil. 1mean somCÙling which sets off somCÙling cise by contrast.
la Cf JL. Day, Goos Conflicr. chapter 3. Day speaks of Ùle "historicization of Ùle divine

confIiet," where Ùlis language of banle between Yahweb and Ùle dragonlsea is "applied te a nation or
nations hostile te Israel" (88).

" There are certain leXtuaI problems here: Iiterally. Ùle leXt reads "Rahab. Ùley a sitting still"
(Watts, 393). ~ is a seldom used noun (393). This does not make Ùle best of sense. Could Ùle
meaning he Ùlat Rahab (a former enemy of Ya.'lwch), now silS here. Iike easy prey? Watts suggests
"Rahab: Roaring while sitting still" (roaring would read Ùle CV as,m."a roar"), (393). JL. Day
suggests, "the silenced Rahab" in reading roaim :::Iôi1. following Gunkel (89).
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might be interpreted in 51:9.'" Yahweh subjugated Egypt so that the redeemed

could return home.

The case is not as c1early made for PB, but there is a case in Isaiah which is

similar '.0 the use of::l.J1 in 30:7." The noun appears in 27:1. where it is paralle1ed

with 10:17." The verse speaks of Yahweh's subjugation of both monsters as a

future evenl." Although thcre is no Slated connection belWeen Egypt or any other

nation and the monster. this verse continues a thought from the previous chapter. In

the preceding verses (26:20-21) it is said that the people should hide themselves

because Yahweh will punish the inhabitants of the earth for their wrongdoing. If the

people hide themselves. it would appear that the punished will be the other nations.

The subjugation of the monsters here, then, could plausibly refer to the punishment

of the nations.

It cao be reasonably argued that the point of ::l.Jl within the context of vv.

9-11 is not to describe Chaoskampf. Given its larger biblical context, the noun

seems to refer to Egypt and Yahweh's subjugation of il. This does not preclude the

possibility that this description draws on battle imagery. The question is whether

this passage is meant to comment on cosmogony. There are certainIy texts in the

Hebrew Bible which show ::l.TI in a creation milieu, where Yahweh has subjugated

the monster in order to achieve the creative purpose." What is surprising is !hat no

mention is made of cosmogony i., 51:9. where in Deutero-Isaiah there is enough

discussion about creation to warrant !bat it could he mentioned here, if this is really

what was meant." ::l.TI. nl:!. C~ and Cii1i;1 and their subjugation are certainIy

.. This evidencc can be funher augmcntcd by Ps 87:4. where, among a list of nations, ~TI is
includcd. presumably ta mer ta Egypt.

" None of the other leXIS in the Hcbrew Bible which mer taf1li3 cstablish a \ink betwccn a sca
monster and a nation (panicularly Egypt). as clcarly as 30:7 links~with Emt. At best. thcsc
leXIS which refer ta f1li3 arc al lcast ambiguous 50 !bat they suggcst the possibility of this link.

" f1li3 herc appcars with a definite article; in !sa51:9. it is indefinite.

" Vcrbs: prefix conjugation: "'?-J. ~1Il.

" SccJob 26:12; Ps 89:11.
" JL. Day. God's Conj/iCl. cites 51:13,16 as suppon for the faet!bat creation is being considercd

herc in 51:9 (93). Howcver,l am not convinccd: the pocm which begins in 51:12 must be adiffercnt
leXt !han ours in 51:9-11. The speaker changes. the subjcet clcarly changes. and the
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depicted here. My reading of 51:9-11 is not intended to deny that this language

cxists. However, in its present context, 1 do not think that it contributes to a

description of cosmogony. Any comment on cosmogony would need to he infcrred

in the minds of the audience in the fmt half of the poem (vv. 9-IOa). It would

quickly he altered as the unit progressed and showed that its subject matter was

reaIly the future of the exiled people. The unit is aimed at explaining Yahweh's

upcoming action on hehalf of the cxiled people, in the language of a previous,

similar action, the exodus out of Egypt.'"

B. Other Possibilities for Chaoskampfin Deutero-Isaiah.

The noun ~iir:l, the word pair ':Ilifn and 'i~, and the theme of Yahweh the

warrior need not he studied as closely as the nouns in 51:9-10. With the exception

oniÎr:l, they do not seem to suggest cosmogony. Furthermore, they do not appear to

present a primordial battle involving Yahweh and various enernies. The noun ~iir:l is

rarely included in scholarly discussion on Chaoskampf. However, its appearance in

45:18 recalls the Priestly account of creation (Gen 1:1-2:4; sec 1:2). When read

with the Genesis text, the verse might suggest a conflict hetween the deity and a

chaotic force. Isa45:18 is therefore worth considering briefly.27 Other instances of

~iÎr:l in Deutero-Isaiah provide a context in which the noun in 45:18 may he

studied.

Isa 45:18 introduces Yahweh in some detail as creator of the world.'"

Yahweh then speaks in vv. 18b and 19. The reference to Yahweh's creative

activities is clearly cosmogonic.2lI This reference is unique in that it is said that the

earth was created by Yahweh ~iÎr:l ~;. What does this mean, exactly? How should

"lilÏ'l he understood here? Should the verse be taken as a response to an inference

argument/conclusion is cliffcrcnl lt might be possible ta sec it as a lcind of response ta SI :9-11. lt
does not suppon Day"s conclusions that creation here must mean creation in SI :9-11, however.

,. The evidcnce is not as strong for rila but since it is parallel with:::101 here. it likely bas the
samerefcrcnL

:Il 1will have cause ta discuss Ibis verse later in detail in chapter 3, and 50 1wil1limit my remarks
here.

" This introduction ofYahweh as creator is quite common in Deutere>-Isaiah (sec chapter 3).
" 1will discuss the series of paniciples whieh describe creation in this verse in ehapter 3.



•

•

34

that Yahweh's creaùon was somchow connected with chaos? Does 'Iii'A here signal

that Yahweh fought against some kind offorce in order to create?

In the fl1"St place. the parùcle~' does not really mean "against." One could

not argue that this text means that Yahweh fought against 'Iii'A in order to create.

Second. it would be difficult to argue that 'Iii'A here is a proper nooo. the name of

one of Yahweh's compeùtors. (The meaning would then be, Yahweh. not '1iiA.

created the earth.) The quesùon remains as to whether one can read a battle into the

statement that Yahweh created "not" a chaos. that is, so that the earth was not a

chaos. The parallel statement tells us what this means: Yahweh created the earth

instead to be inhabited (1"9W?).
It has been suggested that 45:18 be read as a kind of response to the Priestly

creaùon story in Genesis.'" In the Priestly source, the tcxt states that the earth was

'Iii:::ll 'IiiA. i.e., that it was in a formless. chaoùc state. The reference in Deutero

Isaiah ('lii'i'I-X;) might be a criùcism of the Priestly source, depending on whether

one sees that the 'Iii:::ll 'Iiii'l occurs after Yahweh's creaùon, or before it." If it

occurs before Yahweh's creaùon. and can be read as a force pre-existent to the deity

against which he fought, then one might argue that the !sa 45:18 might be criùcizing

this text. However, apart from the doubtful reading of the Genesis tcxt, this

possibility raises a significant problem. In the Priestly source. Yahweh also created

the earth to be inhabited. This is certainly the outcome of the $lory's accooot of

Yahweh's acùviùes. There is no suggestion that inhabitants were an afterthought.

" M. Weinfeld bas suggcsted Ihat pans of De:llero-Isaiah fonction in this manner. though. te my
knowlcdge. he docs nol dcal with the noun 'lOiR. (M. Weinfeld, "Gad the Creator in Gcn land in the
Prophccy of Second Isaiah." Tarbil 37 [19681 105-32, article in Hebrcw: Sec FlShbanc, Biblù:al
Inurpretalion, 325; J.o. Lcvenson, Cremion and lhe Persistence ofEvil (San Francisco: Harper and
Row. 1988) 124, for discussion ofWeinfeld's worlc.)

" Thcrc bas bccn considerable discussion of this issue. Scullion points out Ihat il can bc traecd te
Rashi who rcad v. 1 as a temporal, subordinalC clause in construet with v. 3. 01. 2 wouId bc a
parcnthesis.) Scullion's view is Ihat Yahwch's action of spcaking (1Cl() introduccs cach worlc of
creation aftcr chacs bas alrcady bccn prcscnlcd (Genesis: A CoI7l1l'lOl1ary for StudeTllS. Teachers. and
Preachers [OTS 6; Collegcville: LilUrgical. 19921 22). Spcïscr observes Ihat v. 2 is parcnthetical; "a
normal consecutive SlatCIDenl" wouId have bcgun with the vcrb (waw consecutivc) (Genesis:
Introduction, Translation, and NoIes [Garden City. NY: Doublcday, 1964] S). Sec aIso von Rad,
Genesis: A Co~ntary (London: SCM, 1972) 35-6; Wcstcrmann, Genesis 1·11: A CoI7l1l'lOl1ary
(Trans. JJ. Scullion; Minneapolis: Augsburg, 1984) I04-S.
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One would then have to ask why Deutero-Isaiah should he read against Genesis 1:1

2:4. or why it might he seen as a criticism of this text. The outcome of a world

which was to he inhabited is present in both the Genesis and Deutero-Isaian texts.

An alternative way to read 45:18 would he to look at other biblical texts in

which 'liii'l appears. David Tsumura observes that in the Hebrew Bible. 'liii'l has the

meaning of a "desert-like state" (32)." Tsumura explains that 'liii'l in 45:18 "here is

contrasted with !1;l~? in the parallelism and seems to refer rather 10 a place which

has no habitation... :'"

Other instances of the noun ~iii'l in Deulero-Isaiah reflecl a more abslraCI

meaning of emptiness or nothingness." For example. in 45:19. Yahweh appears 10

he making a case for an ensuing challenge. The verse seems to provide evidence for

the veracity or validity of Yahweh's words. The conclusions of the verse. the

assertions that Yahweh speaks the truth (l9b). are then in effect supported by the

evidence given in 19a." Other instances of 'l.ii'l in Deulero-Isaiah provide clearer

examples of this abslraCt meaning: they are used as something against which

Yahweh is frequently compared.36

In summary. the instance of 'liil'l in 45:18 is one of a numher of variable

meanings of the noun in the Hebrew Bible. In Deutero-Isaiah. '!iii'! connoles both

" D. Tsumura, The Eanh and rhe Waters (Sheffield: JSOT. 1989) 32. This includes passages
like 48:15. which Wesœrmann claims refe:s 10 the"Slale which is oppose<! 10 and precedes aeation"
(Tsumura, 30).

" P.33. Tsumura also cites other biblica1lCXlS with sunilar meanings for 1o'R, such as !sa 24:10
45:19; Job 26:7 (32-34).

" D. Tsumura, The Earth and lhe Waters. explains that the word "Jacks something abstract which
should be th=, such as worth, purpose. truth, profit & inlegrity" (31).

" Both of these parts of the verse contain verbs of speaking, which 1 thinlc is the focus here. V.
19a maIces sense in the conlCXt 1 have just elucidated: Yahwch did not speak secretly. V.19b is a
little more confusing. however. since it does not really continue the description of the manner in
which Yahwch speke. Yahwch does give a commando but this does not concem listening or hearing.
ralher. seelcing. In any event, the point of 19b is that Yahwch is not 10 be found in 'l.iR. The deity's
ward is reliable, as v_ 190 goes on 10 stale•

.. !sa 40:17. 23 compare the nations and theirrule:s against Yahwch; they are:ni:l in comparison.
!sa 41:29 and 44:9 show idols. again. as nothing in comparison 10 Yahweh.lt is a bit more difficult

10 place the Iast example of1oiR, which occurs in 49:4. the second servant song. Genera\ly speaking.
however. again in comparison 10 Yahwch. the servant's work might mean nolhing, but this is
overshadowed by his reward. which will be 10 be with Yahwch. and Yahwch's sometimes
incomprehensiblc plans.
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an crnpty or meaninglcss stale and a desert-Iike place. E1sewhcre in the Hebrew

Bible the noun also refers to the latter, an iIÙ1abitable place. These meanings show

that it is difficult to establish the meaning of ~iii'l in 45:18 as anything connected

with Chaoskampf in the sense of cosmogony. There would need to be a strong

suggestion that ~ii'i'l was something against which the deity banled in order to create

the world. The uses of ~ii'i'l in Deulero-Isaiah do not aIlow such a reading. Further,

the statement, ~iii'l ~" also does not seem to aIlow this reading, even if read against

Genesis 1:2.

The rmal nouns to be considered are the word pair, ":j~n and 'i~, found in

45:7, where Yahweh c1aims that he creates these IWO eIements as weIl as :l" and
T

Ci;q,i." Darkncss and light are inc1uded in GunkeI's study of the influence of

Babylonian mythology on the biblical text." It is difficult to argue for Chaoskampf

here, however, since there is no connotation of banle, or even the suggestion that

these eIements are primordial figures against whom Yahweh might have fought. ,.

Indeed, even the reference to creation (via the vero ~"1:l) is non-specifie, therefore

making it difficult to connect the reference to cosmogony.

The final possible Chaoskampf reference to be investigated is the depiction

of Yahweh as warrior.olO There is only one tex!, 42:13, which is relevant to this

discussion'" It is difficult to locale in this text a reference to or a discussion of

cosmogony. As a description of Yahweh as warrior who will go out and provoke

war, or eIse as an image of a frightening fce which intimidates the enemy, 42:13

may refer plausibly to Yahweh in banle, possibly even primordial banle. However,

there is nothing in the verse nor in its immediate context to suggest that this banle

" Sec chapters 3 and 4 for a discussion ofYahwch's usual objects ofcreation.
" "BabyJonian Mytho1ogy," 26-27,
.. Il bas aIso been suggested that Ibis verse sbould be read as a response ta the Priestly accounl of

creation. Weinfeld bas posited that Deutero-Isaiah's texl is a correction ta the doctrine in Gen 1:3
that Yahweh bas only created light; Ibis leaves obvious questions conceming whether darIcness was
therefore a force pre-existcnl ta creation. This, however, is speculative, and difficu11 ta argue. Il
would be subject ta the same reading as we saw in the case of m. Sec N. FJsbbane, Bib/icQl
lnurprelatiDn, 325: I.L. Day, God's Conjlicr,55. Sec aIso foomolC 30•

.. SecL.FJsber, "From Cbaos ta Cosmos," 191,

., 1 will bave cause ta look al this texl in more dclail in chapter 4, 50 1 will try ta limit my
comments here.
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was one which contributed to the deity's creation of the world. !sa 42:13 likely

refers to the foes against which the deity will battle in orcier to bring the exiled

people back home (see 51:9). The verse is therefore ambiguous enough that caJling

it a reference to Chaoskampjwould be risJ..:y.

l have tried to establish the meaning and significanct: of the possible

references to Chaoskampj in Deutero-Isaiah. l have underslood Chaoskampj

language to be that which refers to Yahweh's primordial battle againsl certain

elements. specifically in his creation of the world (cosmogony).

My conclusions were that none of the texts which l considered clear1y

presented Chaoskampj. That is. l cculd locale either a possible reference to Yahweh

in battle (in one very clear case. 51:9. against primordial enemies) ùr 10 his

cosmogonic activities. Nowhere. however. were these !wo aspects combined so that

one could defmitively see thal Yahweh's creation of the world was being expressed

in terms ofbis battle against primordial enemies.

It is possible that since descriptive language is often vague or ambiguous. it

is not enough to say that unless Chaoskampj is overtly presente<!, it does not exisl in

the text. In this case. it became difficult to assess the references which l have

considered. l looked for more clues in the contexts in which they were found (their

immediate poetic context, and, in the case of sorne of the noUDS. their Deutero

Isaian or biblical context). Again. however. l could see no convincing evidence for

a Chaoskampjreference.

l spent the most lime on !sa 51:9-11. primarily because of the players, :::I.J1

and ni:!. l concluded that the fust half of the poem (vv. 9-10a) is ambiguous

enough to suggest Chaoskampf, sorne elements of this language are certainly

present. The larger textual context (51:9-11). however, does not seem to encourage

this interpretation. It appears more likely tha! the noUDS are employed to describe

the exodus. which in tum is explicating Yahweh's retum of the exiled people. There

does not seem to be any interest in describing Yahweh's initial creation of the world
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here. Further. the request that Yahweh awake seems directed more at persuading

Iùm to exercise bis abiliùes to control certain forces, rather than to create the world.

It is very difficult to suppon a reading for Chaoskampf in the case of the

other nouns considered ('1iii'l, ~~n and 'i~) and the depicùon of Yahweh as

warrior. The nouns ail had general meanings in their greater context of the Hebrew

Bible, and did not suggest, like~1 and ntl, primordial monsters. Further, wbile

these nouns could he linked to a creaùon context ('1iii'l to cosmogony), they did

not realIy suggest a battle, as 51:9 descrihed. One could certainly maintain that

depicting Yahweh as warrior suggests battle, but it would he hard to argue

convincingly that this battle implies Chaoskampf (i.e., primordial battle in a

cosmogonie context.

In sum, strong evidence for Chaoskampf in Deutero-Isaiah is difficult to

locate. It bas been possible to argue either for the presence of cosmogony or

primordial battle, but never both together. The possibiliry of the presence of

Chaoskampf wbich we sec in 51 :9, is not enough to include it in this study of

creaùon in Deutero-Isaiah.
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CHAPTERID

THE DESCRIPTIONS OF YAHWEH'S COSMOGONIC ACTMTIES

In ehapter 2, 1 investigated the referenees to Chaoskampf whieh seholars

proposed were present in Deutero-Isaiah. 1 observed that it was possible to find

texts whieh suggested Yahweh's battle with certain forces or his creative

(cosmogonie) activities. However, 1 concluded that it was difficult to establish in

these texts a clear eonnection between eosmogony and battle, and thus argue for a

referenee to Chaoskampf 1 suggested that the best possible case for Chaoskampf.

51:9, was not convincing when looked at in its poctic context of 51:9-11. 1 was

therefore able to exclude Chaoskampf from my consideration of creation in

Deutero-Isaiah.

In this chapter, 1 will examine the way in wlùeh cosmogony is described in

Isaiah 40-55. In my introduction, 1suggested a strategy for reading the references to

creation in Deutero-Isaiah. Because of the diversity of the references, 1 proposed

that they be divided into three groups for discussion (cosmogony, creation of the

people, new creation). This chapter presents the f11'St of these groups. The

cosmogonic references are the most obvious of the references to Yahweh's creative

activity in Deutero-Isaiah. They make simple, clear statements that Yahweh is the

one responsible for the creation of various physical and geograplùcal aspects of the

world. They employa certain vocabulary wlùeh describes Yahweh's creation

(building, forming, making). They pertain to an aspect of creation wlùch is

probably the most obvious to readers, and which is also discussed in other biblical

books. For these reasons, eosmogony is a logical place to begin an investigation of

the descriptions ofYahweh's creative activity in Deutero-Isaiah.

The references to cosmogony in Deutero-Isaiah rarely seem to be introduced

for the purpose of presenting a specific, detailed account of Yahweh's initial

creation. Instead, IWO basic created elements (the heavens and the earth) are
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repeated in various ways. The refcrences share a s:nall group of verbs (Ni:!, iiU7l',

~" l'j", iiO) which are used in different combinations. What is presented, then,

are descriptions which function like stock references to cosmogony.

The material on cosmogony is varied and seattered enough that a discussion

of it requires sorne further organization. 1will focus mainly on the verbs or verbal

ideas, paying sorne attention to the verb forms employed.' These verbs are one of

the unifying features of the cosmogonie references, and are also pertinent to the

descriptions which concem the creation of the people (see chapter 4). The

references will he discussed in order of appearance.' Deute...-o-Isaiah's presentation

of cosmogony will he divided into severa! parts. FIISl, 1 will consider the opening

poem found in 40:12-31 (section A). Next, 1will look at the subsequent references

in Chapters 41-55 (section B). 1 will also consider briefly the idol passages in

Deutero-lsaiah (section C), for they seem to employ the creation verbs in a kind ofa

satire.' Finally, there are!Wo somewhat puzzling texts in Deutero-Isaiah which refer

to cosmogony, where Yahweh challenges his own creation by showing that what

has been created is transient (51:4-6; 54:9-10). These will complete my study of

cosmogony in Deutero-Isaiah (section D).

The opening poem (40:12-31) is interspersed with references to cosmogony

(40:12,21-22,26,28). Four ofthese (21-22, 26, 28) could he studied in section B

because they share the same verbs and characteristics as the subsequent reierences.

1 have chosen to discuss the opening poem separately from Isaiah 41-55, however,

because it provides an excellent introduction to the subsequent descriptions of

cosmogony and will help to shed sorne light on them. These verses in the poem

work together in their poetic context to make a comment on the nature of Yahweh.

1 It is important not te make 100 mucb ofan issue of the variation in fonns. Howcvcr, one should
bc awarc of the frcquent use of the paniciple in the book's discussion ofcosmogony. It might bc that
1will bc able te spccularc on the funetion and significancc ofthis fonn al the end of my study.

, Bccausc thcsc vcrbs appcar in various combinations, it is not belpful te discuss the rcfcrcnccs
vcrb by vcrb.

, Most notable is 44:9-20. Wcstermann calls this passage a satire or a taunt song (lsaiah 40-66,
144, 146), North, a "satirical description" ('The Second lsaiah, 139). Gitay caIJs il a parody (Prophecy
and PersUQSùm: A Srudy of lsaiah 40-48 [FThL 14; Bonn: LinguÏ5tica Biblica, 1981] 160). The
li1crary lCrminology is not important bcrc. 1 use "satire" looscly te dcnor.c the faet that !bis passage
and the otbcrs 1will study (40:18-19; 43:10; 46:5-7) ridicule the collSll'UelÏon of idols.
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1believe that !bis comment is peninent to the cosmogonic descriptions of Yahweh

in chapters 41-55.

The poem is also a good introduction for severa! other reasons. Most

notably, it is a lengthy text on cosmogony (in comparison with the rest of the

material in Isaiah 41-55) which has been placed at the beginning of the Deutero

Isaian corpus. An extended cosmogonic discourse in !bis posiûon in the book

implies that it might have specific relevance to the ensuing material: In addition, as

Lack pointed out, the poem contai05 much of the ideas and vocabulary which are

used in the subsequent cosmogonic descriptions and even in sorne of the references

which describe the other aspects of Yahweh's creative activity (see chapters 4 and

5). Finally, it will become apparent !hat the poem has a rhetorical or persuasive

quality about it. Most of the subsequent references also appear to be functioning as

a kind of rhetorical device in the book. That is. they attempt to persuade the

audience of Yahweh's legiÙIDacy and reliability: Yahweh cares for what he has

created and will perform his promised actions of salvation:

A. The Opening Poem: Isaiah 40: 12-31.

The nature and exact boundaries of the poem in 40:12-31 have been

disputed by scholars. Sorne believe the end of the poem to be located at v. 26.' 1am

including vv. 27-31 in the poem for IWO reasoo5. First, vv. 12-31 contain five

references to creation (40:12, 21-22, 26. 28). V. 26 is the last detailed reference.

However, an important titling ofYahweh as creator appears in v. 28 which seerns to

sum up bis creative activity. Secondly, vv. 27-31 act as a conclusion for the genera!

theme of the poem. They provide the reason for the previous lengthy description of

Yahweh in vv. 12-26.

• 1am nol implying thal the book was wriaen or organized in this manner since 1am nol
interested in this kind of investigation inlo the texL Rather, 1have taken this poem in ilS position
in the book and asked whether il relates 10 the malCrial which follows iL

, 1use the word 'rhelOrica\' 10 mean 'persuasive: Sec Y. Gitay, Prop~cy and P~rsuasion. for a
detailed rhelOrica\-eritica\ anaIysis ofDeutero-Isaiah (chaplerS 40-48).

• Sec SlIlhImueller, Cr~ativ~ R~d~mplioll, 144, n. 482 for a good summary of differenl opinions
on the boundaries of !bis poem.
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My investigation of cosmogony in Isa 40: 12-31 will raise several general

questions or issues which need to be addressed. First, what specifically is being said

about cosmogony? Secondly, if tlùs poem functions as an introduction to Deutero

Isaiah, how might it set up subsequent discussion oi cosmogony in the book?

Thirdly, since 1 have suggested that 40: 12-31 is a rhetorical or persuasive tex!, it

will be important to investigate tlùs possibility. The central message or point of the

poem seems to be ilS attempt to depict Yahweh in relationship to his creation: the

nature of the divine identity involves creative activities. There appears to be a

reason in the text for estab1ishing who Yahweh is. This works in the poem to

convince the audience about the legitimacy of the deity.'

It appears that the basic point of the poem is to show that Yahweh is greater

and more permanent than the material elemenlS of creation (heavens, earth, etc.)

with which he is compared. Descriptions of Yahweh's cosmogonic activities best

illustrate tlùs size comparison. The poem operates around a series of rhetorical

questions found in vv. 12, 13-14, 18,21,25. and 27. Vv. 18 and 25 actually ask

whether the deity can be compared, and can therefore be seen as "hinges" on which

the argument of the poem works.· The 1ast rhetorical question in v. 27 reveals why

ail ofthese questions are being asked (the point of the poem).

The comparison of the deity is primarily made through spatial image!)'

which involves various e1emenlS. This comparison is begun through sorne

"measuring vocabulary," expressed in v. 12. the fust of the rhetorical questions.

The speaker is asking about the creation of the world, and inquires who bas

measured, marked, enclosed, and weighed cml. 'Pn, '"0, 'PUi).· In addition,

, Sometimcs the audience is named (i.e., Jacob or Israel, or "my people" as in 40:1), other limes
ilS presence is implied by the message delivered in the leXL 1am purposely not making any effon to
comment on the paniculars of the audience's identity (i.e., who specificaJJy is meant by Jacob or
Israel, or who is being implied). 1use the word "audience" simply to denote my recognitio:l that the
text is directed at a panicular group of people, often to the end of convincing them of a panicular
poinL

• Gitay sees the questions as a refrain which holds the poem together (Prop~cy and PeTSW1SÙ1n,
83). WatlS commenlS that w. 10-31 constitute a N scene" which exlubilS an arch·shaped pattern. V.
18 is the keystone of this arch (lsaiDh 34·66, 88-9).

• The image of measuring and 50 on bcst describcs cosmogony. It makes lime sense as a present
or future action of creation. The language used here is similar in Job 2&:25, only here Yahweh
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some nouns are used wlùch pertain to measuring. like i1'J! (span of a hand). O?~

and tl:~1~b (referring to various parts of scales). The image. then. is of an

enormous creator. who measures and manipulates the created elements of the world

(waters. heavens, earth) in deity-sized hands and scales.

In v. 13. the speaker reverses the attempted comparison made in v. 12 by

now asking who can measure Yahweh (instead ofwho measures the earth). Besides

the vero "pi1, is there any connection belWeen v.12 and v. 13? What is the

relationslùp of tlùs verse to the cosmogonie materia.l in v. 12? The use of the noun

n'Ii might provide an answer. The noun is an interesting way of expressing the

question asked here: instead of actua.lly asking who can measure Yahweh. the action

of measuring is directed at Yahweh's n~i . There is ooly one other context in the

Hebrew Bible where Yahweh's n'Ii is associated with the creative process.'· In the

Priestly account of creation. we see that the n'li of Yahweh moves or broods over

the waters. However tlùs 111i in Gen 1:2 seems to have little to do with Yahweh

actua.lly creating. Is there something in v. 13 wlùch is being assumed about

Yahweh and Yahweh's n~i wlùch has some connection with creation?" Or. is the

speaker making a genera.! comment about Yahweh's incomparability through this

question?" Though tlùs is not clear. the basic point of the verse is apparent: Yahweh

and the divine creative ability cannot be measured in human terms."

measures epn) the waters, not the heavens, as in !sa 40:12. 1 will not discuss these verbs in this
verse. They are not usee! again in the subsequent discussions of Yahweh's cosmogonie aetivities.

10 It is said in Amos 4:13 that Yahwe.'l creates lrn This is placed in parallel with Yahweh's
creation of the mountains. nn likely refers to wind, not spiriL

" North suggests that it is "beyond the thought of the passage to read into it the doctrine of the
'spirit' of Yahweh as the agent of creation:' The noun here means "minci" (The Stcond IsaiDh, 83
4). However, if the mixture of Yahweh's n~' and Yahweh's creation existed in the minds of the
audience, it is certainly plausible that this verse might fill out the reference to creation made in v. 12.

0: North and,Gitay point out the faet that Yahweh is said to measure ('pm the spirits and hearts
of the people. See Prov 16:2; 21:2; 24:12; (C. North, The StCond 1saiDh, 83; Gitay, Prophecy and
Ptrsuasion, 89).

" Both Gitay and North suggest that v. 13 "answers" v. 12 (North, The Stcond 1saiDh, 83; Gitay,
Prophecy and PtfSuasion, 81). This is a diffieult conclusion to suppon. V. 13 asks another question
about a topie whieh is difficult to re1ale to v. 12. It is Iikely. however, that the answers to vv. 12 and
13 are ail direcœd towards the same end. tindin8 Yahweh to be superior to bis creation.
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V. 14 appears to continue the ideas begun in v. 13. The speaker asks

rhetorically who taught or showed Yahweh. Thc question, ''who taught Yahweh

how to create?" is inferred in this verse. However, the connection with cosmogony

(depicted in v. 12) had already become tenuous in v. 13. Like v. 13, it is difficult to

determine if this reaIly speaks about creation or just makes a generaI statement

about Yahweh's nature.

One might argue for the association of Yahweh's wisdom with cosmogony

in v. 14 because of other biblicaI texts which show a similar connection be!Ween

cosmogony and Yahweh's wisdom or knowledge. For example, Proverbs 8:22

establishes that Yahweh created Wisdom (personified) al the beginning of his

creation. The series of questions in Job 38-39,41 which Yahweh asks of Job, aIse

make inquiries aIong these !ines." The texts when considered together might reveal

that Yahweh's wisdom played a significant role in the biblicaI depiction of the

creation process. To mention wisdom rougIùy vllithin the context of creation here

(v. 14) might evoke this idea in the minds of the audience.

Vv. 12-14 have accomplished !wo things so far in the poem. First, they

have brought only Yahweh's creation into the discussion and not any of Yahweh's

other deeds or worles. The implication is that Yahweh's creation is the proof needed

to respond to the audience's challenge of the deity which is implied in the tex!. This

implication may be tested as the poem continues. Secondly, they have asked

questions about Yahweh's abilities, rbetoricaIly, suggesting a response to the

audience's implied challenge. Yahweh is presented in different ways as being

incomparable.

If the audience does not yet have the answers to the questions asked in vv.

12-14, the next three verses provide further clues. Here, the depiction of Yahweh

creating drops out of the pieture briefly. Vv. 15-17 continue the dimensionaI

imagery begun in v. 12, but argue from another pelspective. V. 12 showed !bat

Yahweh is physicaIly much larger!han bis creation, 50 much 50 !bat it is measured

.. See, for cxample, Job 38:2, 4, 18,33,36,37; 39:1-3, 26. These verses ail ask quCSlions which
pertain lO some fonn ofYahweh's knowing about Ihe creaICd elcments and/or Yahweh's wisdom in
creation.
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out by him. Vv. 15-17 continue the comparison by showing the smallness of the

earth through the nations which Yahweh has created. There is a movement

throughout these three verses. They begin with the language of size and weighing.

seen in v. 12. SilIÙles describe the nations as a drop in a bucket. or as dust on

Yahweh's weighing scales." This idea of smallness is continued in 17. but merely

restated using the noun 'liii'1: the nations are like nothing.

V. 16 adds to the movement in vv. 15-17 by continuing the comparison of

the deity and adding a new subject of sacrifice." 1;J;l~ presumably appears as an

example or one orthe nations ofvv. 15 and 17. The country is not large enough to

be fuel (for an offering to Yahweh. implied). Stated differently. its beasts are not

numerous enough to be sufficient for sacrifice to the deity. The new subject.

sacrifice. while seelIÙngly a linle out of place here. lIÙght be setting up the subject

manerofvv. 19-20 (idols)."

1 noted that the questions in vv. 18 and 25 can be viewed as an axis on

which the poem hangs. V. 18 asks a logical question of comparison after the

response to the audienœ's challenge (12-14) and the depiction of the nations'

diminutive stature (15-17): With whom can Yahweh be compared? There is simply

no one (dimensionally) big enough! In v. 25. even Yahweh. who is now quoled.

asks this question.

Localed between vv. 18 and 25 (in 19-24) are three important ideas. One is

new: the speaker asks rhetorically whether Yahweh can be compared with an ido!.

The second idea continues the subject which bas already been introduced. Yahweh's

creation. The third idea adds to the subject maner of vv. 15-17: it stresses the

transienœ of those who inhabit the earth. Here. the rulers are singled out for

comparison.

u In ISa. the noun "'IQ is a hDpa:t /egollll!non. NormaIly. il is an adjective which means Mbiaer.M

Presumably. Mdrop" was posited because of the reslofthe verse.
.. Waas explains that there is an eIlipsis of thought between w. IS and 16. The ancient nearer or

reader would likely have made a connection between Yahweh's grcatneSS, and saaifice. Yahweh is
SC great that saaifice is an appropriate human response te the deity (91l.

IT This is a "long shOL" However, il could be that the whole subject of saaifice, sc condemned
by the eighth-centuty prophets for its abuses, might make the audience think of the problcm of idols
and the people who erect thcm as their gods.
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Vv. 19 and 20 introduce the ido!." Tlùs figure has already been suggested

in 18b by the noun mr.r'!. mear.ing "likeness," and perhaps the general term. ~~. It

is interesting that the idol has \iule to do with the comparison regarding size, on

which the poem has so far focused. What seems to he happening with the change of

imagery is the inclusion in the poem of a comparison regarding transience and

permanence, which supplements the large-small comparison seen thus far. The

main details about the idol are that it is well-crafted, that it is built sturdily so that it

will not topple, and that the wood with which it is crafted will not rot The idol

requires human craftsmanship to secure it and to auempt to make it permanent.

Yahweh, as the poem makes clear. is not dependent on human activity or

craftsmanship.'· The answer to the question in v. 18, then, is that Yahweh cannot he

compared with an ido\.

Vv. 22-23 re-introduce the description of Yahweh creating, a subject which

seems to have fallen into the background in vv. 15-20. V. 21 asks the audience

whether they know from the heginning or the foundations of the earth (that Yahweh

is creator; vv. 22-23). The latter suggests not only a lime (like~~ in v. 21), but

also the actual physical foundations. Can the audience see from creation that

Yahweh is the creator? Vv. 22-23 explain further, again, by a comparison of sile.

Yallweh is depicted as one who sits above the vault of the earth.'" The inhabitants

seem as tiny as grasshoppers to the deity. Further, Yahweh does the work of

creating the heavens. which are then used as bis tent or dwe11ing place.

In these verses, the fIrst participial descriptions ofYahweh as creator appear.

The verb ilDJ (with object, C~Q1P) is used again several limes in Deutero-Isaiah to

Il There issome question here about whClhcr w. 19·20 present one idol ortwo different kinds of
idols. See Nonh. TM S~cond lsaiah. 85-86; P. Trudinger. "To whom then will you lilcen Gad? A
NOle on the1nterpretalion ofIsaiah XL 18-20: VTI7 (1967) 22D-25•

.. Gitay observes that Ibis pocm (vv. 12-31) is not direclCd tewards Israelites who arc "inclincd te
adopt pagan religion." Il is aIso nol a theologica1 dcbalC aboul the nature of Yahwch which engages
pagan worshippcrs (PropMcy and P~=ion, 81). The only reference te idols here seems te
suppon Gitay's evaluation of the pocm. The idols arc part of the syslCIIl ofcom~nsof Yahwch
te various elements.

,. Sorne have suggestcd that this refcrs te Yahwch's enthronemenL See N. Babel. "He who
5trelChes out the Heavens," CBQ 34 (1972) 417-30.
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describe Yahweh's creaùon of the heaveI1:: ;42:5; 44:24; 51:13)." Yahweh stretches

out the heavens (paniciple. i11JJ) and has sp."Cad them out (waw consecuùve; nJ"lO)

like a tent." 15 the use of these fonns significant? The combinaùon of the paniciple

wbich may connote ongoing activity and the waw consecutive might prompt sorne

questions about the lime in wbich this creaùon was supposed to have taken place."

It might be that the inclusion of the waw consecutive is intended to place the

creative activity in the past lime." This would certainly make sense in a reference

to the initial creation of the world."

1fit this panicipial description of cosmogony into the general purpose of the

poem. It is persuading the audience of Yahweh's size. There is one significant

detail mentioned in 40:22 wbich will not be included in the other uses of this vero:

Yanweh's action on the heavens is for bis oWn purpose. The infmitive construct,

~W? can only refer to Yahweh, who has just been described as sitting above the

vault of the earth (22a). Here. then. is the fll'St suggestion of Yahweh's creation

being for bis oWn purpose.

While vv. 22-23 concentrates on the size of Yahweh, the theme of bis

pennanence as compared with bis creation's transience is picked up again in 24,

" The participle ofi11lJ is here made definite. In the other cases, it is indCtinite.
" l1l'II:l is a htzpax kgommon. Usually, when this action of Yahweh's is describcd in Deutero

Isaiah. i11lJ and l1i" are used.
" There is sorne question about the meaning of participles (see section B, below). They can often

denote ongoing action or they may simply aet as nouns which denote a job or description of the
subjcet.

,. North agrees with the perfcet tense translation: "strelChed out the skies" (~ Second /saiah,
. 87). Watts translates this waw eor.secutive as a present tense verb. however: ""he spreads them lilce a
tent" (/saiah 34-66, 85).

" This is the rnost plausible referent for this passage. The action of strelChing out the heavens
makes sense as a cosmogonie event, and not as sornething whieh Yahweh frequendy repeats.
However. if. as Habel bas argued. this is an enthronement passage, then the activity could be one
whieh is repeated by the deity, and might not pertain to creation al ail. Sec HabeI. "He who Stretches
out the Heavens." SlUhlmueller argues that the passa&e emphasizes "Iordship" over creation. He
chooses to stress the present lime in this passage (vv. 22-24). He points out that the noun y;n exists
also in Job 22:14; 26:10 and Prav 8:27, where the concern is also with lordship, not creation. For
Stuhlmue1ler, this provides further evidence for the understanding of this passage as a present evenL
Yahweh's lordship over the created elements invo1ves such actions as stre1ching out the heavens
(C,et1lÏVe Redemprio1l, 147-8).
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where the speaker discusses the inhabitants of the earth." Here, the rulers are likely

representative of the people. Previously, the nations were described as nothing, like

dust on the scales (15, 17). In v. 24, all Yahweh need do is blow on them, and they

would wither.n

After the three ideas presented in vv. 18-24, a reiteration of the question of

comparison occurs in v. 25, tlüs lime presented as if a quote from Yahweh. The

final proof that the effort at comparison is futile comes in another picture of Yahweh

creating. lbis lime, the object of creation is the stars, an e1ement which appears

again only once in Deutero-Isaiah as part of Yahweh's creative achievements

(45:12)." At tlüs point, the verb N~ appears for the first lime in Deutero-Isaiah.

Interestingly, the form used is a suffix-conjugation verb which seems to refer to the

past action of creation. lbis action is paralle1ed with participles which describe

Yahweh's numbering the stars and calling them by name. The emphasis here is on

Yahweh's strength and might Because of tlüs might, all the stars appear and cao be

controlled by Yahweh. It is not clear why the creation of stars shouId be linked with

might, whereas the other created elements presented up to this point have contrasted

the deity's size. It might be that the stars suggest transience again, as an e1ement

which disappears (at daytime), and needs to be recalled and organized by the

permanent controller ofcreation, Yahweh, at night

The final crux of the poem, the point of all of the questions and

comparisons, comes in vv. 27-31. 1bis is where a deeper meaning of all of the

poem's description of Yahweh becomes comprehen~ble. The speaker asks one last

series of rhetorical questions: Why is Israel doubting Yahweh's lack of concem for

" V. 23 uses thc verb oWllIO describc Yahweh's aetïons. Wc will sec this again in thc
description ofhis creation ofthc cam (section B) and thc peoplc (chapter 4).

zr An interesting mctaphor is uscd herc lO describc thc peoplc as plants. This metaphor will bc
uscd again throughoul Dcutero-Isaiah (sec chapter4).

" Thc aetuaI words arc thc host ~;;). Nonh assumes that this refers lO thc stars, describcd as
the "martial rctinuc" ofYahweh (TM Second /Sllioh, 88). Wcstermann aIso secs this host as thc stars,
scemingly agreeing with Nonh in dcscn'bing them in mililaly terms as onc of three challenges lO
Israel. Thc other!Wo arc thc lllllionsflSlcs, and thc princcslruJers in vv. 12-17 and 18-24 (/saiah 40
66,49, 57). The noun c~tl is uscd in 47:13 lO describc thosc who use thc stars lO 1Iy lO determinc
thc future. Therc is DO connection therc lO Yahweh's ercative aetivities in 44:26, however.
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the nation. and his ability to help?'" The dcpiction of Yahweh as dimensionally

great is certaioly important. but likely not the true point here. Even if the audience

might be convinced that Yahweh is bigger than Yahweh's creation. what relevance

would this have for them in their current plight? Yahweh's grandeur might suggest

to the audience that he is too big to sec them in their current situation.

Not relying on the audience's insight into the comparisons. the speaker

actually states the point. Yahweh is everlasting. the creator of the ends of the earth.

Here. we sec another participial description of Yahweh as creator which employs

the vero W1:l, as did v. 26." Yahweh is described as the nlSiJ ni~ ~li::l. This

is the ooly place where nlSiJ ni~p' appears as the object of Yahweh's creative

activity in Deutero-Isaiah. Does the reference literaIly refer to the actual making of

the ends of the earth, or could it be a way of saying that Yahweh makes

everythingill If the latter. the description of Yahweh as the nlSiJ n~ ~li::l

might function as a summation of the creative activities ofYahweh. described in w.

12-26. It need not, therefore, specifically refer to past creation, but may affinn

Yahweh as creator (i.e., the one responsible for creation in ail of its aspects)."

This participial statement in 40:28 which describes Yahweh as creator

~li::l) is the completion of the rhetorical questions in 27, 28a. IsraeI's fcar and

anxiety is pointiess. The poem has argued that Yahweh is larger and more

" Though Yahweh admits that his face was hidden from the people for a lime (54:7-8), the
speaker urges !hat the people do not think this negleet is the case now.

" For Stuhlmueller;this description ofYahweh as aeatar is a description of present action, not of
Yahweh's cosmogonie activity. StuhlmueIJer's proof is in the context of vv. 27·31, whieh describes
the people's current plight (Crealiv. red.mpribn, ISO). However, the context of the entire poem (12
31) lends credence ta this verse as a reference ta Yahweh's cosmogonie activity. V. 26 sums up ail
that has been said before about Yahweh's creation.

" rJl$O n~ is aIso attested in Job 28:24; !sa 41:5. 9. Its only other appearance in a
cosmogonie context is in Job 28:24. Here, it is used with the heavens ta give the connolation of
everywhere: Yahweh is the source of wisdom (compare Prav 8:22ff), and sees and Icnows ail.

" Stuhlmueller would certainly agree. He asserts that this reference could not be referring ta
"first creation" because of its concems with Yahweh's lordship (sec comments on 40:22) and because
of its context in vv. 27-31. These verse!> eoncern themselves with the present situation of Israd
(CrClllive Redemprion, ISO). The ensuing description of Yahweh who wiIJ not grow weary (preflX
conjugation verbs) seems also ta describe the present situation. However, if the Jarger context (12
31), as 1 pointed out above (section A), shows Yahweh as creator in a cosmogonie sense, this
description in 40'.28 could just as plausibly refer ta cosmogony as presentcreation.
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pennanent than ail earthly things. Yahweh's greater dimension is not just a

comparison which illustrates the difference between deity and creation in terms of

their physical sizes. Rather, the physical size of Yahweh suggests that if he is

greater than what has been created, (in permanence and in dimension), Yahweh will

of course be great enough to sustain the weariness l1Ild troubles of the nation of

Israel. Thus, the participial description secms to have a purpose which goes beyond

the simple description of Yahweh. Its identification of Yahweh is meant to be an

assurance to the audience: because Yahweh created, Yahweh is reliable, and a

legilimate source ofassistance. This participial title, as does the one in 40:22, seems

therefore to be part of the generaI persuasive nature of the poem.

As 1suggested in my introduction to this chapter, the opening poem sets the

stage for sorne of the ensuing discussion on Yahweh's cosmogonic activity in

Deutero-Isaiah. The poem actually presents cosmogony in more detail than the rest

of the book. (The references in chapters 41-55 are brief statements which are

somelimes sparse on detail.) Sorne of the vocabulary which will be used later is

present here: ~"D, nOJ, itl27JJ. The verb 17P' (which we will sec in the chapters 41

55), does not appear here. It might, however, be suggested by the description of

Yahweh's activity on the earth in v. 12 (though this is not really pouoding or

flattening out, as 17P' connotes). The principal elements which Yahweh bas created

are here: the heavens and the earth. The speaker attempts comparison with idols,

which will be suggested several more limes throughout Deutero-Isaiah, possibly

adding to the descriptions of cosmogony in a covert manner. In addition, the poem

makes the suggestion that Yahweh creates for bis own glory. Fmally, the people are

depicted as transient, when Yahweh so wills it, but aIso described metaphorica11y as

plants, which Yahweh will cause to flourish once again (this idea will be important

for Yahweh's new creation, sec chapter 5) As 1 noted in chapter 1, R. Lack bas

proposed that 40:12-31 functions as a kind'of semantic reserve for the first half of
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the book. This part of Deulero-lsaiah is concemed wilh the language of making and

creation."

B. Yahweh's Cosmogonie AClivities: lsaiah 41-55.

In all, there are seven lexIS 10 be considered in section B. Four of them are

participial constructions whieh describe Yahweh's cosmogonic aClivities: 42:5:

44:24; 45:18; 51:13. These constructions sometimes comprise only participles and

sometimes consist of participles paralleled with either suffix-conjugation or prefix

conjugation verb forms. In addition, then: are IWO descriptions of cosmogony

which employ only suffix conjugation verb forms (45: 12; 48:13). There is also one

verse, 51:16, which uniquely uses infinitives 10 describe Yahweh's cosmogonic

activity. The descriptions (whatever their forms) exhibil various combinations (lf

five creation verbs: ~"O. i1l!1:P. i1tlJ. ~'. :Pp"" Ali of these references have

the C'lJ1l7 and the r'~ as their object (the basic information given in the texlS)."

Each reference then provides its own unique inlerpretation of the event through the

inclusion of extra detaiIs or through ilS involvement in ilS poetical COnlexl. The

31 Symbolique, 87. Lack lists the relevant vocabulary under severa! heaàings. He broodens the
scope of creati:m language te a degrec whieh 1 will not follow. However. his work is useful in
providing an excellent summary of relevant vocabulary. Interestingly. Lack ineludes words Iike '1.;1'1.
C~ and sorne of the nouns whieh describe the physical geography of the earth (T1~. C'loj). These
are created in 40:12, but not aetually desribed in quite the same manner in ehapters 41-55 (sec section
E of ehapter 5). In addition. Lack also ineludes sorne verbs whieh appear often in the ensuing
chapters, such as l1C1li. Po ln' and ,JJ. While these certainly appear inthe opening poem. 1would
not describe them as verbs ofcreation.

,. A sixth verb, '0" will aIso be mentioned briefly. Swhlmueller provides excellent statistical
information on these verbs (C,eazive Redemplion, 209-229.268-71). He aIso swdies 1'0 and ;lm
(219-20.225-27). 1have not included;lm in my discussion of cosmogony. 1do not agrec that the
verb is used te refer te creation (sec foomote 71). There is only one attestation of1'0 (45:18). N'U is
genera!ly agreed by seholars te be a verb whieh beeame imponant and was heavily used doctrinally
during the time of the exile, specifically te describe creation. The majority of the occurrences of the
verb are found in Deutero-lsaiah. N'U is employed three times in a cosmogonie eontext (40:287;
42:5;45:18) and twice with reference te the creation ofJacoblIsrael (i.e. the people): 43:1; 43:15.1sa
45:7 (2x) is anomaJous in its objects ofN'U and w:1I be considered in ehapter S.

31 GJ. Wenham observes that the use of both terms, "heavens" and "earth" lepresents the IOtaIity
of creation (Genesis 1-15. [WBC 1; Wace. TX, Word Books. 1987] 15). Sec aIso J. Troblet, "Le
motif de la création dans les PsaumCS," Foi el Vie 138/5 (1988) 25. This is genera!ly called a
"merisrn."
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references to cosmogony will be considered in order of appearance in Deutero

Isaiah.

A significant number of the descriptions of Yahweh's cosmogonie activity in

Isaiah 41-55 are expressed by means of participles.'" 1 commented above on IWO

instances ofparticipial descriptions in the opening poem (section A). 1offered sorne

remarks about the meaning of these forms in their contexts, but observed that it is

unwise to assign one specifie meaning to tlùs verbal form. As stated, participles are

somewhat ambiguous, since their range of meaning is quite wide. The issue of

participles is not of course a major interest in tlùs thesis. However, sorne kind of

comment needs to be made on their use here in Deutero-Isaiah. In addition,

Stuhlmueller (as have others) has argued !hat the participle generally has an active,

continuous meaning. This enables him to assert that many of the cosmogonie

references, because they use !bis form, cannot refer to "fl1'St creation.,,37 This

interpretation of participles might therefore significantly affect a reading of the

descriptions of cosmogony in Deutero-Isaiah. It is !bus another reason to consider

the meaning of the participial form here.

Scholars for sorne lime have generally agreed that the participle is a kind of

combination of the verb and the adjective in biblical Hebrew. Samuel Driver

observes that it is used when neither of the IWO lenses (imperfect, perfect) would be

"suitable," that is, where "stress is to be laid on the continuance of the action

described."" He adds !bat the participle can be used to describe past, present, or

future lime. Often, present-lime meanings simply resemble a present indicative

active English verb (e.g., "she sees") (166-8). Gesenius observes !bat the judgement

,. In addition, some of the descriptions of Yahweh's creation of the people are expressed using
participles: 43:1; 44:2; 44:24; 45:11; 51:13; S4:S. These will be consideree! in ehapter 4. (44:24 and
51:13 arecombinations of the !Wo. They will be discussed in pan in this chapter.)

" For "f1J'Sl creation," see ehapter l, foolllote 29. SlIIhlmueller then interprets these cosmogonie
references as indicating Yahweh's ongoing creation, whieh is essentially Yahweh's n:demptive
activity•

" JI Tr~D1is~ on the Us~ ofthe T~nsu in H~br~ and sorne other Syntaaiœl Questions (Oxford:
Clarendon. 1892) 165.
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about the period of time to which the participle refers must be "inferred from a

panicular context.'·"

The genera! understanding of paniciples denoting continuous or ongoing

activity has been challenged lately by biblical scholaIS. For example. P. Wernberg

M~lIer argues that participles do not always have to denote a person or thing in a

continuous state of activity.'" Rather. they may denote ..the action. or state. or

abstraet idea. of a certain verb. with no reference to sorne subject (either person or

thing) performing a certain action or being in a certain state" (57). To Wernberg

M~lIer, this suggests a relationship to the infinitive form of the verb."

A1ternatively, Benjamin Kedar-Kopfstein has challenged the linking of participles to

a dual verbal-substantive category, on the grounds that the substantive qôtël pattern

can he distinguished from the qal active paniciple.<> He divides the qôtël nouns

into severa! classes, which show different uses and meanings."

Bruce Waltke and M. O'Connor present a very thorough study on the

semantic and syotaetical ranges of the participle." They observe that the form has

four main uses in biblical Hebrew: substantive, adjectival, relative and predicative

(613). The authors maintain that the "characterization of the participle as denoting

unbroken aspect is true only in the case of tht: paniciple's almost purely verbal use

as predicative" (614). This would arise in a situation where the paniciple was part

" W. Gescnius ar.d E. Kautzseh Ges~nius' H~bu:w GrammDr, 2nd English ~djÛf)n (~d., E.
Cowley; Oxford: Clar~ndoll, 1910) 372-79. Sce p. 373.

.. "Observations on the Hebrcw Participle," Z4.W 71 (1959) 54-5.

.. The author gives a list of cxamples of participles lO support his proposai. He argues for a
relationship lO the infinitive fonil of the vcrb by swdying cxamples ofalternative voca1ization within
the Masoretic tradition (57). Wernbcrg-MIlIlcr's list of participles is open lO question. It is difficult
lO dctcrmine how thcsc differ ftom what many have callcd the substantive use of the participle. Nccd
any conncction with the infinitive bc made al ail?

" "Scmantic Aspects of the Patrcrn Qô(ll:' H~br~AnnualR....j~ 1(1977) 155-76.
" Two of thcsc have particular rcIcvancc lO the creation participles in Dcutero-lsaiah, "class e"

and "class f." The fonner denolCS certain professions, and the Iancr, "a pcnnancnt feature of the
subjcet in charactcr or bchaviour" (166). This is cspcciaIly relevant lO divine attribulCS Ihat dcscribc
divine activities, which in turn have bccn turncd inlO cpithets. Hcre, Kcdar-Kopfstcin cxcludcs q6Ill
forms which arc uscd predicatively (e.g. "Yahwch, your creator," !sa 43:1). He puts this down lO the
ambiguity of participles (174). While the Iancr is important, 1 disagrcc Ihat the author's cxample
shows a predicative function. Afr.cr the ;n,' "'lQ~ itl) phrase, it sccms attributive, liIec many other
of the participles which we will bc discusscd bclow. ~-

.. An Inrroduaion 10 BibücalH~br~ SyntaJe (Winona Lake, IN: Eiscnbrauns, 1990) 612·31.
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of a verbless clause. The authors emphasize that the "participle tends to describe a

state ofaffairs ratherthan to present a bare event" (614).

Biblical sciJolarship shows that there is varying opinion on the use and

function of the participle in biblical Hebrew. Lately, scholars have drawn attention

to the fact that the range of meaning for this form is quite varied and that it does not

always have to denote continuous action. l do not intend to decide on one particular

meaning for ail participles in my discussion of this form. Rather, l simply observe

that the form may connote a number ofdifferent ideas. On the one hand, one should

take seriously the idea that the participle can present ongoing activity. On the other

band, it is important to note that these forms often describe jobs or professions, or

attributes (particularly divine attributes), without necessarily describing continuous

action."

The meaning of the participle in the Deutero-Isaian descriptions of

cosmogony will ofcourse depend on its context (as Gesenius has suggested). When

considering individual cases, it might be worthwhile to speculate why the participle

was selected and what it might mean in its particular context, as l tried to do with

those found in the opening poem (40:22, 28). l concluded there !bat the participles

were a rhetorical or persuasive feature of the poem. They described Yahweh in his

role as creator and attempted to present him as larger and more permanent !han his

creation. These!Wo notions of description and persuasion will be important as l

consider the next cosmogonie references.

The fust participial reference to cosmogony, 42:5, appears just after the fust

servant song (42:1-4). It marks an abrupt change oftopic which is meant to identify

the speaker, Yahweh (v. 6). After the introductory phrase, mil' '~iJ"v.ll$ ïi!l, the

deity is described as the one who created the heavens ~'1:l) and who stretched them

out (ilOJ; bath participles)." In the second half of !bis same line the speaker

" One should refrain from rcstrieting Slaternents like StuhlmueUcr's that, "in Dt·Js a pte about
creation joins that idca [i.e., creation] as an aspect of the other principal aetivity, Isracl's imminent
redemption from exile (Cret11ive Redemption. 49):' ltalics Stuhlmuc1lcr's.

.. Thrcc of the panicipial descriptions indieate the descriptive nature of the cosmogonie
refcrenccs panicularly bccausc thcy occut aftcr a;m' "'1ll1$ iD) phIasc (42:5; 44:24; 45:lg). The
phIasc is not important in and of itsclf. Howcver, it sccms ID signal a kind of introduetoty formula.
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describes Yahweh as ü'le one who spread out the earth O1P", paniciple) and ail ofits

offspring.·' In the second !ine of the verse, the speaker moves away from the simple

details of the heavens and the earth to include the offspring C'~;~::: as another

objeet of :l1P". Further, in the third line of the verse, addiùonal informaùon is

provided about the people on the earth, presumably the C'~~~:::.

It is said !hat Yahweh gives breath (i1r,lW~) to the people on the earth and

spirit (Il'l") to those who walk on il. This choice of detail about breath and spirit is

interesùng. It might he read along with Yahweh's incomparable mi in creaùon (in

the opening poem, 40: 13), and the role of Yahweh's breath in the creaùon of

humankind (Gen 2:7)."

The next verse, 42:6, presents the contents of Yahweh's speech and is

closely related to vv. 1-4 (the servant song) in topic. Yahweh proclaims that he has

called the servant (?) in righteousness, given him as a covenant to the people, and

has directed him to free prisoners (presumably the exiled) from their capùvity. The

quesùon arises why the reference to creaùon might interrupt the topic of the servant

and Yahweh's deliverance through him. The series of paniciples (of the verbs ~"'O,

ete.) in the verse seem to he used descriptively: the audience is still waiting for the

content of Yahweh's words, after hearinglreading the mil' '~iJ i1;l1$ ii;.,. These

paniciples identify who the mil' '~iJ is, even though he is named. The implication

The participial descriptions which occur after lbesc phrases appear te funetion as a kind of
parenlbetical reference which describes Yahwch. An English cquivalent would bc: "Thus says
Yahwch, who makes (who made) lbe heavens..." or, "Thus says Yahwch, maker oflbe heavens.. :'
The description ofcreation lbus seems to modify Yahwch. Th~ contents of Yahwch's aetual speech
then follow in lbe text.

.. 1 have used a past tense translation bccause of lbe contexl, which seems most plausibly te bc
cosmogony. The participles are not paired wilb prefix or suffix-conjugation forms which might
suggest a specific lime-reference. Creation of lbe heavens and earIh seems most Jogically te bc a one
lime 2Clivity (cosmogonic). Compare Wans, who translates using present participles (lsaiDh 34-66,
Ill). StuhlmueJler suggests that bccause of lbe close Iink (in proximity) te a servant song, this text
shows movement from Yahwch's concerns wilb lsrael's redemption te lbe world's redemption-a
present or upcoming event (C,.alive Redemption. 206). The servant song is certainly imponanl, but 1
would still mainwn lbat creation serves here not te modify lbe redemption (promised in v. 7ffJ, but
te identify lbe redeemer.

.. Compare !sa 40:27, where it is Slated that Yahwch bas only te blow "pon his human
creation and it would wilber.
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is that the creation must somehow funher identify the named deity, or possibly,

legitinù2e bim in sorne manner, so that bis prolIÙses in v. 7ff can be taken seriously.

The participial reference in 44:24 is very similar to 42:5 in its selection of

verbs. As in 42:5, all of the verbs wbich describe creation in this verse are

participial. Yahweh stretches out the heavens (ilOJ) and spreads out the earth

O'i")'" In addition, Yahweh is described as maker ofeverything (7;; ~3J), and in

the flI'St part of the verse, ''your redeemer" <1?~f3.) and "your former from

the womb" (W~ ,~i'). These two participles add a personal address to the

audience in their pronolIÙnal suffices. Their descriptions are not cosmogonic, but

secm connected to another, perhaps present experience of the audience (sec chapter

4). This verse is somewhat unusual in the context of the references to be considered

in section B. It is actually a combination of a description of Yahweh's cosmogonic

creation and bis creation of the people (sec chapter4), and funhermore, includes the

stray reference to Yahweh's redeelIÙng <,~J.).'" The verse is therefore used

frequently as evidence to support von Rad's (and others') ideas about the

subordinate relationsbip ofcreation to redemption in Deutero-Isaiah:'

Like 42:5, 44:24 also follows a i11i1'"1Q1$ i1'!J phrase. It functions

somewhat differently from 42:5, however. V. 24 is actually the first of a series of

participles where the deity describes bis accomplishments throughout Israel's bistory

(vv. 24-28). The participles thus constitute Yahweh's speech, instead of the

speaker's description of Yahweh before bis words are revealed, as in 42:5. The

creation reference, then, marks the beginning of Yahweh's speech: "1 am the Lord,

who made ail things.....' (24). Interestingly, participles are also used throughout

the speech to describe Yahweh's actions in bistory, though not uniquely. Other

verbal forros are also used in vv. 25-28.

.. ~"O is nol in tIo.is description ofYahweh's aetivily on the heavens, as il was in 42:5•

.. Il will be imponanllo speculate whatthe combination of these creative aspects signifies (sec
chapler4).

" Sec von Rad, '''Theclogical Problem,~ 58; Stuh1muelJer maintains lhat the "prophet here
presentsfirst creation as an ongoing work in the present redemption of Israe1~ (Creolive Redempooll,
197). He therefOlC aansJates the participles which mer lO cosmogony in the presenl tense.
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The presence of the paniciples to describe cosmogony (when later other

forms are used) DÙght cause one to ask questions here about this verb form. Is there

something panicular being communicated here about creation wbich requires this

form, or wbich only this form can express? These questions can aIso pertain to 42:5.

At this point. there do not seem to be any tangible answers to them. One can

observe that, like 42:5, the panicipial descriptions of creation seem to identify

Yahweh, or describe him to the audience, as do the list of actions wbich fol1ow in

44:25-28. The deity proclaims, "1 am Yahweh..." who does a1I ofthese things.

It is important to ask how creation fits into this descriptive series. The other

actions wbich Yahweh describes are rea1Iy a DÙXture of accomplishments. Isa 44:25

refers to Yahweh's ability to frustrate omens or any tool that humankind uses to

attempt to discover information about the divine realm. Yahweh's ability is

reminiscent of 40:13-14 wbich describes bis superiority in the creative process.

Further in the series, Yahweh directs bis "servant" (26), and oversees the actions of

Cyrus and the rebuilding ofJerusalem (28).

In this DÙXture ofaccomplishments, Yahweh describes bis creation flrSt." It

DÙght be possible that creation is to be seen as a preDÙse on wbich sorne of the other

statements can be made. As in 42:5, creation can be seen to describe who Yahweh

is, perhaps to renùnd the audience that this God is the legitimate one, the one who

created the world (and aIso the people)." The poem then continues in its

" However, it is interesting !bat the speaker describes Yahweh as )tour redcemcr" and )tour
fonner from the womb" before any of this.

" It is nOleworthy !bat a10ng with the participial descriptions of Yahweh as creator, lhe deity
asks questions Iike, "who was with me?" (sec Watts, lsaiDh 34-66, 151, North, The Second IsiDiDh,
143), and asscns !bat the creative process was perfonned only by himself. This is similar to the kinds
of questions which the deity asks of Job in Job 38:1If, and yel ilS implications are contradietory to
Prov 8:22ff, when: wisdom is present at Yahweh's creation. Yahweh's assertion of bis ability and his
capability to frustrate omens (26) is a fitting response to the main part of this chaprer, a satire on idols
(and thus, olher gods). Then: are a number ofsimilar challenges made to these deities by Yahweh in
Deutero-Isaiah. The refen:nce to creation may thus be part of Yahweh's assertion of the divine
aulhority over these figures. In section C, 1 will examine lhe use of lhe creation verbs in the idol
passages. They scem to be part of a satire. On the one band humankind makes idols (verbs of
creation) which are basically ineffective. On the olher band, Yahweh makes the heavens and the
earth and humankind (verbs of creation). 1am suggesting !bat this might be behind the inclusion of
the refen:nce to creation hen: in 44:24. Further, it is clear that Yahweh's challenges to the olher gods
a1ways involve asking them ifthey cao declare what bas happened or what will happen. Vv. 26 and
28 might continue the stab at lhe olher gods, since they affmn Yahweh's ability to pronounce evenlS
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descripùons of Yahweh's acùons to descrihe future ùmes. It moves eventually into

promises which concem Cyrus, and the rebuilding of lerusalem. Once described as

creator. Yahweh may he seen as legiùmate re-builder." The reference to creaùon,

then, can he read as an attempllo persuade the audience of Yahweh's legiÙInacy in

his various roles.

!sa 45: 12 is the next reference to cosmogony to he considered. Unlike the

above references, this one employs ooly sufflx-eonjugation verbs and has no

participles. Yet, the subject matter is essentially the same as the participial

references studied so far. Yahweh daims that he has made the earth (iilZ1:l7) and

created (WO) CJlS upon il, and that his hand has stretched out the heavens. The

extra detail of the stars is also mentioned here, which was inttoduced in the opening

poem (40:26).'" Note that the usual order of the created elements is reversed, and

further, that it is Yahweh's hand which is the subject ofilOJ. not Yahweh.

!sa 45:12 appears within the context of a poem (vv. 9-13) where Yahweh

uses two metaphors to characterize his personality. The poem employs two woe

('iil) proclamations in vv. 9-10 which are unique in Deutero-Isaiah." The fust half

of v. 12 makes the more general statement of woe against someone or something

which might strive with its maker. Here, the participle of i1lZ1:l7 is used, which we

have already seen in descriptions of Yahweh. The fust metaphor (9b) cries woe

against the unlikely situation where an earthenware vesser might question its potter.

The second metaphor cries woe against someone who might ask a father what he is

begelÙng, or a mother to what she is giving birth.

which will come true. Thus, l would suggest tha1 this whole series of participles is really a rcsponsc
10 the satire on idols in 44:9·20.

50 This bccornes c1ear with sorne of the imagcry considcrcd in chaptcrS.
" Again. the noun uscd is~~ and not '"~tl .
.. The woc proclamations, bccausc thcy appear only hcrc in Dcutero-Isaiah, have causcd sorne to

doubt the authcnticity ofvv. 9-10 (sec Stuhlrnuellcr, Creative Redemption, 201). Howcvcr. ifread in
the context of vv. 11·13, thcse verses show tha! thcy clearly belong (cvcn if v. 11 begins with a
iTlil"'"1Q1$ ;b phrase; Stuhlrnue1lcr. 201-2). Thcse verses arc the rncans by which Yahweh's point is
made. Stuhlmucllcr argues tha1 vv. 9·10 present certain steps in Yahweh's history ofcreation of Israel
(202). He thcn secs the rcfcrcncc in v. 13 as a present creation: Yahweh's carc as creator still exists .
now. This secms a backwards reading ofthe vcrscs, howcvcr.
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The woe proclamations are strong statements which may serve here 10 shock

the audience. The situation where clay and children questioning their respective

makers seems somewhal ridiculous. and the resulting proclamation, quite severe.

However. the main point of the poem cornes in vv. 11-12. Yahweh asks. will you

(i.e.• the audience) ask me. your maker (i~" participle). about whall have crealed?

The presumption of the audience is jusl as great as the child or the clay. and just as

ludicrous. Yahweh asserts his divine right 10 have maslery over the creative

situation offonning and fashicning.

Yahweh asserts this divine righl by referring 10 pasl creative actions." He

seems 10 he responding directly 10 an implied challenge." Il is nOleworthy here that

Yahweh includes the creation of C'JlS in his description of his cosmogonie

activities." This is unusual for the references which 1 have been discussing. but

logical in this conlext Yahweh has questioned the audience's implied doubts about

bis children and has used the metaphor of a parenl in v. 10. The reference 10

creation here, then, is used by the deity 10 provide legitimacy in the current imp!ied

challenge. In the sarne way that clay or a child would not question whal has made il,

the people have no need 10 question Yahweh about his current or upcoming

actions.'"

The next reference to Yahweh's creation of the heavens and the earth is

found in 45:18. Here, there is no mention of Yahweh strelching oui the heavens.

Rather, they are created (as in 42:5, which employed ~':l as weIl as nUJ).

Furthermore. Yahweh does nol spread out the earth (as in 42:4; 44:24), but makes

n The suffix-eonjugation verbs here make sense as references to pa 13CÙVity.
" See P. Miscall. /saiah, who sees adebate in progress (44:1-45:19) (112).
" 1 would nol cali 45:12 a combination ofa description of eosmogony and of Yahweh's creation

of the people (sec comments re 44:24. p. 17). The latter use Jacobllsracl or the second person
singular sufflX pronoun. This verse uses~ whieh is a noun found in the cosmogonie accounts of

creation in Gen 1:1-2:4a. C'JX is a moregencral term forhumankind•
.. Westermann observes that this mention of creatior: is the "basis of [Yahweh's] lordship of

hislory"(/saiah 40-66, 169). The connection is made by v. 13. Ifthis "lordship ofhistory" refers 10
Yahweh's current activity. this certainly seems true. Creation provides, in theconleXl of the poem.
the reason why Yahweh's lordship should be trusted and acecpted.
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and fOnTal> it (i1W:V and ~')." 11Jis reference to creation shows a combinaùon of

different verb forros. Most of the descripùons are participial. However, the last

three verbs, which give funher informaùon about Yahweh's creaùon of the earth, are

suffix-conjugaùon verbs. Do these signal a possible ùme reference for the

descripùon in v. 18? A past occurrence would certainly be Iogical for a cosmogonie

event. The suffix conjugaùon verbs rnight have been employed to express any

"extra" material outside of the stock phrases of creaùon, and they might be

influencing a reading of the participle.

Yahweh's creative abilities appear to be contributing to a discussion in

progress'" The context, like 44:24, is idols: In vv. 16-17, the speaker asserts that

makers of idols will be put to shame. Yahweh will subsequently challenge the

naùons and their gods in 45:20. Before the challenge, Yahweh declares himself to

be the only Gad, and makes mention of the veracity of the divine words (l8b,19).63

The speaker introduces the deity in this context as creator. Because they have been

placed together, it seems logical that there is sorne connection being made in this

verse between the two ideas of cr-..ation and the veracity of Yahweh's words. Does

creation (not of chaos) reflect on the deity's words in v. 19? The implication is that,

just as Yahweh's creation is not chaotic, so alse his words are not chaotic, Le., they

are orderly in the sense ofright"

The next creation reference, 48:13, uùlizes only suffix-conjugation verbs, as

did 45: 12. Upon fust inspection, the verse appears to be simply identifying the

.. As we will see in chapter 4, "1T most often bas the people as ilS object, not the elements of the
world.

e: The panicle':il implies this connection. Sec J. Muilenburg, "The Book of Isaiah: Chapters 40
66," The Inl.rp,.t.,'s Bib~ (vol. 5; New York: Abingdon) 531.

6l As 1mentioncd earlier, Yahwch's challenge te other gods in Deutero-Isai2h often involves that
they cstablish that they can prophesy accurattly what is te come.

.. Muilenburg surns up the connection, "what is lnIe of [Yahwch's] creation is lnIe of bis
revelation" ("Isaiah," 532). Creation in this conrexl, thercforc, seems te aet as a lcind of prcn-.ise or
proof for what comes ncxt in the chapter (v. 19). Stuhlmucller argues the opposite. He bcIicves that
Yahwch's lnIe words (v. 19) arc proof that his "orderly creation of the universe still manifests ilStlf'
(C,eaIille Redemption, 155). It seems ilIogical te me to rcad the verses in reverse order. Howcver,
!bis rcading ofStuhlmueller's corresponds with bis cvaluation ofmuch ofthe rcfercnces te creation in
Deutero-Isaiah as present·time cvents. Past prophccy would thus support the possibility of present
(or future) creation.
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deity. In v. 12. Yahweh proclaims who he is: the fus! and the last. V. 13 conùnues

the idenùficaùon: It was Yahweh's hand wbich laid the foundaùons of the eanh

(1D') and spread out (?) the heavens." The verb 1D' is new to the descripùons of

creaùon at this point. It is only used again elsewhere of cosmogonic events in

51:13. 16," Note again the subject of the creaùng is here Yahweh's hand. as in

45: 12.·' In addiùon. the elements of creaùon have been reversed. also as in 45: 12.

Like the stars in 40:26. the heavens and the eanh are said to stand together wh-:n

Yahweh caIls them.

There seems to be a challenge implied in this chapter. to wbich Yahweh

might be responding with this reference to creaùon. In 48:1, Yahweh cal1s on the

people to hear. The chapter speaks of hearing and seeing what Yahweh has donc

and will do. specificaIly in response to the people who seem to be obsùnate (5. 7-8).

Further. Yahweh announces that what is now being done is done for bis glory. for

bis own name. Gitay points out that chapter 48 is illustraùve of the prophet's

inability to convince the audience of bis point. The tone of the passage is therefore

quile harsh." Vv. 12-15 (into wbich the creaùon reference in v. 13 fits) "stresses

God's superiority as a means of refuùng those who argue that His late revelaùons

are actually due to His lack of control over the present situaùon:'" This is ofcourse

reminiscent of the text in 45:12, where Yahweh asserts, by means of elaborate

metaphors, that bis role as creator means that he should not be quesùoned in bis

current acùvity.

" The verb rmo bas not been usee! thus far lO dcscribe Yahweh's action on the heavens. In fact,
this is the only allCStalion of this meaning in the Hebrew Bible. The verb aIso exists in Lam 2:22,
where it appears lO mean "dandle, cany on the palms" (ofehildren; BDB, 381).

.. The verb is aI50 usee! in 44:28 lO dcscribe the rebuilding of the 1CIJlpie and in 54:11 ...ith
reference lO the rebuilding of Zion (not part of the cosmogonie lexts). Swhlmue1ler observes !bat the
passages in 44:28 and 51:13, 16 are judged ''nauthentic," and 50 he does nol include these in his
discussion of the verb lO refer lO creation (Creativ. Red.mption, 225, n. 731).

.. Here, however, the paraIlel expression concerning Yahweh's right band (']'1;1:) occurs, whereas
it did not in 45:12.

.. Giray, PropMcy 0JId P.nuosion, 216. MiscaIl points out the stress which the pronoun "1" adds
in vv. 12-13 (/SlliDh, 116).

.. Giray. PropMcy 0JId Persuasion, 216-17.
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The final two cosmogonic descriptions to be considered (51:13, 16) occur as

part of the poem found in 51:12-16.'" !sa 51:13 employs the standard ilUJ to

describe the creation of the heavens. Yahweh says, "you have forgotten Yahweh,

your maker <1l\1i7), who stretched out the heavens and made the earth." The

description of the deity's action on the earth is unusual. It does not employ :l1pï

(seen in 42:5; 44:24), but the verb 10' which wc saw in 48:13. Yahweh's

description of himself as ''your maker" <1l\1i7) personalizes this reference and

identifies the audience for us. The people's creation is also included here iù the

address, making this another "combination" reference like 44:24.

Yahweh has been describing the audience's present situation. They are

afraid (of death) because they realize that they are transient in nature (v. 12). They

have forgotten who Yahweh is (i.e., creator), and funher, they are frightened oftheir

oppressors (v. 13b; all waw consecutive verbs). Yahweh attempts to persuade the

audience in asking, "where is the fury of the oppressor (now?)?" The deity asserts

that whoever is presently suffering will be released from this suffering. The

audience will not die (". 14).

Yahweh continues this point in 51:16. This portion of text is unique in the

references to cosmogony. Continuing from the assertion that the audience will not

die (v. 14), Yahweh provides a few reasons. The fust does not refer to cosmogony,

but does exhibit Yahweh's power over the created elements (v. 15)." The second

reason is that Yahweh has done a nurnber of things, which includes putting words in

"your" (i.e., the people's) mouth, and hiding ''you'' in the hollow of the divine

hand.72

" Sec StuhlmuclJcr, Crtlllive Retkmption, for a Iist of autho:s who comment on the
inauthenticity ofthis passage (14, n44).

" l will considcr, in chaptcr 4, wbet.icr the rcfcrenccs ta the crcated clements (spccifically in the
context of them praising Yabwcb) sbould bc includcd in the discussion of rcfcrenccs ta creation in
Dcutcre>-Isaiab.

" Scholars arc unsurc as ta whom this might rcfcr. 15 itlÎle people of Israel in gencral?
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At this point. Yahweh makes a reference to stretching out the he.lvens the

heavens. and laying the foundations of the earth (see 51: 13)." The meaniog of

these infinitive constructs is puzzling. If they are used. as is nonnal. to denole

intention or purpose. it is very difficult to understand the point which Yahweh is

making to the audience. Does this suggest that the creation of the heavens and the

eart.': was something which occurred after Yahweh's actions of salvation? In spite

of these questions. the function of this reference to creation is the same as it has

been in the five previous cases. Creation describes who Yahweh is and presents a

reason or premise for why he should' he seen as a legitimate source of help. The

people will not die because of Yahweh's abilities which are discussed in vv. 15 and

16.

C. The Idol Passages in Deutero-Isaiah: The "Other GOOs" and the Creation Verbs.

In my investigation of the cosmogonic references in section B. 1

occasio:lally mentioned severa! of the idol passages. These descrihe the

manufacturing of idols, often in comparison with Yahweh. They utilize sorne of the

same verbs which were used to descrihe Yahweh's cosmogonic activities. This

might he coincidental, however, it is quite probable that the verbs are used to

satirize the construction of idols. In this way. these passages might he a covert

addition to Deutero-Isaiah's discussion of cosmogony. There are four verbs which

are employed: i10J. ~" '37~. and 37pi." These are found in four units of text:

40:18-19; 43:10; 44:9-20; 46:5-7.

" The MT suggests emending the tex!, which reads rtct7, 10 plan!, instead of the mon: logical.

nb~;. 10 stretch out, In alilikelihood, this is a plausible correction 10 maIce, especially since the usuaI
verb for crcaIive aetivity on the heavens bas been noJ 10 this point, In addition. the idea of planting
the heavens does seem peculiar. However,l11lJ, as we ",ill see in chaprcr 4, is nol ail that unusual in
the context of the crcaIion imagery. Watts asserts thal il maIces sense (Isaiah 34·66. 209).

" The verb;ll!l bas not been used in my discussion of the creation vocabulary in Ibis chaprcr.
Stublmueller, bowever, does include it in bis worle, especially its occurn:nces in 41:4; 43:13
(Cr_ive Redemption. 219·20). The verb is used only five times in Deurcro-Isaiah. With the
possible exception of45:9, Il,1 do not consider it 10 be a creation verb because il does not seem
10 be used 10 describe Ibis material (see note 33). 1 include it in my discussion bere primarily
because ofStublmueller's suggestion.
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!sa 40: i 8 begins with the question, "to whom will you liken GOO1" The

specific way in which the question is phrased adds to the contrast which the

question it attempts to malee. The noun used for the deity is the generic '~." The

speaker also asks a parallel question, "with what likeness (TW.::r:!) will you compare

GOO1"'" Both nouns anempt to limit Yahweh to the generic terms used to deseribe

other gods, but he cannot be limited. There is only one creation verb used in tlùs

passage: In v. 19, the verb lli" describes the process of the idol being overlaid with

gold. Yahweh, conversely, is e1sewhere described with tlùs verb as he spreads out

the earth during creation (42:5; 44:24). The contrast is therefore quite striking.

Yahweh's activities are on a global scale, whereas here in 40:19, tlùs same activity

deseribes the human construction of the idol.

!sa 46:5-7, like 40: 18, 25, asks whether Yahweh can be compared with

anyone. The question is unusual here in that the objects of comparison does not

seem to be the idols themselves, but the people who construct them.n There is only

one creation verb used in tlùs passage, i1W (v. 6), which describes the making of

the idol by the goldsmith. By contrast, in sorne of the participial references,

Yahweh is deseribed as making ail things (44:24), or as "your maker," <1WiJ) i.e.,

the audience's (51:13; 45:11). This passage can be compared also with the image of

Yahweh creating in the opening poem (40:12) and the depiction of humankind

(40:15), though there is a slight difference in sorne of the lexical material there. In

46:6, the manufacturers of idols weigh out <'i'1Z7; as in 40:12) their silver in scales.

The words used in v. 6 for scales are not those selected in 40:12, however, the image

is the same. Idols are made, their materials must be measured out. Yahweh, by

contrast, measures out the elements in bis divine scales, 2Ild makes ail things.

" North observes that the noun;1$ cao be used for any god. Deutero-Isaiah uses it six limes for
idoIs: 44:10,15,17 (2x);45:20; 46:6; (The Second lsaiah, gS)•

.. Interestingly, lhe noun aise appears in Gen 1:26 te describe lhe creation of humankind in
Yahweh's image.

" The Hebrew seems ambiguous. After lhe questions about comparison in v. S, lhe next verse
presents lhose who arc wealthy enough te requisition an idol from a goldsmith, instead of lhe idols
lhemselves, as in 40:19.
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In 43:10, Yahweh asserts, "before me no god was fonned." The verb used

here is "U>' which has been employed on severa! occasions to describe the deity's

creation of the eanh, but appears more often to denote his creation of the people.

This being the case, the use of the vero here contrasts Yahweh's activities weil with

the fonnation of idols or other gods. The implication is that gods are not fonned

(unless one makes idols). Yahweh did not need to be fonned: Yahwehjust is.

The fmal idoI passage to be considered is Deutero-lsaiah's most lengthy

description of the construction of idols (44:9-20). There are severa! creation verbs

used in this context. The speaker states that all who make ~') idols are nothing

(1iil'l).71 Fmther, the speaker asks who might fonn ~') an idol for no profit (v.

10). The fonnation is then described in vv. 12ff. First, sorne kind of working-tool is

made (;:Pl), then it (the tool?) is fonned with hammers r~'), and made <,:Pl) with

the worker's strong ann. Next (v. 13), the speaker describes the work of a carpenter,

who stretches out (i10J) a line in order to mark the idol. and then makes (i1W:P) it

with a plane or similar tool, and causes it to resemble (i1W:P) a human fonn. The

final reference is found in v. 20, where the speaker notes that a deluded mind has 100

the worker astray. The verb ilOJ is used here, which of course often describes

Yahweh in bis action of stretcbing out the heavens. In all, this passage is replete

with creation verbs. and it is difficult to ignore the contrast they make to Yahweh

who forms ~') and makes (i11tl:P) bis creation.

The above texts suggest the possibility that the creation verbs, wbich are

used to describe Yahweh's creation of the worid and the formation of the people. are

employOO here in order to ridicule the manufacture of idols. One difficulty with this

conclusion arises. however. Whenever Yahweh challenges the other gods. it is

never in terms of their creative abilities or activities. Yahweh never asks whether

they have created the heavens or the eanh, or the people. Instead, the deity

summons them and demands that they declare themselves right or legitimate. They

" V. 9. Sec Jsa4S:18.
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are asked to declare that they can proclaim what is coming in the future, or that they

have been able to make these kinds of correct proclamations in the pasto

D. Yahweh's Challenges to bis own Creation.

1 have observed thus far that references to creation are used to identify

Yahweh and to argue for bis legitimacy as a reliable source of assistance for the

audience. There are !WO other texts in Deutero-Isaiah's discussion of cosmogony

wbich should he investigated briefly (51:4-6; 54:9-10). These texts present

Yahweh's suggestion that what has been divinely created is transient. These, in

effect, could he seen to negate ail of Yahweh's claims made through the references

to creation.'"

!sa 51:4-6 contrasts Yahweh's salvation with bis creation. The subject of

these verses is a promise made regarding the imnùnence of Yahweh's salvation for

the people. Yahweh promises that justice will go forth quickly from himself. and

!hat deliverance is near (v. 5). In order to reinforce this point, Yahweh makes a

comparison with bis creation using a series of similes. The heavens will vanish Iike

smoke, the earth wear out Iike a garment, and its inhabitants will die Iike goalS. The

meaning of this passage depends to a marked degree on how the particle ':;l is

translated. Is Yahweh saying that even though the heavens will wear out (ete.). bis

salvation will not? Or. is he saying if (in the unlikely event that this could happen)

creation passes away, bis salvation will not? The differences are subtle. The fust

meaning for ':;l concedes !bat the transience of Yahweh's creation is an accepted

eventuality. The second meaning. however, suggests !bat Yahweh bas taken an

improbable event as bis assurance to the people. It is as if he is saying !bat they

know creation will not wear out How much more cao they he assured that

Yahweh's salvation is here to stay forever.

" This idea was sugge;,1ed but not staled ounight in the opening poem (40:12-31). There, the
spealcer reminds the audience that the nations, like grass, are transient; they wither when Yahweh
blows on them. The created world, 100, was subjcet 10 Yahweh's control (26), but one nevertheless
got the impression that Yahweh's heavens and eanh were meant 10 Iast. The argument was that if
Yahweh cao acale all of this, Yahweh would be in a position 10 attend to the people who seelc divine
guidance and help.
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The message is stated slightly differently in 54:9-10. but thc samc ambiguity

for '~ exists. Yahweh speaks of his compassion and his "covenant of peacc."

Through the use of a simile which refers to Noah. Yahwch promiscs not to rebukc

his people or be angry with thcm any longer. just as hc has swom not to Ict thc

floods wipe out the earth again (Gen 9: II). Following this. a reference to

creation points out that even tlJough Yahweh's creation may fall away. his ,t;lQ and

Ci"W n'l::t will not fall away. Or. statcd another way. if these things should

happen (though this Ï5 unlikely). Yahweh's '\?Q and Ci"W n'l::t can be trusted.

They are more permanent than Yahweh's permanent creation.

It is difficult to chose how to read these !wo texts. Il is unlikely that

Yahweh. identified as creator. would then challenge his identity and assert that his

creation would pass away. It is more likely thal Yahweh mighl use the permanence

of his creation as an assurance to the people. Muilenburg point~ out that a similar

praetice exists in much of the prophetic texts. He cites Jer 31 :35-36 and Jer 33: 19

20 as examples." In bath of these cases. the word Cl:t is used instead of '~. This

word more often denotes conditions and removes sorne :)f the ambiguity that '~

alIowed in !sa 51:4-6 and 54:9-10." In Jeremiah, Yahweh asserts that if in the

unlikely event that his job as creator is no longer in effeet (if his creation passes

away), then sa will his salvation. In other words. the permanence of his creation is a

guarantee for the permanence of his salvation. It would seem that this is the most

logical reading of the Deutero-Isaian passages.

A similar kind of comparison is made by the deity in !sa 49:14-16.'" Here,

the deity is compared to a mother who would never leave her children. But, says

Yahweh, the unthinkable might happen, a mother might abandon her children.

Yahweh exhibits this kind of dedication and love for bis children, without the

unthinkable possibility of abandonment As in the texts conceming creation,

Yahweh here bas used something extremely reliable to make his point The love

.. "Isaiah." 638.
" Though. BDB observes that~ can aIso mcan "surely," 50 ambiguity is still present ail the

sarne(SO)
a This passage will bc studied in more delail in chapter 4.
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and devotion of a mother is permanent, just like Yahweh's creation. But, if on the

slim chance that it is not permanent and reliabIe, Yahweh states that his salvation is.

ln sum, 1 divided the references to cosmogony into several sections for

discussion. 1 dealt frrst with the five verses (40:12, 21-22, 26, 28) in the opening

poem (40:12-31). The references in the poem provided a good way ofbeginning a

discussion of cosmogony in Deutero-Isaiah. Their position at the beginning of the

book suggested to me that they might serve as an introduction to the subsequent

cosmogonie references. Their content and vocabulary is similar to the references in

the rest of the book. ln addition, their roIe in their poetic context provides insight

into the ensuing references. This poem showed c1early an argument where Yahweh

was presented as creator, an attribute which depicted him as superior to his creation,

and therefore legitimated him as one who was in a position to help them.

The seven references which follow the introductory poem are a mixture of

verbal forros and presentations of creation (42:5; 44:24; 45:12, 18; 48:13; 51:13;

51:16). They all have in common the stock reference to the creation of the heavens

and the earth and use a small number of verbs in various combinations to express

this event. Each reference varies its presentation of the creation of these elements

by extra details which it adds, or the context in which it presents them. Despite the

variance, however, it is clear that the point of these references is not to present a

detailed picture of all aspects of Yahweh's creation of the world (such as one might

fmd in Gen 1:1-2:4a). It was necessary to ask, then, what purpose the references to

cosmogony fu1fill in the book.

Since the poem is c1early developing a point in its depiction of Yahweh, 1

speculated that it is reasonable that the subsequent references might be doing a

similar thing. They all seem to be identifying the deity in sorne manner or another.

That is, the discourse is about Yahweh, who is presented as creator (of cosmogony),

but not aetually in his cosmogonic activity. The text does not stop on the topic of

cosmogony to give specific details or present a story. Rather, it moves on from this

identification of Yahweh as creator to reveal what Yahweh is doing next or what he
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is saying. For example. three of the references which followed a mi1' ïr.ll$ i1':;)

phrase presenled creation parenthetically. Yahweh (who crealed) says the following.

The implication here is thal creation somehow describes or legitimales the deity so

that his words (and pronùsed actions) can he secn as dependable and true." This is

certainly in keeping with the role of the references to cosmogony in the opening

poem. In the same manner. the two references which employed only suftix

conjugation verbs c1early implied some kind of challenge to the deity. Yahweh

responds by asserting that as creator. his current plan for the people could he trusled

(sec especially 45:12).

There were two texts discussed in this chapler which will require some

further discussion: 44:24and 51:13. I ca\led these texts "combination" references.

because in addition to Yahweh's cosmogonic activity. they also contained

descriptions of Yahweh's creation of the people. This issue will require further

comment after I have studied the references to Yahweh's creation of the people in

chapler4.

In addition. I looked at a number of texts which employed the creation verbs

to speak of the construction of idols. It is very Iikely that this language is used here

to ridicule the makers of idols. This ridicule forms an underlying theme about idols

which should be taken seriously in Deutero-Isaiah. The interesting thing about this

satire was that creation is never the means ofYahweh's open challenges to the gods.

Rather. creation seems simply to be the tool of Yahweh's ridicule. Perhaps the

suggestion of the other gods as crealors is so ludicrous that it need not openly he

challenged by Yahweh.

Fmally, I also considered two texts where it appeared that Yahweh was

proclaiming the inevitable passing away of bis own creation. This possibility was

bewildering in light of ail the assertions of Yahweh as creator and the attempts to

legitimate him through this role. Upon closer inspection. I saw instead that these

texts nùght not speak sa much of the inevitable transience ofYahweh's creation, but

use it rather as the only means to compare the permanence of the deity's salvation.

a Sec. for example, 45:18, whcre Yahweh uses creation 10 asscn that his words arc truc.
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The cornparison of Yahweh's dependability 10 a rnother's love in 49:14-18 was

particularly instructive here.

ln chapler 1,1 suggested the organization of Deutero-Isaiah's descriptions of

creation inlo three groups. This chapler on cosrnogony discusses the fust group.

Yahweh has created the heavens and the earth. This identifies and legitimates hîm.

We will see that his present relationslùp to the people is a1so creative (chapter 4).

Sorne of the verbs used in these references are a1so used to describe Yahweh's close

connection with Israel. ln addition, sorne of the ideas which we saw in the opening

poern will a1so depict Yahweh's upcoming activity (chapter 5).
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CHAPTERIV

THE DESCRIPTIONS OF YAHWEH'S CREATION OF THE PEOPLE

1 have been organizing the descriptions of Yahweh's creative activity in

Deutero-Isaiah into three groups for discussion. ln chapter 3, 1considered the [lISt

of these groups, the cosmogonic references. 1 observed that they employed five

creation verbs in order to descrihe Yahweh. The next group of references show a

close lexical connection to these because they use three of the five creation verbs.

This next group comprises a series of brief statements which depict the formation of

the people, specificaIly the nation of Israel.' Like the cosmogonic references, they

also seem to he stock phrases with minor variations on the information given about

Yahweh's creative activity.

The descriptions of Yahweh creating the people employ the verbs ~~, ~',

and i1Ï17:l7.' There is a particular emphasis on the verb ~'. Nine texts will he

considered in this section: 43:1, 7,15,21; 44:2, 24; 45:11; 51:13; 54:5. These vary

in degrees of detail. Sorne, for example, (45:11; 51:13; 54:5) merely cali Yahwch

"your maker" <1~i7) and offer littie else in the way of description of Yahweh's

creative activity. As in the references to cosmogony, these descriptions mostly

utiIize participial constructions. There are three references, however, which employ

ooly suffix-conjugation verb forros (43:7, 21; 43:21). All references to Yahweh's

creation of the people, no matter what verb forIn, seem to he commenting on a

particular relationship which the deity has with Israel.

The fust two descriptions, 43:1 and 7, form the frame ofa poem (vv. 1-7).

V. 1 is a participial construction which describes Yahweh as "your creator" ~~)

1 Unlike 45:12 which presents the creation of CJI$, this new creation names the people
specifically as Jacob or Israe1 (or ''you," by means ofa second person singular suffix pronoun).

2 lli" and ntlJ are irrelevant here because the subject matter bas changed. It would bc iIIogical te
describc Yahweh as stretehing or pounding out a people.
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and "your fashioner" ~,).J The audience is addressed as "Jacob" and "Israel," and

thus the nation must be the subject of the 2nd person singular pronouns which are

added on to the descriptions. The two participles are followed by two sufflx

conjugation verbs which aise refer to the deity. Through these verb forros, Yahweh

tells the audience not to fear because he has redeemed them and caIled them by
,

name.

!sa 43:7 basically reiterates v. 1, only it adds i1lz117 to ~"U and reverses the

selection of verb forros. Creation is here the subject matter of the sufflx-eonjugation

verbs. V. 7 differs from v. 1in that it does not clirectly address the nation, but refers

to it through the word 7:;). The caIling of Israel is expressed by means of a

participial form. Note here that the name by which Yahweh caIls is bis own, not

Israel's. The reference to creation in this verse states the purpose of Yahweh's

activity: his creation of the people was for his own glory.

Do the vero forros which are employed provide any additional information

about these two references? The altemation of verb forros between vv. 1 and 7

makes any judgement about time referents dangerous. It could be that the caIling in

v. 1 (SUfflX conjugation) refers to the nation's beginning, and the caIling in v. 7

(prefix-eonjugation) to its being caIled back from exile, a future event (see v. 6). If

this is the case, however, it is still unclear why the creation of the people would be

described in one verse with participles, and in another by means of suffix.

conjugation verbs.

!sa 43:1-7 cao be described as a kind of love poem from Yahweh. The

contents of the poem are an exhortation to Israel !bat it not be afraid and a promise

to the nation !bat Yahweh will help them in adverse circumstances. The promises

made seem to be referring to the future or al least the present: Yahweh will be with

the people as they pass through riverslfire; Yahweh gives Egypt and Ethiopia as

J •
Or. Yahweh "who crcaIed you." or ''who fonnec! you." Note the presence of the iTliT' "'lQ15 iïol

phnlse. This is simiJar ID the cosmogonie references whieh 1 argued aIso funetionec! ID describe
Yahweh parentheticaJly.

• The Hebrew reads "by your namc," though BHS suggests a ehange ID the noun with a Ist
persan singular suffix pronoun because of v. 7. Waas observes that this·is not necessary (126).
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ransom for the people: Yahweh will gather Israel's offspring from all four corners of

the earth.' The deity is therefore protector and deliverer. More than this. Yahweh

declares love and asseltS that the people are precious iD his eyes. Yahweh

proclaims. "1 have called you by name. you are mine" (1 b).

The element of naming in this poem (vv. 1-7) is often used to support von

Rad's assertions that creation faith is assurned by or subordinate to redemption

faith." Since this has been suggested, and since this is often the way which the

language has been studied, it is worth paying special attention to this proposai. 1am

not convinced that the subordination of creation ta redemption is the most

appropriate evaluation of the creation material in this text. True, the main emphasis

of the poem is not creation. However, references ta creation do frame the seven

verses, which suggests that they are important. Asking how they relate to

redemption may weil obscure the discovery of their useful purpose in the poem.

The structure of the poem does not seem ta support the proposed

subordination of creation ta redemption. V. 1 juxtaposes two different elements.

Yabweh's creation and his calling of the people. Creation acts in a descriptive or

parenthetical manner. Yahweh. (who created) says the following: De not fcar.

because 1 have redeemed you, 1 have calIed you. Vv.. 2-6 describe Yahweh's

promise and v. 7 reiterates the calling and the creation: 1 have calIed you who have

been created. In v. l, the verbs ,~U and ~q' do not seem ta presented as a parallel

expression of~~ and ~'. Rather the latter modify the inil' '"lQ1$ iÏ:D phrase, and

the former the ~:t'I;l-'~' The redeeming and the calling are reasons for not fearing.

Creation seems to identify who Yahweh is in relationship ta the people. Creation in

v. 7 reiterates this relationship. It is my feeling that ta calI creation subordinate to

, The verbs used in the poem are aIl prefix-eonjugation which likely imply future activily, with
the exception of1"J in v. 3b.

" See for example, von Rad. "TheologicaJ Problem," 57-58, and Swhlmueller. Crealive
Redemption, 113-14. Swh1mue1Ier argues that creation does not enter the Begrundung of the oracle
of saIvation. and therefore "is a pan neither of the basis why Israel need not fear nar the reason why
Yahweh will inlerVene ta save them" (113). Rather, it summarizes the "redemptive actions of
Yahweh" (114). See aJso Rendtorff. "Die theologische Slellung," 7-8, 9.
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redemption doucis ilS useful purpose here. Yahweh's actions of creating legitimate

him as one who wi!l continue to eare for his creation and now help it (vv. 2-6).

The next description (43: 15) is a brief r.-:ference to Yahweh who calls

himself the creator of Israel ~"'O. paniciple). The verse is the rmaI comment in

Yahweh's speech in 43:14-15.' A mil' ïr.ll'$ ii3l phrase introduces Yahweh not as

creator (as we have 50 far been seeing), but as redeemer and the holy one of Israel

(v. 14). Yahweh promises that Babylon will be defeated, and then seems to sum up

his utterance with a statement about who he is, creator, "your holy one" and king.

The two-part identification as "your redeemer" in v. 14 and as Israel's creator in v.

15 frames the promise concenùng Babylon. Both identifications comment on the

deity's relationship to Israel.

The next description ofYahweh's creation of the people, 43:21, is part of the

deity's speech in 43:16-21. It is a brief reference which empioys a suffix

conjugation verb form of ~'. Among other tilles, Yahweh caIls himself "your

fashioner." The reference to creation comes al the end ofYahweh's announcement

conceming a new thing which he is doing.' Yahweh refers to bis making a way in

the wildemess and the provision of water for the chosen people (20)." These people

are then described as those whom the deity formed for himself 50 that they might

declare his praise.IO We have seen the creation of the people for Yahweh's g10ry in

43:7." One cao only speculate as to why the suffix-conjugation verb form is used

here, instead of a paniciple. Is it meant to place the action definitely in the pas!, or

, Muilenburg splilS up 43:14ff as follows: 14-15; 16-17; 18-19; 20-21 ("Isaiah," 491) Thcse are
pan of a series of sevcn strophes (which continue ta 44:5). 1 have split the text up according ta the
sense of the passage and the no,' "'IQ1$ ;tl statements, which seem ta begin nl:W proclamations.

, The~!l is new to the descriptions of Yahwch's creation thus far. Il w.\ll be consideted in
fur'.her detai! in chapter 5.

• The description of the ·pcople whom 1 have choscn· aise appcars in 44:2. Stuhlmueller
observes that bath of thcse texlS depiet the only place in Deutero-Isaiah where election is combined
with creation (124). Some of the language used ta describe Yahweh's actions regarding the new
things will be importanl in chapter 5.

IG SlUhlmueller commcnlS !bat this texl aIl~J'.:s ta the fonnation of the pcople al the lime of the
exudus. However, il ·principaIly and directly llltends the new fonnation resulting from the new
exodus· (69).

" Yahwch's aeation giving him praise w;U aIso figure inta chapter5.
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is it used simply for the sake of variety?" The description secms to be of the

people, not of the deity, as in 43:7, which also used suffix-eonjugation verb forms.

It might be that the description of the people prefers this forro over the participle.

The next reference, 44:2, reflects a circumstance similar to 43: 1. Yahweh is

again depicted as the audience's creator, only here the verbs are slightly different

from43:1. Yahweh is described by means ofparticiples as ':jipÏJ and 11?~ ':j~'."

Here, the audience is addressed as "Jacob, my servant," which is paralleled with the

rare "Jeshurun," whom 1 have chosen." Yahweh's fmt words to the people are

~J'!;I-;~. The reason for the exhortation not to fear is similar to 43:1: Yahweh

will act now on behalfof the people (See 43:2-6), though calling and redeeming arc

not actually expressed as the reascns that the people should not fear, as in 43:1."

The preflX-eonjugation of'l31 is used to express Yahweh's upcoming help. In 43: l,

Yahweh was going to gather the people from the places where they had been

scattered. In 44:3, Yahweh describes this deliverance in terms of a metaphor where

the people are depicted as grass. Yahweh will in essence re-ereate (re-grow) the

people just as though they were grass." This image will be important in Yahweh's

new creation (sec sections B-e in chapter 5).

The employment of the various verb forms does not seem to provide much

clear additional information about the reference in 44:2. The verb ,n:J is here

expressed in a suffix-eonjugation verb forro, while the creation verbs are participial.

It might be that Yahweh's choosing of the people is a past event, and his creation

and forming are present or ongoing events. However, 1 would hesitate to read the

participles as denoting ongoing activity. The emphasis in the context of the verse

c Stuhlmue1ler observes that 43:21 and 44:2, which show the election of Israel, refer ID Israel's
past formation (128). It could he, then, that the past refcrence in v. 20 links the creation in v. 21 ID
Ibis past activity.

" "Fonning from the womb" seems ID be much more of a persona! and close connection !han
simply makinb or fonning. It is reminiscent oftexts likeJer 1:5 and Ps 139:14-17, which express the
deity's intimate connection with humankind. It also recaJls similar lCXts which use the noun CIjJ. ID
be considcred in chapter S, section D. Sec 44:24; 49:5

.. In 44:1 the audience bas a1ready been addressed in this manner, only Jes1Ulrun bas replaced
Israel.

" Thore is no '=il expressed hore aftcr the ltTnl$ as thore was in 43:1
16 1will discuss this metaphor in more detail in chapter S.
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seems more to be indicative of who Yahweh is and how he relates to the people than

what he is actually doing. What he is actualiy doing appears in v. 3. It is

interesting. however. that these two aspects of Yahweh's relationship with the

people (choosing and creating) would employ different verb forms. The promise of

help is in the preflx-eonjugation fonn. This is 10gicaI for the context if Yahweh is

promising upcoming help. However. the verb il17 is in the same contextual

position as the verbs of creation. It too seems to describe Yahweh after the

inil' ~l$ ïi::> phrase .

Following 43:1-7 and 43:15, it is important to ask regarding 44:2 whether

there should be a discussion of the rclationship between creation and redemption

here 44:2." Again, however, it seems that asking this question might cloud the

investigation of how creation is reaIly working in this text. Creation has a clear

descriptive and pa.-entheticaI function. It cornes after a inil' ~l$ il"::> phrase and

seems again to be identifying the deity and his relationship to the people. Watts

describes Jeshurun as a term of er.dearment, which may remind the audience of

43:1.Il It is this Go<!, thus identifled, who will help. 1 suggest that this

identification ofYahweh is needed to legitimate the deity and bis promises.

1 caIled the next participial reference (44:24) a combination of descriptions

of Yahweh's cosmogonic creation and the creation of the people." The participle of

~' is used, with the second person singular pronoun and the added description,

Wf1;l, which 44:2 also had. This is not paralleled with another verb of creation as

43:1 and 44:2 were. but with the participle of ;~l .1 asked, in my discussion of

44:24 (chapter 3), why the two different kinds of creations (cosmogonic and

creation of the people) would be combined here. Furthennore is it then important to

" Stuhlmueller cxplains that 44:1-5 dcpiets crcalive rcdcmption as an aet. The fonnation of Isracl
refors 10 a present aet (125-29, 215). RcndlOrff ("Die thcoJogiscbe Sre1lung,") notes that the
confinnation of bc1p and salvation is fortificd by this crcalion rcfercncc (9). Mon'Over, in the
introduction of this salvation oracle, the discussion of Yahweh the creator is left bchind md assumcd
by the discussion of salvation. Any connection bctwccn the !WO as scparate idcas is ruptured.
Instcad. the !WO have mergcd (9). CaIling and ercating arc interchangeable.

" lsaiah 34·66. 144.
Il 1have bricfly discusscd it in light ofthe Iancr, in chaptcr 3. ,-::
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consider the relaùonship between creaùon and redempùon because of the participle

of'~:l'r"O

ï quesùon, again, whether it is really appropriate to talk of the assumpùon of

creaùon by redempùon, or its subordinaùon to redempùon. Yahweh's speech is

introduced by a i11i1' ïQl$ ii:::> phrase. After t1ùs phrase, the idenùficaùon of the

deity as Israel's redeemer and the one who formed the naùon from the womb seems

to have <1 parentheùcal, descripùve funcùon. Yahweh (who has these roles) tben

reveals his words: "1 am Yahweh who makes all t1ùngs" (vv. 24b-28). Then follows

a list of his aecomplishments which describe who Yahweh is. Yahweh's iniùal

creaùon is the fll'St on the list of his means of identifying himself. Yahweh prefaces

his upcoming aets (26b-28) with the presentaùon of the history of his dealings with

the people. This begins with his iniùal creaùon. Further, it is a verb of creaùon

(which perhaps recalls the deitys cosmogonic aeùviùes) which describes how he

relates to the people. To say that creaùon has been assumed by redemption would

therefore seem decepùve. It would appear that it is very important to what is being

revealed in 44:24-28.

The remaining three participial descripùons of Yahweh creating the people

(45:11; 51:13; 54:5) merely make briefreference to his creative capaeity. !sa 45:11

calls Yahweh i~' (his former; i.e., Israel's)." !sa 51:13 and 54:5 cali Yahweh

"your maker," (1\;'i7), as does 44:2. These verses seem to be commenùog in their

own briefway on the relaùonship between Yahweh and the people.

!sa 45: Il, as 1discussed in chapter 3, is the conclusion to a series of similes

which remind the people that they must not quesùon Yahweh and his pi"'!l for the

'" The "merging" of the !Wo thernes, 10 which Rendtorff referred (re 44:2; sec footnote 17) is
eyen c1earer here. He argues that creation :.nd redemption are sc Iinked that they are interchangeable
(9). Stuhlmueller cites this as one of the passages which "explicitly introduces the idea of first
cosmic creation and assigns it a 10le in the redernption of Israel or the uniYerse" (Crealïve
Redemption, 196). Stuhlmueller translates ail paniciples as present tense because he reasons that the
prophet is placing fust creation within the context of Israel"s present redernption. The forming in the
womb and the redeeming thus coloUl how the author looks at creation here. MuilenbUlg observes
that redemption dominatcs the poern (44~S:15) and creation provides"an adcquate context for it"
("Isaiah," 517).

" Sec !sa 44:24, a combination ofa reference 10 Yahweh's creation of the people and cosmogony.
Here.1srae1 is described as "your redeemer."
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nation. This would be as inconceivable as a lump of clay questioning the potter.

The mention of the creation of the people is incidental. It occurs after a

mi1' "1Q1$ i1j phrase and is paralleled with the description 'ïlr1ip~ 1Zi;'i? It seems

connected here to the fll'St question which Yahweh asks, "will you question me

about my children?" (lIb). Yahweh would logically describe himself as the maker

of his children.

!sa 51:13 comments on the fact that the people have forgotten Yahweh who

has made them. They are afraid as a result of their forgetfulness. This verse, as we

saw in chapter 3, is also a combination of descriptions of Yahweh's cosmogonie

activities and his creation of the people. The identification of Yahweh as ''your

maker" directly states to the audience who the deity is and how they are related to

the one whom they have forgotten. "Your maker" is at the same time depieted as

the one who created the heavens and the earth. It makes sense !bat these two

descriptions might occur together. Yahweh created the earth and the people. The

deity who is responsible for the beginnings ofIsrael is the logical and legitimate one

who can and will promise the nation's safety.

!sa 54:5 describes Yahweh's relationship to the nation whieh is here

personified as a woman. The woman is exhorted to sing in 54: l, for she has been

barren, but will now have many ehildren. Yahweh G1ipi7) is then described as ''your

husband:'" The personal relationship between Yahweh and the people is expressed

a Iittle more intimately here. Yahweh is the husband of Israel, and the father of ber

ehildren."

" The idca is very sunilar 10 that sccn in Hosea 2, whcrc Israel is dcscribcd as an adulterous wife
who is sent away bccause of her indiscrctions.

" Stuhlmueller observes that !sa S4:S rcvcals Yahwch as kinsman of Israel who redc:cms the
nation through bccoming her husband and fathcring her children (C"aliv~ Retkmption, 115-122).
This is an intcresling proposition. One would want 10 asIc how the deity who is describcd as ;\'J1,
the maJcer of the people, can aIso be its kinsman. Von Rad notes that this text is indicative of the
"complete absorption" ofcreation by redemption ("Thcological Problem," 58). 1am uneasy about
this evaluation, however, since the verse describes the deity in six diffcrcnt ways. The use of the
verb 'ml certainly describes redcrnption, as does, possibly, the noun m. However, the other
threc descriptions (excluding creation) do not scem conccrned with redcrnption. It scems
inappropriate 10 lump creation in with the language of redemption when it could simply be a
gencral description, one out ofsix various kinds, of the deity.
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In sum, 1 have observed that the descriptions of Yahweh's creation of the

people, like the cosmogonie references, resemble stock phrases that vary little in the

information wlùch they provide about Yahweh's creation. Furthennore, they utilize

three of the five verbs wlùch are employed in the cosmogonie references. These

verbs also appear mainly in participial fonn, and seem to identify Yahweh. As 1

found in chapter 3, it was difficult to discover how the participles mighl he

functioning and whether, specifically, they were contributing to the meaning of the

references.

The descriptions of Yahweh's creation of the people describe the deity's

relationslùp with Israel. As 1pointed out in the various references, this relationslùp

is described in various ways. Sometimes it is portrayed with an bistorical detail. or

a statement that Yahweh has chosen, called, or redeemed the nation. These are ail

important facets of how the ddty relates to lùs people. What, then, might he the

significance of describing Yahweh as the creator of the people? The references to

creation are noteworthy because of their lexical similarities with the cosmogonie

descriptions. It is evident that they recall these descriptions in using the same

language. Therefore, part of the significance of understanding Yahweh as creator of

the people must he the recognition !bat he is the same one who created the world~"

The references to Yahwel;'s creation of the people move the discussion

easily into Yahweh's new creation, the subject of my next chapter. 1have observed

50 far !bat descriptions of Yahweh in bis various creative capacities serve to identify

him and legitimate what he is about to say and do. The description of Yahweh as

creator, however, still promotes more discussion. If Deutero-Isaiah is speaking to

the present situation of the exiled people, it follows that the next question to ask of

the creation references considered 50 far is how they are relevant to the audience

now. This becomes evident in the description of Yahweh's new creation.

" This is exprcsscd succintly in the IwO combination refete:lces in 44:24 and 51:13.
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CHAPTERV

THE DESCRIPTIONS OF YARWEH'S NEW CREATION

ln the last two chapters, 1 have been studying two groups of references

which describe Yahweh's creaùve acùvity (cosmogonic descripùons, references to

Yahweh's creaùon of the people). 1 have concentrated on the creation verbs which

are used in both groups, and have observed that these establish a lexical connecùon

between them. TIùs chapter will consider Yahweh's new creation, which is material

that relates Yahweh's present (or future) acùons on behalf of the people. 1 The

material incl;lded in this group is much more varied than that in the previous two

groups. As a result, the clear lexical connection through veros, which was visible

between the first two groups of references, is more tenuous here. There are ooly

five applicable texts. Three of them are participial descriptions which use the veros

to depict Yahweh's creation of sorne rather unusual objects ~45:7; 48:7; 54:16).

These objects are unlike anything we have seen so far, and they do not really seem

to be aIl that creative in design. The other two references (41:17-20; 43:19-21) are

part of a large group of images which describe Yahweh's new creation using

agricultural imagery.

The majority of the descriptions ofYahweh's new creation can he connected

to the two texts which involve agricultural imagery. 50me ofthese portray Yahweh

irrigating the land and making it productive again: Yahweh re-plants the land.

Other references depict Yahweh re-peopling the land, sometimes through his

planting acti\ities and sometimes in the suggestion that the deity is a woman who

gives birth to her children. ln addition, there are also references to new creation

which may be seen as further extensions of this imagery. There are two basic

1 1 would not calI of the present or future actions which Yahweh is doing creation. There are
other sets of imagery which are aIso being employed te express Yahweh's activity on behalf of the
people (e.g., exodus, ;ltllanguage). Though these are often found mixed in with creation language,
1 maintain they are nottcferring te creation in and of themselves. This thesis, however. is not the
place te discuss this relationship.
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themes here: the exhortaùon of the crealed elemenlS 10 praise Yahweh (rclaled 10 Ihe

praise wlùch resullS from Yahweh's creation in the other descriptions) and the

creative word ofYahweh.

A. Yahweh's New Creation and the Creation Verbs.

The specific lexlS to be considered are 45:7 (the creation of '11\in and 'i~,

311 and Ci!;lW), 48:7 (the creation of the ni1ZiJO) and 54: 16 (the creation of the

1!ÏJ1J and the m:I1\Ï7;l). In lighl of the other references to creation wlùch have been

considered in chapters 3 and 4, these do Ilot seem to fit comfortably into the general

picture. Two of these references show the creation of destructive elemenlS and

threalen destruction by Yahweh (45:7; 54:16). The third, 48:7, introduces a new

object. the new tlùngs, wlùch will be relevant to other references to Yahweh's new

Cl'eaÙon (section B).

The first reference. 45:7, shows Yahweh's Cl'eaÙon of four elemenlS wlùch

appear in IWO word pairs, '11\in and 'i~, 311 and ci'ïW. Tlùs verse uses participles

of three of the five creation verbs ~~, ~" i'li1.n7). V. 7 is part of a promise to

Cyrus (vv. 1-7), and actually has quite an unusual presence in ilS context. The

promise asserts that Yahweh has chosen Cyrus and will prepare the way for hiIn 50

that he may subdue lùs enemies (on behalf of Israel). The poem contains tw::>

clauses wlùch employ the conjuncùon W7;l~ (3b, 6a). The reason for Yahweh's

actions is expressed through these conjunctions wlùch denote result.2 The result of

Yahweh's acùons is that people will recognize who he is and what he has done. In

v. 6, tlùs recognition means that people will understand that Yahweh is the only god

and furthermore, the one responsible for what happens through Cyrus. While

appearing odd upon first g1ance, v. 7 in tlùs context continues the identification of

the deity by stating what he does.

, V. 3b shows that the rcsults oi Yahwch's actions will bc that people will know that Yahwch bas
calle<! "you" (the people oflsracl) by narnc. V. 6 proclaims that people will know that Yahwch is the
only God-thcrc is no other. V. 4b utiliz.cs the same word, which is hcrc a preposition. Il rcfcrs 10
Jacob and Israel, whom Yahwch narncs, though thcy do nol know il The implication is that, bccausc
of Yahwch's actions, thcsc people who do nol know who narncs them, will know Yahwch. This
identification is cxprcsscd clcarly in v. S.
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The chosen means of identification for the deity is creation. This is in

keeping with many of the references considered in chapters 3 and 4. However. the

objects of creation are unique in this verse. Yahweh forms ':Jll1n and ii~. 171 and

oi;W. as opposed to the expected heavens and earth, or even the people. which

might be a logical choice for this passage. It is difficult to detenIÙne how these

objects ofcreation fit into this poem. There is a reference to darkness earlier in v. 3.

IfYahweh gives Cyrus the treasures of darkness. it follows that Yahweh has control

over this realm. and even is logically its creator. The 171 might be a reference to

Cyrus' impending destruction. and the Oi;W to the peace which would ensue for

Yahweh's people.

Whatever the case. it is c1ear that 171 especially is an unusual object of

creation for Yahweh because of its negative quality. Though in its context it might

seem positive. the noun also suggests that perhaps aU of Yahweh's creation is not

good or beneficial. Certainly. if l7l is relevant to what Cyrus is doing. it might be

that Yahweh's imminent creative activities are destructive (see vv. 1-2). This idea

will be important in the next reference. 54: 16. and in the rest of this chapter (see

sections B and C).

In !sa 54:16 Yahweh's creation of the artisan (1!i:lIj) and the destroyer

(n'D1\i~) is announced. The verse seems to be a part of the 1arger context of vv. 15

17. though it is extremely relevant to the entire chapter and need not be separated

from il. The whole chapter speaks to Yahweh's promise of renewal of the people.

This is expressed in varied ways: a promise of children to the barren woman, Israel

(1-6); a comparison with the Noahic promise (9-10); a p1edge of great wealth (11

12). Within vv. 15-17. the promise is re-iterated. yet in a slightly different fashion.

The verses mention the enemies of the people and promise that Yahweh will not

allow them to succeed. The deity asserts !bat these aggressors are not part of the

divine plan. In addition, Yahweh will empower the people sc !bat they may

overcome their enemies. Such a promise is not unusual in the context of the

Hebrew Bible. but it is uniquely expressed here in Isa 54:16 using a verb of creation
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(WO, suffix conjugation). Inlerestingly, the actions of the 1lÏ)1J and i1'I:t1.?/;l are

descrihed using participial fonns, mther than Yahweh's creating, which has been the

case so far in the references in chaplers 3 and 4.

Yahweh's promised actions and his weapons of destruction, the 1lÏ)1J and

n'I:t1.?/;l, clearly portray a deity who has destructive lendencies and abilities. V. 15

brings the destruction and creation inlo one field, allowillg the reading ofdestruction

as creation. This is similar 10 45:7, which showed al least one negative objecl of

creation thal clearly seemed 10 he presenled for the common good. Again, here,

Yahweh's action is not direcled al the people, but at their enemies.

These four verses also make an inleresting commenl on the idol passages

considered in chapler 3. We have already seen the noun used here, 1lÏ)IJ, to

descrihe those who make idols. 1suggesl that this passage, too, is part of the satire

against idols. Yahweh crealed the same craftsmen who are making idols to other

gods. Here, they are making weapons which are capable of destruction. Ironically,

the 1lÏ)1J in this case are contributing 10 the battle against the enemies of Israel,

likely those in other nations where idols are worshipped.

The final reference to he considered in this section is 48:7. This verse

announces the current creation (N1:l) of the nilliJo the new things, uniquely using

the passive. This verse appears as part of an address to Israel conceming the

nation's redemption by Yahweh (20-22). Yahweh contrasts the fonner things and

the new things. The niJiznn Yahweh declared and made happen. Because of the .

obstinacy of the people, however, they did not notice these fonner deeds.

!sa 48:7 introduces an object of Yahweh's creation which we have nol seen

so far in the fust !Wo groups of references (chapters 3 and 4). At this point, there is

little clue as to what these new things might he. AlI the audience knows is that they

are created now, sa they must refer to Yahweh's present or imminent activity. The

new things will re-appear in sorne of the other references to Yahweh's new creation

(section B). The discussion in lsaiah 48 of the fonner things and the new things

should also he related to Yahweh's challenges to the other gods. which 1 have

previously mentioned briefly. Yahweh always asks the other gods if they were able
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to predict the future, and if these predictions have come true. He also asks if the

gods are able, now, to predict the future of the people. The implied answer to these

challenges is always no. Yahweh declares this right to belong only to himself. 1

observed earlier that it was interesting that Yahweh's challenges always involved

prediction, and never creation. This was unusual, since Yahweh's creation seemed

always to function to identify who the deity is. Here, these two elements are

brought together: Yahweh's assertions of superiority over the other gods (see vv.

14ft) are combined with his creation.

These three texts, then, represent three of the five situations where the

creation verbs are used to describe Yahweh's new creation. Two of them (45:7;

54: 16) are quite unusual in that they present negative or destructive aspects of

Yahweh's creative activity. This idea will re-appear in other references (see

sections B and C). The third text presents the new things, an object not seen in the

cosmogonic descriptions and the references to the creation of the people. The new

things will be important in the description of Yahweh's new creation which

involves agricultura1 imagery (see section B).

B. Yahweh's Irrigation and Planting of the Land.

Deutero-Isaiah contains a series of descriptions of Yahweh who makes the

land ready for planting by irrigating or fertiIizing it The land is then described as

replele with wondrous creations which will bear witness to what the deity has done,

and cause humankind to praise him.' There are a number of lexts to be considered

in this section: 41:17-20; 42:9; !~3:19, 20-21; 44:3; 45:8; 51:3; 55:13. In only two of

these is Yahweh's irrigation and planting actually called creation (41:12-17; 43:19

21). These two lexts together employ three of the five creation verbs which 1 have

been studying se far. Much of the planting imagery to be considered in this section

is expressed using the verb n~ (42:9; 43:19; 45:8; 53:10), which aIse appears in

Gen 2:5, 9; 3:18 in the Yahwist's creation account.

, This recalls the!Wo descriptions ofYahweh's creation of the people where the deity pronounces
that they an: c:reated for the bis glory or praise (43:7: 43:21).
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The flISt reference to Yahweh's new creative acÙ\;ty (41:17-20) appears

afier a pronùse that the people will conquer their enenùes (vv. 11-16). In v. 17.

Yahweh appears to change the topic.' He suddenly idenùfies the poor and the

needy as a group who will have the benefit of his deliverance. Likely. the poor and

needy refer to Israel on the retum joumey home.' The group will be answered by

Yahweh when it seeks water."

The next IWO verses seem confusing in Iight of this provision of water for

the thirsty. They explain that Yahweh will set trees in the nùdst of his creaùon.'

Though this nùght be a logical outcome of irrigaùng the land, one nùght wonder

what this has to do with satisfying the thirst of the poor and the needy. On flISt

glanee. the verses seem Iittle related. They serve here, however. to show the real

outcome of Yahweh's acùvity. It is not so much the point that Yahweh saùsfies

thirst. but more that his acùons, whatever they may be, will show who he is and

cause people to sec and praise his power. A sinùlar result of Yahweh's acùons has

been seen before (43:7). Yahweh's creative acùvity is then summed up by two

suffix conjugation vetbs, ~"'D and;W:lJ.

The next referenee. 43:19-21. is quite sinùlar to 41:17-20. Yahweh declares

that he is doing a new thing (as we saw in 48:7; see secùon A). A way is being

provided in the wilderness and rivers are being formed there.· The vetbs used here

• The change in topic is not as odd as one might think. Upon doser inspection it seems that the
destruction of the mountains and hills by the people (vv. 15-16) is a contrastlo the creation ofrivers
and springs of water in the ensuing verses. As wiU bc apparent, ail of this re-ananging of
gcographicaJ furniture wiU contribute 10 ncw creation.

, See J.O. Wans, lsaioh 34-66, 107 and C. Westermann,lsaiah 40-66, 80.
1 The text may bc contrasted with the joumey through the wildemess and the provision of water

al Massah and Meribah (Exod 17:1-7). The people werc taken carc of by Yahweh when they werc
thirsty, in the miraculous production of water out ofa rock (see 48:21). The supplying of watcr here
is even more miraculous since it involves the creation of gcographicaJ featurcs. SwhlmueUer
rcminds us of the exodus imagery in this passage. He caJls this a reference 10 the "new exodus." The
way home cmbodies whal creative rcdemption is ail about (Creœ;ve RedemptiDn, 73).

, North points out !hat Yahweh does not plant (Jltll) trces, but places (CizI) them therc.
apparently fuUy grown (TI-.e Second lsaùJh, 102).

1 Herc, it is conceivable that the participle of;'1Ù7ll (l9a) denotes imminent action. The fonns
which foUow arc prefIX-conjugations, which suggest future or present action. The exception is the
verb 'JIU in 20b which refers 10 1he giving of watcr in the desert (wffIX-conjugation). Watts observes
!bat elscwherc this is attested as a prcfIX-conjugation verb (Isaiah 34-66. 128). Howcver, it is not
problcmatic Ü the verb rcprcsents a pas! action.
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are ~":l and ilb:l1. The reason for this activity. ostensibly. is to provide water for

the people (''')'1J:;! '~l] nii'~iJ~). The wild beasts praise Yahweh because he does

this. Yahweh's 'T1J:;! Cll. as we saw in chapter 4, are described as the people whom

"1 fonned for m;lself:" In the second half of the verse. the result is made clear:

'l~~~ 'tl?ï:ti;1. Yahweh does these things. again. as in 41:12-17. so that the people

will offer praise.

Other examples in Deutero-Isaiah which present the changing of wildemess

to fertile land may be mentioned briefly. These do not employ the creation verbs.

but are nevertheless concemed with the same two themes as we saw in 41:12-17 and

43:19-21: the changing of the dry ground and praise as an outcome of Yahweh's

creative activity. lsa 44:3 explains that Yahweh will pour water on the ground. here

itself described as thirsty. rather than the people.'· !sa 51:3 explains that Yahweh

will rescue Zion and make her wilderness like Eden. The result of Yahweh's

comforting of Zion is that joy and gladness. thanksgiving and song, will be found

there. Nothing else is said of the lushness or fccundity of the garden. This same

exuberance over the created natura! elements is seen in 55:13, which is the last

description of Yahweh's deliverance in Deutero-Isaiah. The mountains and the

fields will rejoice along with those who are retuming. Most importantly, instead of

the dry. threatening briar, the myrtle will spring up. The speaker ends the

proclamation with the assertion that this will be like a memorial of what Yahweh

has done which will not disappear."

The description in 43:19 utilizes the verb liœ which may now be brought

into the discussion. The verb is not one of the creation verbs that 1 have been

studying 50 far. However, it does appear in the Yahwist's cosmogonic account in

, Stuhlmueller IraJlSlates this suffix-conjugation vcrb, Ir in the present tcnsc. He says that
·Yahwch's praisc. .. consists radica1ly in a manifestation of himsclfpcrsonally as redccmer (Cr~ativ~

R~d~mptioll, 142).
10 1will discuss the outeome of this watcr in detail in section C. The audience is lilcely cxpcc:ting

the springing up of grass or other foliage which will bcar wilncss te Yahwch's watcring.
Il For œ as mcmorial sec North, The S~cond lsaiah, 261. This idca is rcminiscent of the

rainbow providcd by Yahwch af1cr the flood as a sign of his promise to the people (sec 54:9; Gen
9:13). Sec D. M. Gunn. "The Flood in Dcutero-Isaiah," 506.
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Genesis (2:5. 9; 3:18). For this reason. and fOf its use in the descriptions of

Yahweh's planting activity, 1 suggest it be considered here. The verb appears in

both negative and positive creative aspects in Genesis and other biblical texL~. This

duality will influence my discussion.

n~ generally connotes the positive aspect of Yahwch's growing of planL~

after he has ereated them. ln Gen 2:5, 9, one can sec that Yahweh causes the rain

and therefore the grass to grow. Elsewhere in the biblical text, Pss 104:14 and

147:8 praise Yahweh for his ability to make the grass grow and for the provision of

food for humankind and for the animais. Further. Yahweh asks Job rhetorically

(38:27) whether he,like Yahweh, is capable of making the ground bring forth grass.

This last text intends to impress upon Job the creative power of Yahweh."

The Yahwist's o:osmogonic accoun: however, also uses the verb in a less

positive light. Though the texts in Oeutero-Isaiah which use n~ are positive, il is

important to mention the full range of the verb's meaning here. The negative aspect

of the verb (and therefore the potential ofYahweh's power) are important for other

references. ln Gen 3: 18, Yahweh tells CJl$ !hat one of the results of disobedience is

that the ground will bring forth thorns and thistles. Elsewhere (Deut 29:22), Moses

explains to the people assembled that their turning away from Yahweh will result in

the destruction of the land, one of the signs of which will be that no grass can spring

from it any more."

It is true that on occasion, the biblical text shows the verb n~ being used

to describe things other than plants (for example, the growing of beards, 2 Sam

10:5). On the whole, however. the connotation of the vc;b is the sudden appearance

of foliage. implying rapid growth. which is sometimes to the betterment of the

people and sometimes to their detriment (if il does not occur).14 The range of the

U An interesting image aIso appears in Ez.ek 16:7ff, where Israel is described as a young woman
whom Yahweh bas commanded. "live, spring up like a plant ofthe field."

" One of the plagues visite<! on the Egyptians (Ex 10:5) resulte<! in locusts devouring every uec
that springs up in the field. The occasion is one of destruction visite<! by the deity. but the
connotation ofl1œ here is not neccssarily destructive.

.. Sec North. The S~cond lsaiah, 125 for mcaning of 11œ. The vcrb is aIso used te describc the
hcralded appearance ofa Davidic figure (Jcr 33:15; Ps 132:17; Zcch 6:12).
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verb's use in the Hebrew Bible is appropriate to the plant imagery we have seen thus

far, Yahweh's irrigation and re-planting of the land may remind the audience that

once the land was in a destroyed state. requiring repair and re-planting. In addition.

the images of the people as grass (easily destroyed when Yahweh blows on them)

will also be relevant (sec section C).

One reference which employs nœ. 45:8. presents Yahweh's righteousness

and salvation metaphorically as a plant. The hcavens are invoked that they might

provide the rain necessary for agricultural success. The earth is exhorted to open. so

that salvation can come up. and righteousness spring up." The inference hcre is that

the land before Yahweh's salvation has been in a dry. infertile slate. The verb nœ

implies. however. that Yahweh's actions will make the land sprout forth grass (etc.)

because of the rain. The Slatcd results of Yahweh's irrigating. however. are

righteousness and salvation which will spring up Iike plants. One might also

compare Ps 85:12, which tells of the upeoming salvation of Yahweh: faithfulness

will spring up from the ground (T1œ) and 58:8. which deseribes IsraeI's healing as

springing up suddenly (T1œ).

Deutero-Isaiah also presents the word of Yahweh through plant imagery.

!sa 55:10 describes the cycle of the rain and snow which falls so as to water the

ground and make it fertile. It gives rise to plants which in turn provide secds for the

sower to replant. It produces plants 50 that humankind might make bread and exist

off the land. This is in fact an extendcd sirnile for Yahweh's word. Like the rain. it

will not return to the hcavens, but falls on the eanh to make it fertile and to make it

sprout. The sirnile reflects weil the promise of the next verses (12-13). The joy of

" Nonh secs that this text presents the marnage of hcavcn and caM. The caM is biddcn 10 "open
her womb"(77ze Second lsaùJh, 152). Stuhlmueller adopts this idca from Nonh in order 10 bring 44:3
and 55:10-11 inoo the discussion. He noleS that thcsc passages atlribute "life-giving power 10 the
water." Stuhimueller observes that this amounts 10 "rc-crcation" (Crealive Redemption, 195). The
involvcmcnt of the cosmos in Ibis aetivity in 45:8 aIlows the conclusion that "Yahwch who orders
the universc 10 participate in creative rédemption. must have ercated the wo:ld in the first place"
(195-96). This idca roughly addrcsscs the dcvelopmcnt that 1am Irying 10 point out in the language
ofcreation in Dcutero-Isaiah.
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the exiled peoples' retum will be reflected in the land's production of trees like the

cypress and the mynIe."

In Deutero-Isaiah n~ is used in two instances (42:9; 43:19) to describe the

"new things" (sec 48:7, section A)which Yahweh is doing." It is through examples

like this that it is possible to sec the broad range of contexlS in which this verb is

employed. No other connotation of planlS is expressed in these two verses, besides

n~. However, because the verb connotes the quick appearance of plant growth and

the growth associated with fertility or fecundity, the new things take on the likeness

of planlS and become connccted with ail of Yahweh's planting activities. In 43:19,

Yahweh asks the implied audience if they cannot see what is being done. The

implication is that it has appeared 50 suddenly that Yahweh has to say, ..there it is,

can you sec il?"" In 42:9 Yahweh asserts that even before the new things spring up.

he will tell the people about them.

The texlS considered in this section, then, aIl involve the description of

Yahweh irrigating and re-planting the land. One can observe the lexical connections

between ail of these texlS, as weli as the links which may be made to those which 1

discussed in section A. Two texlS utilize the creation verbs (41:12-17; 43:19-21);

!sa 43:19-21 employs the verb n~, which is repeated in a number of other texlS;

IWO of the n~ texlS discuss the new things, which were aIso present in 48:7. In

addition, these texlS describe the 10gical outcome of Yahweh's creation: the praise

of the people. The images which describe Yahweh's cre.ltion thus become more

complex (in comparison to the flI'St two groups of references considered in chapters

3 and 4), and more complexly linked.

.. This text suppons the possibility of creation by YahY.'eh's word in Deutero-Isaiah. It will be
consideree! along with others in section E.

" 1have alrcady consideree! 43:19, abovc.
01 42:9 aIso involvcs another issue which 1brought up in chapter thrcc: Yahweh makcs a claim te

bcing able to foretell what is going to happcn in the future. This is often the challenge Yahweh
presents to the other gods. In 42:9. Yahwch asscrts that beforc the ncw things happcn, Yahwch will
tell the people of them.
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c. Yahweh's Re-population via Plant Image!}'.

Yahweh's irrigation and re-planting of the land. which 1have just discussed.

and his creation of the people can be brought together finally through the description

of Yahweh's re-population of the nation. There is one text to be examined here.

44:3-4. It is helpful to read these verses with sorne other Deutero-lsaian texlS. a.~

weil as sorne found elsewhere in Isaiah. Thesc forro a kind of background to the

presentation in 44:3-4.

In the introductory poem (40:12-31) we saw that the transitory nature of

human life is depicted via plant imagery. The people were compared to gra.~:

Yahweh could blow upon them and they would vanish into the air like slubblc

(41:26). The image is actually used and developed in greater detail in the prologue

of Deutero-Isaiah (4O:1-11). where it is presented as the message which the speaker

is instructed to cry out (UA voice said cry. and 1 said. what shall 1cry [6]?"l. The

response from the mysterious voice is that ail flesh is grass. Yahweh nced only

b10w on it and it fades and withers (see 40:24). It is implied that the people will

pass away. Yahweh's word, however. will stand forever.

The depiction of the people as grass makes sense within the context of the

poem in 40:12-31. The contrast is made betwcen people and Yahweh: they are

small and inconsequential in comparison with the deity who is large and everlasting.

However. the image is a little harder to follow in the prologue. The un-identified

voice bas just promised that Yahweh's glory will he revea1ed through his mighty

acts. The pronouncement that the people are like grass, which follows, is somewhat

abrupt and seems a little incongruous after what appears to he a positive message in

vv. 3-5. Is the transitory nature part of Yahweh's plan too? How can this reminder

that human nature is frai! and flceting possib1y he comforting to people who know

this ooly too weil from their recent experiences?"

In 44:2. after addressing Israel with the term of endearrnent. Jeshurun,

Yahweh proc1aims that bis next aet will he to pour water on the thirsty ground and

.. This is Job's response 10 Yahweh in 42:2-6.
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make s!reamS on the dry 6fOund.'" 1 concluded with reference to this passage that

the audience in alilikelihood might expect the assurance ofYahweh's re-fertilization

of the land and the springing up of trees which might remind them of Yahweo's

wondrous abilities. However, what happens in the ensuing verse is actually quite

surprising in light of these expectations: Yahweh doesn't grow plants or trees at all,

Yahweh grows people!

Paralleled with Yahweh's promise to pour water on the thirsty ground is the

promise to pour his n~1 on the audience's offspring. Like the water, this

outpouring of Yahweh's 11~1 will cauSe new growth: not of plants, but of people.

This elaborate metaphor then makes use of !wo similes to explain further. The

descendants will spring up (here nœ appears, waw consecutive), like grass among

waters or like willows by streams. In light of the grass imagery which 1 have just

considered, the comparison to grass in 44:3-4 therefore works !wo ways. On the

one hand, it is a reminder of the people's impermanence and Yahweh's ability to end

life abruptly according to sorne inexplicable divine motive. However, it is also an

assertion that this is not what will happen now. The image of rapid, extensive

growth which Yahweh can begin and which will spread quickly, reveals Yahweh's

new plans for his people."

Other lexts in lsaiah help to elucidate 44:3-4 further. The 1111 of Yahweh

which acts as a kind of divine fertilizer is also visible in !sa 32:9-20.'" There, a

lament is made for the land which is under threat of destruction. The lament is

directed at the women who are told to cover themselves in sackcloth and moum for

the sake of the land. Its harvest will not come any longer, and the sail will yield

" The word l'tœ is aetuaIly an adjective, meaning a "lhimy one" (Watts, lsaiah 34-66. 140).
North eautions that it should not be read as referring to the ground since it is masculine and since "all
words denoting land are feminine" ('l'M Second lsaiah, 133). He suggests that the folIowing eontext
indieates that the thirsty land and dry ground are meœphors for the lhimy people (133).
" The two ways in which this eomparison ta grass works is al~o reflected by the verb nm. 1
observed that it connotes the positive activity ofYahweh's p!anting. However, it a1s0 shows the
results of the people's disobedience: Yahweh makes the land uninhabitable by causing inedible
plants (the thorn and briar) to appear•

" Sec also Ps 104:30. Yahweh is said ta renew the face of the land with bis Il'' (here spirit or
breath?).
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move to bewail the destrucùon of the actua! city. but this is c1early not the focus of

the lament: the realloss here is the loss of the fertility and producùvity of the land.

In v. 15. a turning point oceurs with the lament. This destrucùon prevails unùl the

Il'1' is poured OUI. Then. miraculously. the wilderness becomes producùve again

like an orchard or plantaùon. Not surprisingly. righteousness and justice are

described as being present in LlJe plantaùons."

The depicùon of Israel using plant imagery is by no means unique to

Deutero-Isaiah." However. its employm::nt in Deutero-Isaiah is definitely

innovaùve. Combined here are the presentaùon of the fundamenl:ù nature of

humankind and the creaùve power ofYahweh. In addiùon. in this image resides the

pronùse of Yahweh's new creaùve acts in re-peopling the land. specifica!ly

expressed in 44:3-4.

D. From Yahweh the Farmer to Yahweh the Mother.

Yahweh's re-peopling of the land suggests a connecùon to another series of

images which depict Yahweh as a woman in her procreaùve or mothering capacity.

'" These are possible extensions of the imagery already considered. Tangible lexical

links between this material and the aforemenùoned imagery are difficult to come by.

However, it is possible to fmd certain themaùc connecùons, most notably along the

lines of the desolate land and Yahweh's re-peopling of iL For these reasons, and

because the imagery of Yahweh as mother is "creaùve" in the general sense of the

word, this imagery will be considered briefly here. There are actually quite a

" Sec 55:13.
" Sec Ps 85:12; !sa 45:8. The dcpiction of the destruction of the land in tenns of its foliage and

the subsequent re-planting is aJso well-developed in !sa 34:8-15. It is well contrastcd with 35: 1-2,
6b-7.

" Sec !sa 5:1-7; Elek 19:10-14 (sec K. Nielscn, TM,e is Hopefo,a T,ec: TM T,ee as MellJpho,
in /saiah. [JSOlSup 65; Sheffield: JSOT, 1989185); Ps 80:9-11; Jcr Il:16-11.

" The woman is cenainly a plausible subject for comparison. and thcrc arc aetually a fair number
of texts in Deutero-lsaiah which arc applicable. Thcse, howevcr, have oftcn becn downplayed by
many bib1ical scholars in the pas!. It was not rcally until the worlc ofP. Tribl., (Gad and lhe Rheloric
ofSexutdiry [Philadelphia: Fonress. 1918)), that thcsc texts became visible in schoJarly discussion•
Trible even discusscs the noun cm (11) and its cognates as ferninine ima8ClY for the divine (chaplcr
3).
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number of lexts which qualify for discussion in this section. The cIearesl example is

the simile in 42: 14. Il will be cIear in a êumber of places thal the imagery of plants

and Yahweh as a kind \lf cosmic gardener is aclually quile cIosely tied to this

progenitive and parental imagery of Yahweh.

Isa 42: 14 is probably the cIearest example of the depiction of Yahweh as

mother, but il is a1so the most texrually challenging, because of its poetic context.

Here, Yahweh compares himself to a woman in labour. The comparison makes a

contrast between Yahweh's previous activity and his imminent actions. Yahweh has

been still and restrained for a long lime. Now, just like the sudden onset of labour,

he will spring into action. What will this action be? Yahweh'5 tirst description is

gasping and panting (i111::l, "):P1!i), two verbs thal are used often in the context of

birthing. This seems to be still within the confines of the simi1e: like a woman in

labour, the deity will gasp and pant. The audience then likely expects the depiction

ofsome kind ofbirth, and is perhaps surprised by what follows."

y ahweh proclaims: "1 will destroy mountains and hi1ls and dry up all of

their green plants.'" 1will tum ail of the rivers into coastlands and dry up all of the

pools" (15). This proclamation of furure action is troubling. Why will Yahweh

now destroy or dry up, when the rest of the relevant plant images which refer to

creation promise water to the dry ground and to those who thirst, and plant Iife that

will spring up rapidly'!"9 The following verse is a little more promising: Yahweh

will lead the blind, making the ground on which they walk level and fiI1ed with

light. This simi1e in 42:14 is puzz1ing. What is its place in the context of the

creative imagery which 1have been discussing 50 far?

" According 10 K. PfISterCr Dm, Muilenburg was the first to suggest the possibility tha! the
imagety here refers 10 something new which his aboUI to he hom. Darr observes tha! Muilenburg bas
influenced many with his idea, such as P. Trible. J.o. Smart, R. N. Whybray, M. Gruber ("Like
Wamor, like Woman: Destruction and Deliverance in Isaiah42:1Q-17," CBQ49 (1987)563).

" The verb :l"lTI is used in the first part of this verse for "destroy," however, it aIso bas
connotations of "dry up" in other biblical usage (e.gn Gen 8:13; !sa 44:27).

" Would the audience make the connection between the people and grnss (44:34), which 1 have
just discussed? This occurs laler in the book, after much of the relevant imagety bas already been
presenlCd. However, perhaps on a second hearing or reading, this II'Jght occur to the audience. It is
cenainly a plausible question to ask: Does this mean that Yahweh will destroy ail of the divine
creation, and does this negate the promises made that the people will spring up Iike grnss?
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attenùon to the previous verse (13).'" She explains that the intenùon of the simile is

not to show Yahweh in a creaùve role, through birthing imagery, but is essenùally a

depicùon of the divine sounds which are now occurring. The warrior in v. 13 shouts

outloud to inùmidate his foes; the woman in v. 14 gasps and pants and cries ouI.

Darr observes that this simile is not used elsewhere of Yahweh, but is used of

people. Frequently, it depicts the anguish of the ùmes which prompts people to cry

out as if they were women in labour (565-66). Darr is certainly right in ealling

attenùon to the imagery of sound which might well go unnoùced in a reading like

Muilenburg's or Trible's, which focuses on the birth of Yahweh's new creaùon."

However, one would also have to raise quesùons with Darr's reading.

The quesùons show concems about the textual posiùon and juxtaposiùon of

the images. What does a soldier have in common with a woman in labour, exccpt

for the sounds they supposedly make? Why place these !WO together? What is the

point which this depicùon of sound then makes? Is it relevant to the following

verses about Yahweh's destrucùon and the leading heme of the blind? Darr's

solution to the problem of the meaning of w. 13-14 does not seem to he able to

clarify this confusing texl.

The inclusion of v. 13 in a discussion of v. 14 is certainly helpful. The!Wo

sounds together do provide a kind of unity, and also serve to place the somewhat

incongruous v. 13 in a particular context, so that it does nOI float meaninglessly after

vv. 10-12. If one looks al vv. 13-16 as a unit, it might he possible to shed sorne

light on these troubling texts.

Warriors make one think of war, and ultimately, destrucùon. Yahweh

warrior in v. 13 does not actually go to batt1e or do anything destrucùve: the

intention is ail show. However, there is a rather destructive divine acùvity in the

proximity, v. 15. It is plausible that these !wo verses can he read as having sorne

,. "Like Warrior, like woman." CBQ 49 (1987) 560-71. See p. 562 for a review of scholarly
opinion on whethervv. 13 and 14 belong as pan of!he same poetic uniL

" The soumis are furlher contrastee! when one considcrs!he preceding lhree verses (10.12): The
land and ilS inhabitanlS are exhoned 10 raise !hoir voices in praise of Yahweh.
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kind of relationship. Yahweh ha$ certainly been depicled as drying up waler before

50 thal the redeemed can relUrn home (along the lines of the exodus motif: 50:2;

51:10). However, the destruction ofmountains and hills and of plants has nol been

used in Deulero-lsaiah elsewhere. Il is difficull 10 read something creative (over

something destructive) in this verse.

In the nexl verse (14), Yahweh compares himselflO a woman in labour. The

expecled resull would be the birth of a child. In Yahweh's case, the audience would

be disappoinled in this expectation, bUl is greeled by something which is al leasl

"creative" in a loose sense of the word in v. 16. The deity willievei the rough

ground, and shed lighl on il, so that the blind may return. As in 41:17-20, il is

difficull 10 know if the group named (there, the poor and needy; here in 42:16, the

blind) refers to an aclUal group of people, or represents Israel, figuratively blind to

Yahweh's intentions and creative activities." In any evenl, the result is something

positive, which shows the deity's manipulation of the land for a creative purpose."

These four verses (13-16), then, seem to be working in a specific

relationship that portrays Yahweh's destructive and creative capabilities. TIùs

explanation does depend on my reading of vv. 15 and 16 as "destructive" and

"creative," respectively, however. Some of the questions 1 raised with v. 15 still

remain (and now occur with v. 13): what place does !bis destruction have in

Yahweh's creative activity on behalf of the people? Why will Yahweh now

destroy? One is reminded of the texts considered in section A which depicted

Yahweh's creation of destructive objects (45:7; 54:16), and the background to some

of the plant imagery. Yahweh has the ability to destroy and to create the people. He

is furthermore currently re-planting a destroyed land. More answers may come in

the consideration of some of the other comparisons of the deity to a woman in her

mothering capacity which appea1 elsewhere in Deutero-Isaiah.

Though there are clearer comparisons of Yahweh to a mother, the lexts

49:19-21 and 54:1-3 are particularly useful at this point in the discussion for their

" Sce. for cxarnple, 42:18-20.
" We have sccn Ibis bcforc with 40:4. One could aIso cite the creation of rivers in the midst of

the dcscrt, a creative fcal which involvC$ the physical changing of the land for a positive end (41 :18)
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accompanying references 10 destroyed land. ln bolh of these leXis. il is possible 10

read Yahweh as an implied mother. who reslorcs the devaslation of the land. nOl bv

re-ereating it. bUl by re-creating the pel.lple who will fill il.

Isa 49:19-21 appears jusl after a promise 10 Israel thal Yahweh will rcslorc

the nation. The buildelS will ovelShadow the destroyelS. 1=1 promises thal Israel

will be able to put on these destroyelS as a decorative gannenl. Then Yahweh

proclaims that the destroycd land will be filled again with people. ln facto it 'wilh be

too small because the growth of the people will be great and rapid. The rcsull of

this bUtSt of procreation will be that Zion will ask hetSelf. "who has bome these for

me?" The answer to this obviously rhetorical question is of coUtSe Yahweh. implied

as the one who has given birth to these people (1~').'" Yahweh has replaced the

devastation with the new creation of people.

A second text wlùch portrays a similar circumstance is 54: 1-3. The "barren

one." prcsurnably Zion. is exhortcd to bUtSt into singing because she will now bear

more children than even a marricd woman." She is exhortcd to make her tenl

bigger to fit ail of these people." The woman is here deseribcd as i1~i1l1. from

00111. wlùch means to be desolate or devastatcd (Sec 49:19). Further. the promise is

made that the new creation will people the desolate cities (CI:l1l1).

Both of these texlS (49:19-21; 54:1-3) imply that Yahweh has caused the

births of the people who are promiscd to Israel.37 They replace or fill up the land

wlùch has been destroyed. These two lexIS fill out the unit 42:13-16 and the texlS

,. The verb is masculine and could imply "begotten." sc NOM, The Second /saioh, 195.
However, in the context of the image. the masculine is perhaps being use<! te supply the answer te
the question: Yahweh. NOM agrees (195).

" The biblical text often presents the notion that Yahweh contrais the wombs of women. They
are often barren as a sign ofYahweh's disfavour, and fertile because of Yahweh's answering of their
prayers. Often, fertility is considered te be reflective of moral conduet. Sec E. Fuchs, "The Literaty
Characterization ofMothers and Sexual Politics," Semeia 46 (1989) 151-66. For a different vicw on
this issue. sec G. Baril, The Feminine Face of/he People ofGod: Biblica/ Symbols of the Church as
Bride and Morher. (Collegeville: Liturgical, 1992) esp. ehapter 3, ''Symbolism of Salvilic
Mothcrbood in the Old Testament"

,. Interestingly, the verb;rD) is use<! here. The barren woman clearly represents a nation. and one
woman's tent would obviously not lit an entire nation's ncw children. Sc, the description of the tent
varies accordingly: The curtains must be stretehed out (just as Yahweh stretehes out the hcavens).

" !sa 48:18-19 clearly depiets the relationship between Israel's behaviour and its offspring. In
addition, !sa 66:7-8 aIso depiets this ability ofYahweh.
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considered in section A, wbich 1 observed contain both destructive and creative

images of Yahweh. Perhaps 42: 13-16 refers to the land's past destruction and the

destructive abilities of Yahweh, as weB as the creative abilities and upconùng

actions of the deity.

Severa! other texts compare Yahweh to a mother-figure (45:9-10; 46:3-4;

49: 14-16)." The fust of these, 45:9-10, was discussed in chapter 3 with reference to

Yahweh's cosmogonie activities. Yahweh compared bis situation to two other

circumstances: lhe poner and lhe clay. and lhe I!lother/falher and the child. This

second metaphor of lhe child asking the mother to what she gives birth is relevant

here. The implication is lhat. like the molher (lhe poner and lhe falher). Yahweh

need not he asked about bis creation.

!sa 49:14-16 uses the metaphor of a mother and her children to answer

Zion's challenge lhat Yahweh has forgonen the nation. Yahweh asks rhetorically

whelher a woman cao forget her own child and not have compassion on it. The

audience's expected answer here would he in the negative. The implication thus far

is !hat Yahweh is this mother. and Israel is like her own child, to which she gave

birth." Howe'Yer. the second half of the verse goes one step further. 50 that Yahweh

might reinforce :bis point. Even on the very slim chance that a mother might forget

her own child. Yal)weh will not. Thus, in 49:14-16. Yahweh is like a mother. but is

ultimately not like her. because of the slim chance that she might forget her own

child.

!sa 46:3-4 presents one last image to he considered. Yahweh describes

Israel in two parallel statements as having been carried (0017, ~ù7J) from the womb.

Trible reads this as a reference to a midwife. a clear female presence or role in the

birth process (38). This idea is of course different from the suggestion that Yahweh

actually gives birth or causes birth. though in v. 4 Yahweh does proclaim that he bas

" In addition, on Tn1>Ie's suggestion (RhelOric, chapter 2) 1 will briefly discclSS the lexIS which
employ the vero cm and re1aled nouns.

" Il could he suggested that the phrase WilJ;l ï"Jli' 44:2; 44:24; 44:5), which 1 disc:ussed in
section A also bas reJevance here. Could the implication he that Yahweh formed Israel from her own
womb?
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made (i10:P). However, the depicùon of Yahweh in this role in 46:3-4 can only add

to the texts which have been considered so far. Yahweh b present at birth and eares

for lùs creaùon unùl it passes away.

It is also helpful to read 46:3-4 in its greater context, 46: 1-7. This poem

makes a commentary upon the manufacture of idols. Yahweh asks to whom he

might be comparcd (sec 40: 18, 25).'" Vv. 3-4 can be read in eontrast to the speech

about idols in this poem. Here, idols arc camed by those who make them, to be set

in their places. Prayers arc offered to them, but they cannot answer and eannot save

as Yahweh cano By contrast, Yahweh amnns that he cames and he saves his

people, the very same people who make idols and attempt to pray to them. This

creation text rcalJy ridicules the manufacture and worship of idols, then, as did sorne

of the idol passages considercd in chapter 3. Yahweh actually makes (or cames in

this case) those who make idols.

Trible has suggested sorne further texts which should be mentioned in the

discussion of Yahweh's depiction as a mother. These texts employ the verb on, or

the related nouns, OIJJ and O'1;lQ1. The latter is used to denote "compassion," or

"womb love," as Trible caIls it. Yahweh's compassion (noun) is mentioned severa!

times in Deutero-Isaiah (47:6; 54:7), as is his acùon of having compassion (49:10,

15; 54:8, 10). 1have already considercd most ofthese texts elsewherc in this thesis.

Though it is important not to overemphasize the verb cn, and the nouns, CIJJ and

O'1;l1J1.. one might note that they add to the texts we have already considercd. For

example, in 49:13, 15, the verb cn, and the noun C'1;ltn. might weIl serve to further

Yahweh's depiction as creator, if they recali the system of imagery considercd here

in section D where Yahweh is depicted as giving birth to her creation.

These texts considercd in section D fill out the idea of Yahweh re-peopling

the land, which 1 discussed in section C. The connections, however, arc thematic,

not lexical, with the possible exception of 45:10. Additionally, the use of cm

might remind one of the identification of Yahweh as 1D~ :Ilt which we have

.. Interestingly, the object of comparison here is nol the idols, as it was in 4O:t8, but the people
who make them.
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discussed in chapter 4. Important connections wbich these texlS hac! with those

previously considered were the action of Yahweh on the destroyed land. Th'Jugh

43: 14 was the most challenging of these texts in tenns of meanings, it actually

served to renùnd us ofthis aspect ofYahweh's land and bis creation upon it.

E. The Creative Word in Deutero-Isaiah.

Isa 55:10-11 compares the word ofYahweh to a plant. Yahweh prepares the

ground by causing the rain to fall. Like the seed wbich sproUIS and i!rovides food

for humankind, Yahweh declares that bis word will go forth from bis mouth and

"grow something," i.e., have a useful purpose. 1 considered this text in my

discussion of the plant images (section C). As 1observed, the verb nœ is used here

to describe the rapid springing up of the resullS of Yahweh's word. It bas been

suggested by StuhImueller that Deutero-Isaiah as a generaI theme depiclS the

creation ofYahweh by means of the word. Because ofthis suggestion, and because

of the imagery in 55: ID, 1 will consider this possibility briefly here. Discussion of

this theme will entai! looking at StuhImueller's ideas on the subject, sorne relevant

texlS in the Hebrew Bible, and sorne other texlS in Deutero-Isaiah which may

support the presence of this idea in the book.

StuhImueller explains what he means by creation through the word by

examining this concept fust in ancient Near Eastem culture and then within the

Israelite context. With reference to the former, he cites texlS which show the gods

creating by their words (commands). With reference to the Israelite context, he

compares the Deuteronomic concept of the mil' ":;;\1 and the word as it appears in

Deutero-Isaiah. StuhImueller's point is to show the importance of this concept in

Israelite culture and how it has taken on a new creative connotation in Deutero

Isaiah.

As it appears in Deutero-Isaiah, StuhImueller calls the "doctrine" of the

creative word "one of the most salient aspects of Deutero-Isaiah's theology of

creative redemption" (169-70). He argues that, Iike creation in generaI, the creative

word is used to bring out the fuller meaning of redemption in the book (170).
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Stuhlmueller bcgins bis examination of this subject with Isa 40: 1-11. noting thal the

connection with the word and new creation is indirect. as it is in the case of most of

Deutero-lSiÙcl1's poems on the word (179), His inquiry inlo this subjeet indudes

texts like 40:26 (Yahweh calling out the stars): 41:17-20 (Yahweh answering the

people): 43: 1-7 (calling Israel by name): and 55: 10-11."

It seems most useful to hegin a discussion of this theme with the Priestly

account of creation in Gen 1: 1-2:4a." It seems unlikely to speak of the idea of the

creative word without f1I'5t mentioning this text in Genesis. Creation by means of

the word of Yahweh seems to he at its clearest in the hebrew Bible here. Yahweh

creates everything in a series of six days using a series of imperatives. With this

understanding. one Inight look again at creation in Deutero-lsaiah. Are there texts

which aIso support the description of the deity creating through word?

!sa 55:10-11 seems to best explicate this creative aspect of Yahweh. This

text does not make an overt statement about creation or identify Yahweh's action as

creation. It does. however. express the idea that Yahweh's word goes forth and

accomplishes something. Furthermore, when read as part of the plant imagery

considered in chapter 4, wbich 1 have suggested is creation imagery, it is plausible

that this text may he understood as a creation text. To this text may he added sorne

other possibilities in Deutero-Isaiah. These will he mentioned briefly.

!sa 40:26, a text which 1considered as part of the opening poem (40: 12-31;

chapter 3, section A) might aIso quaIify as the creative word of Yahweh. In this

tex!, Yahweh creates the stars ~"O), but aIso calls them by name. One Inight

speculate that this caIIing is like Yahweh's word in 55: 10-1 1. Yahweh imposes the

created order on these stars by caIIing them into place. Having suggested this

passage, it is likely that the texts where Yahweh calls bis people by name (e.g., 43: l,

.. l find Stuhlmueller's examples slightly problernatic, since l think tha!, following him. one
could basica1Iy include anything which Yahweh says as creation.

C Though Stuhlmueller (Creative Redemption) studies creation by word in ancient Near
Eastern literature. he does not consider the Genesis text in his chapter. He is therefore not trying
to argue that the Deutero-Isaian rnaterial is like Yahwch's creation in Genesis. However, in his
discussion ofancient Near Eastern literature, Stuhlmueller quotes material which is very similar 10

the Priestly account ofcreation. It is therefore odd that Genesis 1:1-2:4a does not appear in his
discussion.
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7) should a1so be includOO in the discussion." 1 have sa far been reluctant ta calI

this language creation. however. because it was necessary ta differentiate it from the

references ta creation which came a10ng with it (see chapter 4). 1 would sùll

maintain that calling and creati.:>n are not the same event.

!sa 41:4 and 42:9 might a1so be included in this discussion. In !sa 41 :4, the

creation verb i11VlJ is used ta describe Yahweh's accomplishments, a1though not in

the context of a discussion on creation. The speaker then adds that Yahweh has

announced these things from the beginning. In 42:9, (a creation reference; see

section B) Yahweh declares that he is able ta announce the new things before they

spring forth. It might be that these texts could be callOO the creative ward of

Yahweh. Note the commentary that these texts make on the passages where

Yahweh challenges the idols. If Yahweh's ability ta announce is an act of creation.

then by implication, the fact that the idols cannat announce successfully means that

they have not creatOO. 50. in fact, if this were the case, creation is an impliOO part of

y ahweh's challenge ta the other gods after ail (see chapter 3, section C).

Finally, 1 consider 44:26b and 44:28. Bath of these declare that Jerusalem

will be rebuilt as a result of Yahweh's actions. In addition, in v. 28, Yahweh asserts

that the foundation of the temple will be laid. This last decree employs the verb 10'

which was used twice in the cosmogonic descriptions (48:13; 51:16) ta descr:be the

founding of the earth. The question with these texts is whether they should be seen

simply as the deity's decrees that this will happen. or whether they are instances of

him actually creating. The use of the prefix-eonjugation might suggest the former

possibility.

In SUin, 1have been reluctant ta cali any of the texts which 1have considered

here indicative of the "doctrine" of the creative ward. With the exception of 55:10

Il, none of these texts rea1Iy shows Yahweh creating by bis ward (as one sees in

Gen 1:1-2:4a). At best, these texts might suggest this aspect ofYahweh's creation.

., See Stuhlmucllcr, Creative Redemption, 185.
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However, 1 would he reluclanl 10 include them as part of the descripùons of

Yahweh's creaùve acùvity in Deulero-Isaiah."

F. Creaùon Praising Yahweh.

1 have observed thal one of the themes of the new creaùon references is thal

Yahweh's creaùve acùvity will cause people 10 praise him when they see whal he

has done (41:17-20; 43:19-21; 51:3). There are a few lexts in Deulero-Isaiah which

exhort the crealed elements 10 praise Yahweh, independently of any Slalements

aboul Yahweh's creaùve acùvity. Il mighl he thal these !WO groups of lexl~ are

themaùca1ly connecled. 1will discuss the laller briefly.

!sa 42:10-12 is the longesl example. Here, severa! geographica1 areas are

exhorted 10 praise Yahweh. Il is likely thal these regions represenl the people in

them. In each case, the place is paralIeled with a reference 10 the people in il (the

desert and its cities; the villages that '11" inhabits; the coastlands and those who iive

in them):' In 42:10-12, there is little in the way 10 signal a discussion ofYahweh's

creative activity, bUl the poem is immediately preceded by a creation reference Cv. 9;

see seetion B). Il could he that this exhortation to praise is because Yahweh bas

created (declared the new things).

!sa 44:23 exhorls the heavens and the earth and the mountains and the

forests to break into singing and praise Yahweh. These fust {WO elements may he

recognized from the cosmogonic descriptions. The reason given for the exhortation

in this text, however, is not Yahweh's creation. On the contrary, it is that Yahweh

has redeemed Israel and therefore will he praised. Note the similarity he!Ween

redemption and creation at this point Both reœive the praise of the people.

FmaIly, !sa 49:13 refers to severa! wild animaIs who will praise Yahweh

becallse of bis refurbishment of the desert This text is not an exhortation, bUI a

portrayal of the results ofYahweh's creative activity (see section B). Note the result

.. 1would cspccially he rclUClanllO includc sorne ofSlUhlmuellcr's examplcs (40:1-11; 44:27;
41:17) sinee thcsc sccm nOlto he discussing creation, and ifconsidcrcd such, arc takcn OUI of
context (sec Crealive Redemplion. In-90.

., The rcfcrcnee 10 C: hore is aetually in the Hebrcw, "thosc who go down 10 the sca."
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of the praise of the animais, however. Yahweh declares that his activity has been so

that the people will declare his praise (see section B).

In sum, 1 would not calI these three texts creation texts. However, at least

IWO of them (44:23 excluded) do fùl out the texts in which 1 have observed that

praise is the desired result ofYahweh's creative activity.

The descriptions of Yahweh's new creation are thus quite varied. 1 began

the discussion with the material which had the c10sest lexical links to the other

aspects of Yahweh's creative activity, considered in chapters 3 and 4. Three of

these texts utilized the creation verbs to depict Yahweh's fabrication of sorne

unusual objects. As it tumed out, these references were not ail that different from the

otherdesC!iptions ofYahweh's new creation. One presented the creation of the new

things, which was picked up in severd! places in the other new creation rnaterial.

The other IWO illustrated that Yahweh's activity can sometimes be destructive. This

was picked up in 42:13-16 and was background for the images of Yahweh's re

planting and re-peopling of the land.

Two other references which employed the creation verbs brought the

agricultural imagery into the discussion. This involved the portrayal of Yahweh

who irrigates and re-plants the land and who plants people there. These Iexts then

suggested the inclusion of those which described Yahweh's re-peopling in terms of

bis giving birth to bis creation." Other texts were a1s0 briefly considered: those

which might describe the creative word of Yahweh, and those which exhott creation

to praise the deity. These last IWO groups, however, seemed better understood as

background material for the references 1 considered, rather than actual creation

references themselves.

In sum, the imagery employed to describe Yahweh's new creation seemed to

have a certain duality. On the one hand, the people are expressed as transient.

Yahweh can blow upon them, and they wi11 wither. Conversely, however, Yahweh

wi11 now plant the land, and continue 10 "grow" these people, making them great in

.. One does not want 10 maIcc 100 much of the CIn leXis and comparisons of the deity 10 a
midwife (46:3-4). While these are eenainly plausible suggestions and might "fill out" the female
imagery, they are less obvious than sorne of the other examples considered.
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number. Yahweh on the one hand can destroy. bUI on the other. promises "creation"

through the changing of the land in order to bring the people home.

I have been suggesting the reading of all of the crealion imagery in Deutero

Isaiah as a multi-faceted description of Yahweh-ereator. Il is helpful to review this

here. Beginning in chapler 3. 1 discussed the references to Yahweh's cosmogonic

activities. With Yahweh thus depicted as crealor. and the audience thus reminded of

this fac!, the references considered in chapter 4 took on a fuller meaning. Nol only

has Yahweh created the heavens and the earth. Yahweh has also created the people

(same verbs. same participial forms). The latter presents Yahweh's relationsbip 10

the people in intimate terms ("1 have chosenlcalled" is also present). Finally.

Yahweh's new creative activity (chapter 5) then reveaIs Yahweh's plans for bis

creation. The eanhIy elements wbich Yahweh has formed will be physically re

arranged. The once destroyed land (also part of Yahweh's ability and plan for the

people) will be irrigated and re-p!anted. The people whom Yahweh created and

whom Yahweh loves will also be "re-planted" and re-ereated. Ali of this new

creation is expressed in creative language. The watering. planting. growing. and

even birthing undergirds Yahweh's role as creator. expressed ftrSt in the depiction of

the deity's cosmogonic activities.
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CONCLUSION

The purpose of my thesis was to identify and investigate the descriptions of

Yahweh's creative activity in Deutero-Isaiah.

As 1observed in chapter l, my goals for this project were slightly different

from the generaI trend in recent biblical scholarship on creation. The trend was to

look at creation in light of redemption, particularly in Deutero-Isaiah, where the IWO

subjects appear often and are frequently intertwined. My concem about this practice

was that its focus on redemption might have affected the interpretation of the

creation material and even influenced which texts were selected for study. 1 opted

instead to survey aIl of the references to creation which were present in Deutero

Isaiah and to look at them independently of the language which described

redemption.'

My strategy was as foUows: 1 observed that the descriptions of Yahweh's

creative activity were varied and scattered in Deutero-Isaiah, which meant that they

required some organization for discussion. They were easily divided into three

groups: cosmogony, the creation of the people, and Yahweh's new creation. 1began

rny investigation with the references to cosmogony since they seerned like the most

obvious of these groups. 1 then moved to the material in the other IWO groups,

attempting to find lexical or thematic links between the creation texts as 1discussed

them. The references in the fust two groups shared simiIar lexical material (veIbs)

and were basicaIly minor variations on stock phrases. The references in the third

group, however, were much more varied and were associated through more tenuous

lexical rneans, or through certain thernes. My criteria for what constituted a

reference to creation were thus developed along lexical and thematic Iines.

, My assumption was not that redemption bas nothing ta do with creation in Deutero-Isaiah.
Rather, in order ta investigalC adcquately the one type of language, it sccmcd appropriate ta scparate
it from the other. As 1pointcd out in chapter l, thcrc arc sorne other scholars who have aIso swdicd
creation in this manner (Vcrmcylen, Oifford, C1C.).
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As one IIÙght expect, my results have been affected by the way in which 1

have divided the references and eXaIIÙned them according to these divisions. In my

introduction, 1stated that 1was interested in how one text can affect the meaning of

another. 1explored this to some extent with material oUL~ide of Deutero-1saiah as 1

considered the individual references to creation. T1ùs interest also follows for thc

text of my thesis. Both the material wruch 1 considered and thc order in wruch 1

have considcred it have affected how 1viewed creation in caeh group. This is most

important with the third group (new creation), where the Icxical connections to the

previous (WO groups through verbs became more tenuous, and it was necessary to

look for other links. The identification of Yahweh's new creation has, in part. some

dependence on the recognition of rus cosmogonie activities and rus creation of the

people.'

As the beginning place in my thesis, my discussion of the cosmogonie

references in chapter 3 attempted simply to account for ail of the cosmogonie

material present in the book. 1 split the references into four major sections. The

fust of these, the opening poem (40:12-31). 1 suggested had particular importance

for the subsequent references in chapters 41-55. 1found that cosmogony was being

used in the poem cruefly to show that Yahweh was larger and more permanent than

rus creation. The cosmogonie references therefore functioned to identii)' Yahweh

and to persuade the audience that this deity was a 1egitimate source of assistance for

the people (sec vv. 27-31). The opening poem depicted some of the themes and

vocabuIary of the subsequent references. The identification and legitimation of

Yahweh, however. was the most important for my reading of the ensuing material

(Isaiah 41-55, sec section B). In the cosmogonie references in Isaiah 41-55. 1

observed that the implication of creation was that it somehow signalled to the

audience who Yahweh was and justified the contents of bis speech.

, As 1 bave bccn ttying te suggcst throughout my thcsis, 1 am net uying te comment on the
Iiterary dcpcndencc of one!eXt on another. Thal is, 1do not think that the rcferenccs te Yahwch's
creation of the people and bis ncw creation borrowcd materiaJ from the cosmogonie rcfcrcnccs. 1am
not conccmcd whcther thcsc arc diffcrcnt strands of rcdaetcd materiaJ, as, for cxample, Vcrmcylen
might suggcst. Rather, 1 am uying te show wbat materiaJ thcsc rcfcrcnccs te creation have in
common and bow 1as a rcadcr was able te idcntify and SlUdy creation in DcUlcro-Isaiah.
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My analysis of the cosmogonic references was limited to a few observations.

1 studied the material by means of the verbs ~i:l, ~" nw, nUJ, l7i'1) which

seemed to be used randonùy and in various combinations. The references did not

provide specific details of Yahweh's cosmogonic activities, but appeared to be stock

phrases with minor variations.' They seemed, therefore, to describe Yahweh not in

his activity of creating, but rather as the one responsible for the creation. 1 paiù

sorne attention to the verbal forms employed, and noticed that the majority of the

references made use of participles. 1 speculated in most cases what these forms

might signify, but was unable to come up with any clear conclusions because of the

ambiguity which the participial form presents.'

In chapter 4, 1 studied the descriptions of Yahweh's creation of the people.

This was the material with the clearest lexical connections to the cosmogonic

descriptions. These references used three of the five creation verbs which 1

identified in chapter 3 ~i:l, iilz1:l], ~'), aIso randonùy and in various

combinations. Additionally, the referenoes were similar to the cosmogonic

descripùons in their function and appearance as stock phrases. Again, there was a

considerable use of the participial form in these referenoes, but it was difficult to

establish if these contributed any addiùonal meaning to the descriptions.'

Frequently, the references to Yahweh's creation of the people were

paralleled with other introductory statements that Yahweh bas chosen, called, or

redeemed the nation.· A logical question to ask would be how the introductory

, That is, most reveaIed that Yahwch had created the beavens (stretebed them out) and the
earth. Sometimes extra details would be added about these !Wo basic creations.

• Unlike Stublmueller, then, my recognition of a cosmogonie reference was not dependent upon
bow 1ttanslated the verbal fonDS, but rather on the content of the references. Thal is, 1assumed !bat
the creation of the beavens and the earth mostlogically referred te Yahwch's initial creation of the
world. It was clearly not bis creation of the people and seemed ilIogical as a present or fulUre
creative promise.

, It is difficult, at this point, to decide what to do with the issue of participles. It seemed to be
neeessary to observe that they were present and used fair!y frequendy. Since i! is not possible at
this point to decide wbat they "mean" (ifthis is possible al ail), the issue seemingly must be
abandoned for now. Further comment would require a more detailed study of the form in the
Hebrew Bible, likely in other creation contexts. This rnigbt be a logical extension of this thesis.

• My purpose in my thesis was not te comment on the re1ationsbip between the various kind.. of
language wbicb is descriptive ofYahwch. (This would be a plausible nex! step for a study ofthe
descriptive language in Deutero-Isaiah.) However, 1do have some responsibility te respond te
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descripùons relate to the contexlS in which they are situated (usually a poem on

redempùon). That is, one nùght ask how creaùon and redempùon relate (or how

callinglchoosing relate to redempùon), or perhaps whether creaùon is subordinatc to

redcmpùon. However, it would be most cffecùve to ask such quesùons aftcr a

detailed analysis of ail of the different kinds of descripùve language (redempùon,

exodus, etc.) had been made. In a study of the descripùons of Yahweh's creation, it

seems more appropriate to ask why Yahweh's relaùonship to the people would be

described in almost exactly the saIne terms as his iniùal creaùon of the world.

1 think that the portrayal of Yahweh as creator of the people uùlizes the

creation verbs because it is meant to draw on the descripùon of Yahweh in his

cosmogonic capacity. Yahweh is a creator. The audience has been reminded of this

in the idenùficaùon of the deity as the one who made the heavens and the earth.

These references now say to the audience that this saIne God who created the

heavens and the earth is the one who is in a particular kind of relaùonship with them

(and also, if the audience needs further dues, the one who chose them and called

them). In the cosmogonic references, creaùon funcùoned to legiùmate Yahweh's

words. The references to the creation of the people rely on this prior connecùon to

Yahweh to describe the relaùonship between deity and people.

1 observed in chapter 4 that there were two references which combined

descripùons ofYahweh's creaùon of the people with descripùons ofhis cosmogonic

acùvities (44:24; 51:13). These combinaùon references help to illustrate my point.

In these two texlS, the connection between cosmogony and creaùon of the people is

made in one locaJjzed place. Both poems in which the verses are contained (44:24

28; 51:13-16) describe Yahweh's future redemptive activity.' They describe him

fus!, however, as creator in these two aspects.

It is important to observe al this point that 1 have interpreted the references

to Yahweh's creaùon of the people in ligbt of the descriptions of his cosmogonic

activities. This is primarily because of their lexical similarity and the fact that

previous scholarly estimations of Ibcsc rcfcrenccs which combine stalcmcnlS about creation and
rcdemption, cspcciaIly since 1have Slated that 1have opted notto do my study in Ibis manncr.

, !sa 44:24 aetually dcscribcs Yahwch as i?l:il.
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Yahweh's relationship to the people seems to be uniquely described in Deutero

Isaiah in terms of the language of creation. Therefore, my conclusions thus far are

in part dependent on the way in which 1 have chosen to look at the material, though

the texts themselves have also allowed me to read and interpret them in this manner.

The descriptions of Yahweh's new creation, which 1consiàered in chapter 5,

are basically all those that refer to his creative activity which cannot be confmed to

the fll'St two groups of references. More than simply being a kind of catch-aIl,

however, Yahweh's new creation particularly refers to his present or future activity

on behalf of the audience in their current situation. The new-creation references

present a problem with respect to the other two groups of descriptions and the

lexical connections which 1 have observed between them. The verbs which were

used in the fll'St two groups appear in the descriptions of Yahweh's new creation

only in five instances. Further links between new creation and the tirst two groups

must therefore be made by means of other lexical items (mostly non-verbal) or

themes. 1 persisted in this. however, because it would be misleading to end the

discussion of Yahweh's creation in Deutero-Isaiah with the second group (creation

of the people) or the five new-creation leXts which used the creation verbs. The few

limes that these verbs are used in the new creation references open up whole other

groups of images, which, when consideree!, seem "creative" in the genera! sense of

the word.

1began my discussion ofYahweh's new creation with three of the five leXts

which employed the creation verbs (45:7; 48:7; 54:16; verbs used: ~~, ~,

i1lDl7). The objects of Yahweh's creation in these lexts were unusual 01~n, 'i~.

)]1, ci?W; ni1Zhll; W)IJ, n'~). They seemed upon tirst appearance to present

a rather "dead end" in my investigation since they were unlike anything 1 had

been considering so far. However, upon c10ser inspection, 1 noticed that one of

the references. 48:7 with its object, niuillJ; was actually part of a group of severa!

references with the same object. Two other texts which presented the ni1Zhl!

made use of the verb il~, which existed in a number of other references, and

which aiso could be traeed to the Yahwist's creation account (Gen 2:5, 9; 3:18).
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The remaining two of the five texts which used the creation vcrbs (41: 17

20; 43:19-21) reveaied a body ofmateriai that was concemed with the description

of Yahweh irrigating and re-planting the land. Sorne of thesc aiso involvcd thc

verb n~, thereby establishing a connection to 48:7 and thc n41:i1D tcxts. This

agricultural imagery could then be associated with another text which reveaied

Yahweh re-peopling the land. The theme of re-peopling subscquently involved a

body of materiai which suggested that Yahweh as mother, giving birth to her

creation, was responsible for this re-peopling.

In the three unusuai texts with which 1 started my discussion, 1 found two

references to Yahweh's creation of destructive elements (45:7; 54: 16). Thesc

seemed to intimate that Yahweh nùght be as responsible for destruction as he was

for creation. These texts introduced a theme which 1 discovered runs through thc

description of Yahweh's creative activity in Deutero-Isaiah, either overtly (42: 13

16), or as background to the agriculturai images (sections CoD).

Finaily, 1 considered sorne texts (55:10-13; 41:17-20; 43:19-21) that used

agricultural images which brought two other themes into my discussion:

Yahweh's creation by word and the instance of creation praising Yahweh. These

themes and the depiction of Yahweh as mother have moved the discussion quite

far from Yahweh's initial creation and the related statements about his creation of

the people. It is cIear that in order to include these aspects of Yahweh's creative

activity in the discussion, 1 have had to broaden the criteria for my selection of

creation references, beyond the creation verbs.

This study has revealed that the description of Yahweh's creative activity

in Deutero-Isaiail is not sinlply a matter of a few images which make one specifie

point. For example, the creation materiai is not presenting a "story" of creation,

such as one might find in Genesis. Rather, creation in the book is a very broadly

developed subject which is not aiways that lucid. It is a subject that has a relative

quality about it: it can be used in one of its aspects and will connote to the

audience sorne of its other aspects by virtue of the language which it uses.
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Because of the nalure of the references 10 creation, il has made sense 10

examine them independently of redemption. The descriptions of redemption

involve language which has ilS own characteristics and inlentions. In order 10 get

the broadest possible pielure of creation in Deutero-Isaiah, il seemed most

appropriate to sludy only whal the texl said aboul il, rather than asking how it

might relate 10 other language which 1had not yel investigated.

There are severa! possibilities, then, for future sludy. Il would now he

worthwhile 10 consider sorne of the other descriptive language in the book, such

as the redemption language or the use of exodus imagery, in the same manner as 1

have sludied the creation lexlS. Once this has heen done, il would then he

possible 10 have a discussion about aIl of the major imagery in Deulero-Isaiah.

How does this work logether in the book 10 express ilS centraI message? Is it,

perhaps, the case thal creation is the axis on which the other descriptions are

built? Is creation the centraI vehicle for the book's message?

In addition, 1 have often illustrated my point in part by comparing the

creation texlS with malerial from Isaiah or the rest of the Hebrew Bible. Space

has not permitted me to develop this idea more fully. Il would he interesting to

further investigate Miscall's ideas aboul inlertextuality. Whal might happen if,

for example, 1 had nol used these other lexIS, or if 1 had considered differenl ones

allogether? Additionally, 1 could ask the same questions of my thesis. Would it

he possible, for example, to consider the creation lexIS in differenl groupings or in

a different order? How would meaning he affected in this instance?'

• One could even ask these kinds ofquestions of von Rad's (or Stuhlmueller's) wode. Whal
are the (reèemption) leXIS which he bas used, and how might his work he affected if he selected
other leXIS in his study?
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